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Shalom Everyone; 

 

Here are some Keys on How To Study the Attached Torah Portion.  Remember we are doing the 

3 Year Torah Cycle and we are only covering the Portion for Year One.  I am trying to get these 

done early in the week so you have plenty of time to study prior to Shabbat.  Also since these 

notes are not 2 sided, you can use the back side to write your personal notes on.  

 

#1. Pray that the Ruach will give you a Spirit of Revelation, Wisdom and Knowledge in your 

Study 

#2. Read the Torah portion on the sheet and write down anything that stands out to you or 

speaks to your heart.  

#3. Related Words are Hebrew words that contain the same ROOT as the Name of the Torah 

Portion.  The Hebrew Root (which usually consists of 2-3 letters) tells you the root meaning of 

the word. The lists gives words that carry a similar meaning as the name of Torah Portion.  This 

will help build your Hebrew vocabulary 

#4. Key Words - These are words that I feel are Key to the Torah portion and will also give you 

deeper insight to Torah portion. Remember the meaning of the Hebrew word depends upon the 

context of Scripture 

#3. Parasha Overview - This is a overview of the entire Torah portion, not just the One Year 

verses 

#4. Study questions are provided for discussion but also to help you dig more into the Torah 

teaching and applying  

#5. Rabbinical Commentary - This is given to give you insight on how the Rabbis interpret 

certain verses of the Torah Portion.  Please refer to article I sent you in "Understanding 

Midrash" 

 

If you attend the Shabbat Torah study then come prepared to share any additional insights you 

have learned or discovered in your research.  

 

Every Torah Teacher has their own way of presenting the Torah Portion.  You can read 10 

Commentaries and get a different insight from each Torah Teacher.   
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My Torah Teaching style is to encourage you to dig, question and seek answers form the Word 

as well as learning Hebrew words along the way. 

 

Use a Chumash with Torah Commentary in your studies as well, the 2 I like are 

Artscroll - Chumash with commentary 

Pentateuch & Haftorahs - Commentary Dr. J. H. Hertz Soncino Press 

 

Shalom and Blessed Studies 

Rabbin Deborah 
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EXODUS 

Title 

Exodus is the second of the first five books of the OT, which are referred to collectively as either “Torah” 

(“law,” “instruction” in Hb.) or “Pentateuch” (“five-volumed” in Gk.). The English title “Exodus” is taken from 

the Septuagint and the Greek noun exodos, “a going out” or “departure,” the major event of the first half of the 

book, in which the Lord brings Israel out of Egypt. The Hebrew title, “Names,” is taken from the first line of the 

text, “These are the names of the sons of Israel who came to Egypt with Jacob” (1:1). 

Author 

The authorship and composition of the book of Exodus cannot be taken in isolation from the rest of the 

Torah/Pentateuch. The shape of the book of Exodus bears this out as it opens with a list of names referring to 

characters and events narrated in the book of Genesis (Ex. 1:1–6) and closes with an assembled tabernacle that 

is filled with the glory of the Lord (40:34–38) without Israel having received full instructions for how they are 

to serve the Lord in it (see Lev. 1:1ff.). For further discussion of these matters in relation to what have 

traditionally been referred to as “the five books of Moses,” see Introduction to the Pentateuch. 

Like most books of the OT, Exodus does not explicitly refer to its authorship or composition as a book. 

However, its genre and content have traditionally led to the conclusion that it was written by Moses as an 

authoritative record both of its events and of the covenant instruction that the Lord revealed through him. While 

the reasons for this assessment of Exodus include the explicit references to Moses either writing (see 24:4; 

34:28) or being commanded to write (see 17:14), they are not exhausted by it. The genre of Exodus is typically 

understood to be “historical narrative” since it presents the material as events, speeches, and covenant 

instructions that took place in Israel’s history. As a narrative, the book of Exodus focuses on specific aspects of 

the history in order to emphasize certain points for its intended audience (something that all narrative about 

historical events necessarily does, even if merely through what it selects as important). Exodus emphasizes 

throughout the book that Yahweh (the LORD; see notes on 3:14; 3:15) has remembered his covenant with Israel, 

will bring them out of Egypt, and will instruct them on how to live as his people as he dwells in their midst. 

Integral to this emphasis is the way Exodus also shows that Yahweh has chosen to reveal his purposes, lead his 

people out of Egypt, and instruct them on how they are to live, through Moses. Thus, while Moses probably did 

not write everything in the Pentateuch (e.g., the narrative of his death in Deuteronomy 34), and while there also 

appears to be language and references that have been updated for later readers, the book of Exodus is best read 

as recorded and composed primarily by Moses. 

Date and Historical Context 

The date of Israel’s exodus from Egypt is the primary chronological problem for Exodus; the book contains 

few clues to solve it. While the narrative refers to the cities that the people of Israel were building in Egypt 

(Pithom and Raamses, 1:11) and the length of their time in Egypt (430 years, 12:40), it does not include the 

names of any of the kings of Egypt to which it refers (nor does the book of Genesis record the name of the 

pharaoh “who knew Joseph”; cf. Ex. 1:8). The content of the book clearly indicates that the exodus and its time 

of year are important for Israel’s identity since Israel’s calendar was reoriented around the month in which they 

came out of Egypt (12:2), but Exodus refers to these events as if its hearers/readers were familiar with them and 

thus selects and shapes the details of the account in accord with its communicative purpose. 

logosref:BibleESV.Ex1.1
logosref:BibleESV.Ex1.1-6
logosref:BibleESV.Ex40.34-38
logosref:BibleESV.Le1
logosres:esvsb;pos=ARTICLEINTROPENTATEUCH
logosref:BibleESV.Ge24.4
logosref:BibleESV.Ge34.28
logosref:BibleESV.Ex17.14
logosref:BibleESV.Ex3.14
logosref:BibleESV.Ex3.15
logosref:BibleESV.Dt34
logosref:BibleESV.Ex1.11
logosref:BibleESV.Ex12.40
logosref:BibleESV.Ex1.8
logosref:BibleESV.Ex12.2
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As indicated in the article on the date of the exodus, some scholars, working from the figure of 480 years (1 

Kings 6:1) for the time since the exodus to Solomon’s fourth year (c. 966 B.C.), calculate a date of c. 1446 B.C. 

for Israel’s departure from Egypt. Others, because Exodus 1:11 depicts Israel working on a city called Raamses, 

argue that this points to the exodus occurring during the reign of Raamses II in Egypt (c. 1279–1213 B.C.), 

possibly around the year 1260 B.C. 

Whatever the date of the exodus, the question is not necessarily about whether the numbers given in the OT 

are reliable but rather about trying to understand their function according to the conventions by which an author 

in the ancient Near Eastern context would have used them. Any attempt to determine the date of the exodus 

necessarily includes the interpretation of both the references in the OT and the relevant records and artifacts 

from surrounding nations in the ancient Near East. That is, because the OT was first given in an ancient Near 

Eastern setting, the interpreter’s first task is to understand, as much as possible, what an ancient Israelite would 

have thought the text meant. Scholars are not always sure that they can answer this question when it comes to 

details about dates and numbers; fortunately, the message of Exodus is plain nevertheless. 

The geography of Egypt, Sinai, and the route of the exodus is another important matter for the book of 

Exodus that involves a similar process of trying to identify the references in the narrative to the landscape and 

cities with what is known or has been discovered about their location in relation to the current landscape. For a 

possible route of the exodus, see map. 

Theme 

The overarching theme of Exodus is the fulfillment of God’s promises to the patriarchs that he would make 

their descendants a great nation. This is carried out despite the opposition of the greatest superpower in the 

ancient world of the time, Egypt, and despite the unbelief and disobedience of the people themselves. Exodus 

shows that the success of the exodus must be ascribed first to the power and character of God, who remembers 

his promises, punishes sin, and forgives the penitent. Second, it highlights both the faithfulness of Moses, who 

follows divine instructions exactly, and his prayerfulness. It is his prayer, e.g., that leads to victory over Amalek 

(17:8–16) and his intercession that persuades God to pardon the people after they had begun worshiping the 

golden calf (chs. 32–34). 

Purpose, Occasion, and Background 

Exodus is the second book in the Pentateuch and picks up the narrative of Genesis by focusing on the time 

when the sons of Jacob (1:1–6) have grown into the people of Israel (1:8). The first half of the book records 

events that fulfill the promise to Abraham that his descendants would sojourn in a land that was not their own, 

be afflicted for 400 years, and then come out by the Lord’s hand with numerous possessions (Gen. 15:13–14). 

The narrative of Israel’s preservation in and exodus out of Egypt is sometimes referred to as being like a second 

creation account both because the vocabulary seems to evoke the first chapters of Genesis (see Ex. 1:7) and 

because it is through Abraham’s descendants that the Lord has promised to bless all nations and thus to restore 

his presence and purposes in the world (Gen. 12:1–3). 

                                                           
c. about, approximately 

c. about, approximately 

c. about, approximately 

logosres:esvsb;pos=ARTICLEDATEOFEXODUS
logosres:esvsb;pos=ARTICLEDATEOFEXODUS
logosref:BibleESV.1Ki6.1
logosref:BibleESV.1Ki6.1
logosref:BibleESV.Ex1.11
logosref:BibleESV.Ex1.11
logosres:esvsb;pos=BOOK.2.0.9:MAP0201
logosref:BibleESV.Ex17.8-16
logosref:BibleESV.Ex32-34
logosref:BibleESV.Ge1.1-6
logosref:BibleESV.Ge1.8
logosref:BibleESV.Ge15.13-14
logosref:BibleESV.Ex1.7
logosref:BibleESV.Ge12.1-3
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The second half of the book narrates the events surrounding the covenant being revealed, confirmed, 

broken, and renewed (Exodus 19; 24; 32–34; 35–40) and records the covenant instructions that the Lord 

revealed to Israel through Moses at Mount Sinai (chs. 20–23; 25–31). The instructions begin with the Ten 

Commandments (20:1–21) and include a lengthy section detailing the specifics for the construction of the 

tabernacle and its service (25:1–31:18). But this is not the totality of the Lord’s covenant instructions, which are 

recorded further in both Leviticus and Numbers before Israel finally leaves the region of Mount Sinai for the 

land of Canaan (Num. 10:11ff.). 

Numbers describes how the generation who came out of Egypt ended up wandering in the wilderness 

instead of entering Canaan. Then the book of Deuteronomy records Moses’ reaffirmation of the covenant 

instructions recorded in Exodus through Numbers and appeals to the next generation who will enter the land to 

keep the commandments by fearing the Lord and walking in his ways (Deut. 8:6). 

Historical Reliability of the Exodus 

Doubts have often been cast on the historical reliability of the exodus account. It is true that no remains of 

the Israelites have been found in the area of Goshen in the eastern Nile delta or in the wilderness of Sinai. But in 

neither area would such remains be expected to survive. The mud-built huts of the Israelites have long been 

destroyed by repeated flooding, and, wandering through the wilderness, the people would not have left 

buildings or other permanent traces. It thus is unreasonable to expect such archaeological evidence. 

Furthermore, one should not expect to find extra biblical texts regarding Israel’s stay and departure from Egypt, 

because the story is negative about Egypt. Egyptian texts are quite propagandistic and would not mention such a 

defeat. 

Nevertheless there is plenty of data that seems to corroborate the biblical account: (1) It is most unlikely that 

a nation should invent a story of its origins as slaves in a neighboring country. (2) The second millennium B.C. 

was an era when there were many foreigners in Egypt, some of whom were employed making bricks for 

building projects. (3) The name of the city Raamses is unlikely to have originated or have been remembered 

later. (4) Some have argued that the sequence of plagues related in Exodus fits with the (ecological) situation 

that accompanies and follows the annual flooding of the Nile. (This need not imply that the plagues were purely 

“natural.”) (5) The organization of the covenant texts in the Pentateuch (e.g., Exodus 20) fits the pattern of 

second-millennium-B.C. treaties, not later ones. (6) The tent-tabernacle has many parallels in Egypt and Canaan 

from the second millennium. Indeed traces of a tent shrine dating from about 1150 B.C. have been found in the 

wilderness at Timnah, not far from the route of the Israelite wanderings. (7) A stele (an inscribed tombstone-

like stone slab) from the Egyptian pharaoh Merenptah, c. 1209 B.C., mentions that he had conquered the people 

of Israel in an invasion of Canaan. This would fit with an exodus from Egypt some time before this and 

demonstrates that Israel was already settled as a people in Canaan. 

This archaeological evidence makes skepticism about the historicity of the biblical account of the exodus 

unwarranted. This is not to deny that the story is told to make theological points: much historical writing is 

motivated by the desire to teach lessons from the past. Nor does the archaeological evidence require one to 

believe that the book of Exodus gives a complete and full account of what happened: there are obviously many 

gaps and events that are passed over. But the evidence does make it unreasonable to challenge the central 

affirmation of OT faith: “I am the LORD your God, who brought you out of the land of Egypt, out of the house 

of slavery” (20:2). 

                                                           
c. about, approximately 

logosref:BibleESV.Ex19
logosref:BibleESV.Ex19
logosref:BibleESV.Ex24
logosref:BibleESV.Ex32-34
logosref:BibleESV.Ex35-40
logosref:BibleESV.Ex20-23
logosref:BibleESV.Ex25-31
logosref:BibleESV.Ex20.1-21
logosref:BibleESV.Ex25-31
logosref:BibleESV.Nu10.11-36
logosref:BibleESV.Dt8.6
logosref:BibleESV.Ex20
logosref:BibleESV.Ex20
logosref:BibleESV.Ex20.2


 

P
ag

e7
 

 

Key Themes 

The events and instructions narrated in the book of Exodus are explicitly framed as the Lord remembering 

his covenant promises to Abraham (2:24; 3:6, 14–17; 6:2–8). The promises include land, numerous offspring, 

and blessing for both Abraham’s descendants and the nations (Gen. 12:1–3), which are rooted in the covenant 

relationship with the Lord: “I will establish my covenant between me and you and your offspring after you … 

and I will be their God” (Gen. 17:7–8). The covenant promises in Genesis were made with Abraham and 

reaffirmed with Isaac and Jacob. Exodus highlights the role that Moses fills as the covenant mediator through 

whom the Lord reveals his purposes to his people and sustains the covenant relationship. Each of these aspects 

will be described briefly in relation to key themes in Exodus. 

1. Offspring. As was noted above, the Lord promised Abraham that he would have innumerable offspring 

(Gen. 15:5) who would also be afflicted for 400 years in a foreign land and come out with great possessions 

(Gen. 15:13). Through Joseph, the Lord brings 70 individuals into the land of Egypt (Ex. 1:1–6) who became 

numerous (1:7) even amid affliction (1:8–12) and were brought out of Egypt as a large multitude (12:37–38). 

Exodus also focuses on how the people of Israel are shown to be Abraham’s offspring, both in the faithful 

actions of some of its members (the midwives fear God not Pharaoh, 1:15–22) and particularly by the fact that 

the Lord repeatedly refers to them as “my people” in his words to Israel (3:7) and before Pharaoh (5:1). The 

Lord is indicating both to Pharaoh and to the people that, although they have been enslaved in Egypt for a long 

time, it is his covenant promise to them as Abraham’s offspring that truly governs their identity. 

2. Land. The entrance into the land of Canaan is not realized within the events narrated in Exodus, but the 

promise of the land is held before Israel as a place of provision that is “flowing with milk and honey” (3:17) 

and also as a place they will inherit and where they will live as the Lord’s people (6:7–8). The promise of the 

land is significant for what Israel’s response in certain situations reveals about their understanding of both the 

Lord’s presence and his promise to bring them to Canaan. When the people are hungry after coming out of 

Egypt and wish they were back in slavery by the “meat pots” (16:3), the contrast between where they are 

headed and what they long for in Egypt shows that they have not yet taken to heart what the Lord’s deliverance 

is to signify for them. Their prospects in Canaan are declared to depend on their fidelity in serving the Lord 

alone (23:23–32), which the Israelites also have not taken fully to heart, as demonstrated by the incident of the 

golden calf before they ever set foot in Canaan (32:1–6). 

3. Blessing. The Lord’s promise to bless all nations through Abraham looks forward to how Israel’s life is to 

mediate the presence of the Lord to the nations around them (they are to be “a kingdom of priests,” “a holy 

nation,” 19:6). Israel is to live before God in the world, obeying the covenant instructions that he will reveal to 

them (see Deut. 4:6–8). The events of the plagues and exodus present the opportunity for people back in Egypt 

and the surrounding nations to join the Lord’s people in response to what they have either experienced (thus 

Israel goes out a “mixed multitude,” Ex. 12:38) or what they have heard (e.g., Josh. 2:10). The “recognition 

formula” (see note on Ex. 7:5) includes the expectation that the Egyptians will know that Israel’s God is the true 

God (7:5; 14:4, 18). 

4. Covenant mediator. A key theme of Exodus is that Moses is the one who is called by God to mediate 

between the Lord and his people. A key indicator of whether Israel will desire to live as the Lord’s people is 

seen in how they respond to Moses as the one who speaks on the Lord’s behalf. The story of Moses begins with 

his preservation at birth (2:1–10) and in Midian (2:11–22) but is highlighted through the Lord’s presence and 

speech in his call at the burning bush (3:1–4:17) and then in the fact that the Lord speaks to Moses alone in 

Egypt (e.g., 7:1), calls Moses alone up to Mount Sinai (19:20; 24:2), listens to Moses’ intercession on behalf of 

logosref:BibleESV.Ex2.24
logosref:BibleESV.Ex3.6
logosref:BibleESV.Ex3.14-17
logosref:BibleESV.Ex6.2-8
logosref:BibleESV.Ge12.1-3
logosref:BibleESV.Ge17.7-8
logosref:BibleESV.Ge15.5
logosref:BibleESV.Ge15.13
logosref:BibleESV.Ex1.1-6
logosref:BibleESV.Ex1.7
logosref:BibleESV.Ex1.8-12
logosref:BibleESV.Ex12.37-38
logosref:BibleESV.Ex1.15-22
logosref:BibleESV.Ex3.7
logosref:BibleESV.Ex5.1
logosref:BibleESV.Ex3.17
logosref:BibleESV.Ex6.7-8
logosref:BibleESV.Ex16.3
logosref:BibleESV.Ex23.23-32
logosref:BibleESV.Ex32.1-6
logosref:BibleESV.Ex19.6
logosref:BibleESV.Dt4.6-8
logosref:BibleESV.Ex12.38
logosref:BibleESV.Jos2.10
logosref:BibleESV.Ex7.5
logosref:BibleESV.Ex7.5
logosref:BibleESV.Ex14.4
logosref:BibleESV.Ex14.18
logosref:BibleESV.Ex2.1-10
logosref:BibleESV.Ex2.11-22
logosref:BibleESV.Ex3-4.17
logosref:BibleESV.Ex7.1
logosref:BibleESV.Ex19.20
logosref:BibleESV.Ex24.2
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the people (32:11–14), speaks with Moses “face to face” (34:29–35), and has Moses oversee the assembling of 

the tabernacle (40:16–33) and the consecration of both it and the priests who will serve in it (40:9–15). 

5. Covenant presence. The presence of the Lord is highlighted throughout the book of Exodus: he appears to 

Moses in the burning bush (3:1–4:17); he comes down on Mount Sinai in the sight of the people (19:16–20); he 

reveals himself to the leaders of Israel (24:9–11); he shows Moses his glory and declares his covenant character 

(34:1–10). Furthermore, a large part of the second half of the book focuses on the instructions for (25:1–31:17) 

and assembling of the tabernacle (35:1–40:33), in which the Lord promises to dwell among his people (29:43–

46; 40:34–38). Just as the ground on which Moses stood at the burning bush was holy because of the Lord’s 

presence, so it is also his presence among his people that will make them holy. And in light of the covenant 

breach with the golden calf (32:1–6), Exodus ends with the lingering question of just how a sinful people will 

live with a holy God in her midst, which is a question that the instruction recorded in Leviticus will begin to 

address. 

History of Salvation Summary 

Within the story of man’s salvation, the book of Exodus describes a great forward step. The book of Genesis 

showed the plight of the human race and its need for salvation. The call of Abraham began the process of divine 

rescue. Then Jacob’s migration to Egypt seemed to put the plan aside. But in a most dramatic fashion Exodus 

shows the divine plan reactivated. Heaven-sent plagues force the Egyptians to let Israel go. Then, accompanied 

by the cloud of God’s presence, they travel toward the promised land of Canaan. Pausing en route at Mount 

Sinai, they hear God declare to them his laws and seal his covenant with them. Israel is already God’s people by 

virtue of the promises to Abraham; this covenant establishes the people as a theocracy, in which the covenant 

specifies the operations of the civil and social, as well as religious, aspects of Israel’s life. Despite their prompt 

disregard of their covenantal relationship in the worship of the golden calf, the covenant is renewed and the 

tabernacle is built, a pledge of God’s continuing presence with them. The book ends with the glory of God 

filling the tabernacle, ready to lead the people to the Promised Land. 

The NT sees the OT exodus story as the pattern for the ministry and death of Christ. In him God “dwelt [lit., 

“tabernacled”] among us, and we have seen his glory” (John 1:14). Jesus sojourned in Egypt, and then came 

out, fulfilling the pattern of Israel (Matt. 2:15, using Hos. 11:1). At the Last Supper, a Passover meal (cf. 

Exodus 12–13), Jesus referred to “the new covenant in my blood” (Luke 22:20), echoing Moses’ words in 

Exodus 24:8. He also described his death as the exodus (ESV, “departure”; Gk. exodos) that he would 

accomplish at Jerusalem (Luke 9:31). As Jesus reenacted the exodus in his own life and death, so must his 

followers. Baptism into his death identifies the believer with the Israelites’ passage through the Red Sea, and 

partaking of his spiritual food and drink identifies the believer with their experiences in the wilderness (1 Cor. 

10:1–3). Finally, in heaven, believers shall sing the Song of Moses and the Lamb (Rev. 15:3; cf. Exodus 15). 

(For an explanation of the “History of Salvation,” see the Overview of the Bible. See also History of Salvation 

in the Old Testament: Preparing the Way for Christ.) 

Literary Features 

Exodus is an adventure story par excellence. It features a cruel villain (Pharaoh), an unlikely hero (Moses), 

overwhelming disasters (the plagues), a spectacular deliverance (crossing the Red Sea), a long journey (through 

                                                           
lit. literally 

ESV English Standard Version 

logosref:BibleESV.Ex32.11-14
logosref:BibleESV.Ex34.29-35
logosref:BibleESV.Ex40.16-33
logosref:BibleESV.Ex40.9-15
logosref:BibleESV.Ex3-4.17
logosref:BibleESV.Ex19.16-20
logosref:BibleESV.Ex24.9-11
logosref:BibleESV.Ex34.1-10
logosref:BibleESV.Ex25-31.17
logosref:BibleESV.Ex35-40.33
logosref:BibleESV.Ex29.43-46
logosref:BibleESV.Ex29.43-46
logosref:BibleESV.Ex40.34-38
logosref:BibleESV.Ex32.1-6
logosref:BibleESV.Jn1.14
logosref:BibleESV.Mt2.15
logosref:BibleESV.Ho11.1
logosref:BibleESV.Ex12-13
logosref:BibleESV.Ex12-13
logosref:BibleESV.Lk22.20
logosref:BibleESV.Ex24.8
logosref:BibleESV.Ex24.8
logosref:BibleESV.Lk9.31
logosref:BibleESV.1Co10.1-3
logosref:BibleESV.1Co10.1-3
logosref:BibleESV.Re15.3
logosref:BibleESV.Ex15
logosref:BibleESV.Ex15
logosres:esvsb;pos=ARTICLEBIBLEOVERVIEW
logosres:esvsb;pos=ARTICLEHISTORYSALVATIONOT
logosres:esvsb;pos=ARTICLEHISTORYSALVATIONOT
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the wilderness), a mountaintop experience (where Moses received the Ten Commandments), and a grand finale 

(the presence of God coming down to the ark of the covenant, filling the tabernacle with glory). The story 

features unexpected setbacks and unpredictable delays, magic tricks (from Pharaoh’s sorcerers) and miracles, 

feasts and festivals, music and dancing, and many close encounters with the living God. God’s purpose in all of 

this was to show his glory by fulfilling the promises he made to his people in the covenant. The exodus is the 

archetypal deliverance of the OT—the definitive salvation event that established the identity of Israel as the 

people of God and demonstrated the character of their Deliverer as the God who saves. 

The basic framework of the book is epic. Epics begin with a nation in crisis, and this epic opens with the 

Israelites languishing in slavery and their would-be deliverer born under the threat of death by drowning. The 

story proceeds along epic lines, with a cosmic confrontation between good and evil that is happily resolved 

through a mighty act of rescue and a long journey to freedom. Moses is the heroic (albeit imperfect) national 

leader who serves as the human instrument of a divine deliverance. Like many epics, Exodus is also the story of 

the founding of a nation. This helps to explain how the second half of the book connects to the first: once the 

people of God are delivered from bondage, they meet to receive a national constitution (the Ten 

Commandments) and to establish a place for their national assembly (the tabernacle). Within its epic 

framework, Exodus also contains a wealth of subgenres: rescue story, calling story, human-divine encounter, 

diplomatic negotiation, plague story, genealogy, institution of a festival, song of victory, travelogue, miracle 

story, legal code, case law, covenant renewal ceremony, architectural blueprint, garment design, building 

narrative. 

The Journey to Mount Sinai 

1446/1260 B.C. 

Among the many theories regarding the route of the exodus, the traditional route to Jebel Musa is considered by 

many scholars to be the most plausible. Beginning at Rameses, the Israelites journeyed to Succoth, but these 

two sites are the only ones on the route identified with certainty. From there they traveled to Etham and Pi-

hahiroth, where they crossed the Red Sea. From there they traveled to Marah, Elim, Rephidim, and finally 

Mount Sinai. 
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Outline 

 I. Exodus of Israel from Egypt (1:1–18:27) 

 A. Setting: Israel in Egypt (1:1–2:25) 

 1. The sons of Jacob become the people of Israel (1:1–7) 

 2. New pharaoh, new situation (1:8–2:25) 

 B. Call of Moses (3:1–4:31) 

 1. Burning bush: call of Moses (3:1–4:17) 

 2. Moses returns from Midian to Egypt (4:18–31) 

 C. Moses and Aaron: initial request (5:1–7:7) 

 1. Initial request (5:1–21) 

 2. God promises to deliver Israel from Egypt (5:22–6:9) 

 3. Moses and Aaron: narrative synopses and genealogy (6:10–30) 

 4. Moses encouraged (7:1–7) 

 D. Plagues and exodus (7:8–15:21) 
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 1. Moses and Aaron before Pharaoh: initial sign (7:8–13) 

 2. First plague: water to blood (7:14–25) 

 3. Second plague: frogs (8:1–15) 

 4. Third plague: gnats (8:16–19) 

 5. Fourth plague: flies (8:20–32) 

 6. Fifth plague: Egyptian livestock are killed (9:1–7) 

 7. Sixth plague: boils (9:8–12) 

 8. Seventh plague: hail (9:13–35) 

 9. Eighth plague: locusts (10:1–20) 

 10. Ninth plague: darkness (10:21–29) 

 11. Tenth plague: final sign (11:1–15:21) 

 E. Journey (15:22–18:27) 

 1. Water problem: Marah (15:22–27) 

 2. Food problem: manna (16:1–36) 

 3. Water problem: Massah and Meribah (17:1–7) 

 4. Passage problem: Israel defeats Amalek (17:8–16) 

 5. Judgment problem: Jethro advises Moses (18:1–27) 

 II. Covenant at Sinai (19:1–40:38) 

 A. Setting: Sinai (19:1–25) 

 B. Covenant words and rules (20:1–23:33) 

 1. The Ten Commandments (20:1–21) 

 2. Worship instructions: against idols and for an altar (20:22–26) 

 3. Detailed legislation (21:1–23:19) 

 4. Commands for the conquest (23:20–33) 

 5. Covenant confirmed (24:1–18) 

 C. Instructions for the tabernacle (25:1–31:17) 

 1. Request for contributions (25:1–9) 

 2. Ark of the covenant (25:10–22) 

 3. Table for the bread of the Presence (25:23–30) 

 4. Golden lampstand (25:31–40) 

 5. Tent of the tabernacle (26:1–37) 
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 6. Bronze altar (27:1–8) 

 7. Court of the tabernacle (27:9–19) 

 8. Oil for the lamp (27:20–21) 

 9. Garments for the priests (28:1–43) 

 10. Consecration of the priests (29:1–37) 

 11. Offering and promises of the tabernacle (29:38–46) 

 12. Altar of incense (30:1–10) 

 13. Census offering (30:11–16) 

 14. Bronze basin (30:17–21) 

 15. Anointing oil and incense (30:22–38) 

 16. Craftsmen (31:1–11) 

 17. Sabbath (31:12–17) 

 D. Moses receives the tablets (31:18) 

 E. Covenant breach, intercession, and renewal (32:1–34:35) 

 1. Covenant breach: the golden calf (32:1–35) 

 2. Moses intercedes for the people (33:1–23) 

 3. Covenant renewal: new tablets (34:1–35) 

 F. Tabernacle: preparation for the presence (35:1–40:38) 

 1. Moses prepares the people (35:1–36:7) 

 2. Tabernacle construction (36:8–39:43) 

 3. Tabernacle assembled (40:1–33) 

 4. The glory of the Lord (40:34–38) 
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CHRONOLOGY OF EXODUS 

Exodus opens with a brief notation regarding the Eisodus, the descent of the family of Jacob into Egypt about 

1877 B.C. For some time after the death of Joseph (c. 1807 B.C.) the children of Israel prospered (1:7). This period 

of prosperity lasted perhaps 150 years. About 1730 B.C. a new Pharaoh arose who knew not Joseph (1:8) and a 

era of hostility toward Israelites began. This period of persecution lasted perhaps 280 years. 

Moses was born about 1527 B.C. in the midst of the persecution of Israel. At age forty he was forced to flee 

Egypt (c. 1487 B.C.). At age eighty he returned to demand the release of Israel from bondage. A year of plagues 

(Ex 7–12) brought the Egyptians to their knees and forced Pharaoh to give the Israelites their freedom about the 

year 1447 B.C. 

For Israel to travel to Sinai required a month and a half (chs. 13–18). Moses was in the mount for eighty days 

receiving instruction from the Lord (chs. 19–34). Chapters 35–40 narrate the construction of the Tabernacle which 

took a bit more than seven months. The Tabernacle was erected about 1446 B.C. 

For Israel the Exodus marked the beginning of a new era. Four chronological notes appear in the book. The 

first three of these notes allude to that historic year of deliverance. The first Passover was conducted on the 

fourteenth day of the first month (Ex 12:2, 6, 18). Israel entered the desert of Sin on the fifteenth day of the second 

month (Ex 16:1). They entered the desert of Sinai on the first day of the third month (Ex 19:1). The Tabernacle 

was erected on the first day of the first month of the second year (Ex 40:2, 17). 

Correlating the chronological data with the chapter divisions yields the following breakdown: Chapter 1 

covers 350 years, from the Eisodus to the birth of Moses; chapters 2–6 cover eighty years, from the birth of Moses 

to the plagues. The plagues (chs. 7–12) occupied about a year. Chapters 13–18 cover forty-five days, from the 

Exodus to Mt. Sinai. In chapters 19–34 Moses was in the mount for eighty days. About seven months were 

required for Israel to construct the Tabernacle (chs. 35–40). The chronological setting of Exodus is displayed in 

Chart 19. 

Chart No. 19 
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Correlating Biblical chronology with Egyptian chronology yields the following picture. Moses was born 

during the reign of Thutmose I, a mighty conqueror. His daughter Hatshepsut may have been the one who rescued 

Moses from the river and adopted him as her son. After the brief and inconsequential reign of Thutmose II, 

Hatshepsut became the Pharaoh. She was married to her brother, Thutmose III, who hated her. He most likely 

hated Moses as well. Eventually Thutmose III was able to wrest the reins of government from his sister/wife. 

During his reign Moses fled to the wilderness of Sinai. When Moses returned to lead Israel out of Egypt, 

Amenhotep II was ruling Egypt. He was the Pharaoh of the plagues and the Exodus. 

The so-called early date theory of the Exodus harmonizes quite well with other chronological data in the Old 

Testament. In the light of 1 Kings 6:1 and Judges 11:26, the period of the Judges must be about 345 years long. 

Another theory, more popular in Biblical studies places the Exodus in the reign of Pharaoh Rameses about 1275 

B.C. This theory is forced to compress the period of the Judges into about 176 years.3 Chart 20 contrasts these two 

theories of the date of the Exodus. 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
3 Advocates of the early date include: John Davis, Moses and the Gods of Egypt (Grand Rapids: Baker, 1971); G.L. Archer, 

A Survey of Old Testament Introduction (Chicago: Moody, 1964). John Bimson dates the Exodus as early as 1470 B.C. in 

Redating the Exodus and Conquest (Sheffield: Almond, 1981). Advocates of the thirteenth century date include: K.A. 

Kitchen, Ancient Orient and Old Testament (Chicago: InterVarsity, 1966); R.K. Harrison, Introduction to the Old 

Testament (Grand Rapids: Eerdmans, 1969); and Jack Finegan, Light from the Ancient Past (Princeton: University Press, 

1959). 
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Chart No. 20 
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USING MIDRASH IN YOUR STUDIES 

WHAT IS MIDRASH? 

The word Midrash derives from the Hebrew root ד־ר־ש/d-r-sh, which means “to search,” “to examine,” or “to 

investigate.” Midrash can refer to several things: 

• the literary techniques used by the Rabbis to search the Bible for hidden or deeper meaning (wordplays and 

gematria [Hebrew numerology] are just two of the many methods of Midrash utilized by the Rabbis); 

• the literary product that resulted from such readings and interpretations (the Rabbi began his sermon by 

quoting Rabbi Avdimi’s Midrash on the giving of the Torah); 

• a collection of such interpretations (Midrash Shir HaShirim Rabbah is a book containing Rabbinic 

commentaries on the biblical Song of Songs). 

The term D’rash (from the same Hebrew root) is often used—as it is in this book—to denote a short 

interpretive piece that is based on a sacred text. 

In one sense, the process of Midrash began the very first time the Torah was read. In the legal sections, there 

were always questions about just exactly what the text meant and what was expected of the listener or reader. In 

the Ten Commandments, for example, we are told “You shall not murder.” At first, that law seems pretty clear. 

But upon further reflection, we realize that many questions might arise: Is self-defense included in the 

prohibition? Is suicide? What about warfare? The Rabbinic discussions and answers to such legal questions 

constitute what is known as ִמְדָרׁש ֲהָלָכה/Midrash Halakhah. 

In the narrative portions of the Bible, on the other hand, there was always a curiosity about what was left 

out of the story. A classic case is the story of Abraham’s life, which begins in the Book of Genesis when he was 

seventy-five years old. We can’t help but wonder about his childhood, youth, and middle age, and about how he 

came to be the person who influenced so much of world religion. The famous tale of how a young Abraham 

smashed the idols in his father’s shop (brought as a Midrash text in this volume) is a response to the desire of 

the reader to have more information. In addition, Midrash often attempts to smooth over a textual oddity or 

harmonize contradictory texts. These stories passed down by the Rabbis are known as ִמְדָרׁש ַאָגָדה/Midrash 

Aggadah. 

The process of interpretation, which culminates in the midrashic literature, begins in the Bible itself. The 

entire Book of Deuteronomy is really an explication of the Genesis–Numbers narrative. In Deuteronomy, Moses 

not only reviews Jewish history but also expands upon it. Thus, the Bible contains the first seeds of its own 

commentary, with later books often expanding on ideas contained in the Torah. Once the Bible was in its final 

form, the process of discussions and explanations, which we now call Midrash, began. Readers of the Bible 

always searched for meaning much as we do today. 

It is impossible to know for certain when these midrashim (plural of Midrash) were first taught, first written 

down, first collected, and first edited. Some traditionalists believe that the midrashim are part of the  ְבַעל ּתֹוָרה ׁשֶׁ

ה ּתֹוָרה  Torah she-b’al peh, “the Oral Torah,” given by God to Moses at Mount Sinai along with the/פֶׁ

ִבְכָתב  Torah she-bi-khetav, “the Written Torah”; they were then transmitted orally from generation to/ׁשֶׁ

generation until they were finally committed to writing so that they would not be lost. Modernists, on the other 
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hand, say that the Midrash is the literary product of brilliant teachers and creative, imaginative writers who 

lived over several centuries. 

One of the earliest midrashic texts is familiar to many of us: it is the Haggadah used at the Passover seder. 

The central portion of the traditional Haggadah is actually a lengthy interpretation of four verses from the Bible, 

Deuteronomy 26:5–8. These sentences speak of the Israelites’ bondage in Egypt and God’s rescuing them from 

their oppression. The Rabbis, in their midrashim, elaborate on the brief tale and flesh out the story of slavery 

and liberation. A well-known passage (though puzzling to many readers) has Rabbi Yosé ha-G’lili, Rabbi 

Elazar, and Rabbi Akiva debating how many plagues afflicted the Egyptians at the sea. Their answers—50, 200, 

and 250—are derived in classic midrashic style by careful scrutiny of other biblical verses. The point of this 

Midrash might have been to showcase God’s great power and to tell the reader that the punishment that befell 

the enemies of the Israelites was even greater than imagined. This was a theme that may have touched a chord 

among the Jews living under Roman persecution. 

HOW THE RABBIS READ THE BIBLE AND CREATED MIDRASH 

A fundamentalist assumes that biblical text has one meaning for all times and all situations. But the Rabbis who 

wrote Midrash were not fundamentalists. They acknowledged that the Bible, as sacred text, is a living 

document. It can have different meanings in different contexts. One Rabbi can give an interpretation, his 

Midrash on a verse, and another Rabbi, in the exact same time and place can say, in effect, “Here’s another 

possible meaning of this sacred Scripture.” And later generations would look not only at the biblical text but 

also at these interpretations; these later teachers would write their own midrashim, understanding the Bible in 

the light of their times, their backgrounds, their needs. 

Often, the Rabbis who wrote these interpretations were responding to the particular challenges of their age. 

The Jews who lived in Israel during the classic age of Midrash experienced foreign occupation, the loss of the 

Temple, the flourishing of Christianity, and finally the advent of Islam. They needed to understand why these 

things happened to them as a nation. They needed to be reassured that there was a bright future awaiting them 

as a people. They needed to know if the promises of God and if the words of the Torah were still meaningful 

and relevant. Midrash makes the biblical text applicable to the issues of the day. The Bible is not a frozen 

document but a living, breathing work. 

The Rabbis also used Midrash to introduce new concepts into Judaism, which itself was developing during 

the same time that these interpretations were being written. (The Bible, read literally, does not have a concept of 

“soul”; however, the Rabbis used Midrash to find the basis for a soul in certain verses.) This creative reading 

allowed Rabbinic Judaism to expand and grow. Similarly, reinterpretations of sacred texts through Midrash 

provided comfort and consolation as well as a “revised” philosophy of Judaism that would make sense of the 

cataclysm—the destruction of the Temple—that Jews had only recently experienced. 

The basic assumption of the Rabbis was that the Torah was a sacred text, originating from God. The 

implication of this assumption was that there is more to the Bible than initially meets the eye. In each sentence, 

word, and letter, there was either a direct message from God or an opportunity for the Rabbi to elucidate what 

God wanted from the Jewish people. Therefore, the text couldn’t just be read; it had to be studied. It could not 

be perused; it had to be deciphered. Everything about it was of ultimate significance. 

Scholars of the Midrash speak of two main methodologies used by the Rabbis: creative philology (the study 

of language and texts) and creative historiography (the study of history and narrative). First and foremost was 

the attention that the Rabbis paid to the language. Midrashic methodology included the following techniques, 

which will be found in the passages included in this book: 

logosref:Bible.Dt26.5-8
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• Attention to unusual spellings: ָמֵלא/maleh, “complete,” and ָחֵסר/ḥaser, “missing,” where a vav or a yod 

might be included or left out. 

• Puns, when a word could change meaning by minor changes in a vowel or consonant. 

• The literal interpretation of a word instead of its usual, idiomatic meaning. 

• The presence of superfluous words that were believed to have been included in order to transmit additional 

messages. 

• The doubling of words—a common Hebrew form—seen by the Rabbis as signaling a message. 

• Notarikon, where a word was understood as an abbreviation of two or more other words. 

• Gematria, whereby the numerical sum of a word’s letters either added up to a significant quantity or equaled 

another word of the same numerical sum. 

• Gezeira Shava, in which two distinct stories shared the same word or phrase, and elements of the first were 

applied to the second. 

• The etymology of names, which offered hints about a person’s character. 

• The juxtaposition of sections, not considered coincidental or meaningless, which was seen as planned and 

significant. 

These and many other techniques were formalized by the Rabbis in various lists of middot, “characteristics” 

or principles of interpretation. Among the most famous are the Thirteen Middot of Rabbi Yishmael (which 

became a part of the daily Shaḥarit liturgy). 

In addition to the detailed concern with the language, the Rabbis also employed other methodologies in 

analyzing Bible stories and creating the Midrash texts that have come down to us: 

• Logic, interpretations created through reasoning. A classic example of the use of logic is the kol va-ḥomer, 

where a law or a situation applied in a “light” case was also applied to a “serious” case. [This is often 

referred to as kal va-ḥomer, though kol va-ḥomer is the more correct reading.] 

• The resolution of contradictions within a story or between stories (often accomplished by limiting the 

situations in which the cases applied). 

• The Bible as a paradigm of history, where the deeds of the ancestors are a sign regarding the actions of their 

descendants. 

• The use of biblical stories to mask comments on politics and current events. 

• The desire to fill in missing details of biblical stories. 

And perhaps most significant for the creation of midrashic narratives was the aversion to anonymity. The 

Rabbis tried to identify unnamed figures in the Bible and fill in missing background information. 

We also find in midrashic texts: 

• Folk wisdom, including proverbs and parables. 

• Case studies; incidents that actually occurred were used as precedents. 

• Fauna and flora, as the source of an ethical lesson. 
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• Imitatio Dei (imitation of the divine), with God serving as a role model for human behavior. 

• Apologetics, in which stories of interactions with non-Jews were a basis for arguing for Judaism’s 

superiority over other religions. 

• Ethical lessons derived from legal details, and legal details derived from narrative sections 

Katz, M., & Schwartz, G. (2002). Searching for meaning in Midrash: lessons for everyday living. Philadelphia, PA: The Jewish Publication Society. 
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Shemot/Exodus 1:1 to 2:25 Year One 
 

Exo 1:1 And these were the names of the sons of Israel who came into Egypt with Jacob; they each one came in 

with his house: 

Exo 1:2 Reuben, Simeon, Levi, and Judah, 

Exo 1:3 Issachar, Zebulun, and Benjamin, 

Exo 1:4 Dan, Naphtali, Gad, and Asher. 

Exo 1:5 And all the souls that came out of the loins of Jacob were seventy-five souls, Joseph being in 

Egypt. 

Exo 1:6 And Joseph died, and all his brothers and all that generation. 

Exo 1:7 And the sons of Israel were fruitful and increased very much, and multiplied, and became very 

strong; and the land was filled with them. 

Exo 1:8 And a new king arose over Egypt, who had not known Joseph. 

Exo 1:9 And he said to his people, Behold, the people of the sons of Israel are many and stronger than we. 

Exo 1:10 Come, let us deal craftily towards them, lest they multiply and it shall be that when war occurs they 

will also add to our enemies, and will fight against us and go up from the land. 

Exo 1:11 And they put over them slavemasters in order to afflict them with their burdens. And he built store 

cities for Pharaoh: Pithon and Raamses. 

Exo 1:12 And as much as they afflicted them, so much they multiplied and so much they spread. And they were 

afraid before the sons of Israel. 

Exo 1:13 And Egypt made the sons of Israel to serve with harshness. 

Exo 1:14 And they made their lives bitter by hard service, in clay, and in bricks, and in all work in the field; all 

their work which they made them do with harshness. 

Exo 1:15 And the king of Egypt said to the midwives of the Hebrews, of whom the name of one was 

Shiphrah, and the name of the second, Puah; 

Exo 1:16 and he said, When you midwife the Hebrew women, and look on the birth-stools, if it is a son, 

you will kill him; and if it is a daughter, it shall live. 

Exo 1:17 And the midwives feared Elohim, and they did not do as the king of Egypt said to them. And 

they kept the male children alive. 

Exo 1:18 And the king of Egypt called to the midwives and said to them, Why do you do this thing and 

keep alive the male children? 

Exo 1:19 And the midwives said to Pharaoh, Because the Hebrew women are not like the Egyptian 

women, for they are vigorous. Before the midwives come to them they bear. 

Exo 1:20 And Elohim dealt well with the midwives; and the people multiplied and became exceedingly 

strong. 

Exo 1:21 And it was, because the midwives feared Elohim, He made houses for them. 

Exo 1:22 And Pharaoh commanded all his people, saying, Every son that is born, you shall cast him into the 

river. And you shall keep alive every daughter. 

Exo 2:1 And a man went from the house of Levi and took a daughter of Levi. 

Exo 2:2 And the woman conceived and bore a son; and she saw him, that he was beautiful. And she concealed 

him three months. 

Exo 2:3 And she was not able to hide him any longer, and she took a basket for him made of papyrus, and she 

daubed it with bitumen and with pitch. And she put the child in it, and placed it in the reeds by the lip of the 

Nile. 

Exo 2:4 And his sister took her stand from a distance, to know what would be done to him. 

Exo 2:5 And the daughter of Pharaoh went down to bathe at the Nile. And her slave women were walking on 

the side of the Nile. And she saw the basket in the midst of the reeds, and sent her slave-girl and took it. 

Exo 2:6 And she opened it and saw the child, and, behold, a boy crying! And she had pity on him and said, This 

one is of the children of the Hebrews. 
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Exo 2:7 And his sister said to Pharaoh's daughter, Shall I go and call a woman for you, a nurse of the Hebrew 

women, that she may nurse the child for you? 

Exo 2:8 And Pharaoh's daughter said to her, Go. And the girl went and called the child's mother. 

Exo 2:9 And Pharaoh's daughter said to her, Take this child away and nurse him for me, and I will give your 

wages. And the woman took the child and nursed him. 

Exo 2:10 And the child grew, and she brought him to the daughter of Pharaoh. And he became a son to her, and 

she called his name Moses, and said, Because I drew him out of the water. 

Exo 2:11 And it happened in those days, when Moses was grown, and he went out to his brothers and looked 

upon their burdens. And he saw an Egyptian man strike a Hebrew man of his brothers. 

Exo 2:12 And he turned here and there and saw that no man was there. And he struck the Egyptian and hid him 

in the sand. 

Exo 2:13 And he went out on the second day, and, behold, two men, Hebrews, were fighting. And he said to the 

guilty one, Why should you strike your neighbor? 

Exo 2:14 And he said, Who appointed you as a man, a ruler and a judge over us? Are you saying to kill me, as 

you killed the Egyptian? And Moses feared, and said, Surely the thing is known. 

Exo 2:15 And Pharaoh heard this word, and he sought to kill Moses. And Moses fled from before Pharaoh, and 

lived in the land of Midian. And he sat down by the well. 

Exo 2:16 And the priest of Midian had seven daughters. And they came and drew and filled the troughs to water 

their father's flocks. 

Exo 2:17 And the shepherds came and drove them away; and Moses rose up and saved them, and watered their 

flocks. 

Exo 2:18 And they came to their father Reuel; and he said, Why have you hurried to come today? 

Exo 2:19 And they said, An Egyptian man rescued us from the hand of the shepherds, and he even drew for us 

and watered the flock. 

Exo 2:20 And he said to his daughters, And where is he? Why then have you left the man? Call him, and let him 

eat bread. 

Exo 2:21 And Moses consented to live with the man; and he gave his daughter Zipporah to Moses. 

Exo 2:22 And she bore a son, and he called his name Gershom; for he said, I have become an alien in a foreign 

land. 

Exo 2:23 And it happened after many days that the king of Egypt died, and the sons of Israel groaned from the 

slavery. And they cried, and their cry went up to Elohim from the slavery. 

Exo 2:24 And Elohim heard their groaning, and Elohim remembered His covenant with Abraham, with Isaac, 

and with Jacob. 

Exo 2:25 And Elohim saw the sons of Israel, and Elohim understood them. 

Hebrew Roots Translation 
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Orientation and Word Study 
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 ֹו

 

 מ

 

 ׁש

 

letter: 

 

tav 

 

vav 

 

mem 

 

shin 

 

sound: 

 

T 

 

Oh 
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SH’ 
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names = SH’MOT = שמות 

The Legend 

 

and these (are) 

 

v’eleh 

 

 ְוֵאלֶׁה

 

names (of) 

 

sh’mot 

 

 ְׁשמֹות

 

sons of Israel 

 

b’nei Yisra’el 

 

 ְבֵני ִיְשָרֵאל

 

the coming ones 

 

ha-ba’im 

 

 ַהָבִאים

 

Egypt-ward 

 

Mitsraimah 

 

 ִמְצָרְיָמה

 

—(with) Jacob 

 

et Ya’akov 

 

 ֵאת ַיֲעֹקב

 

(each) man and-house-his 

 

eesh oo-veito 

 

 ִאיׁש ּוֵביתֹו

 

they came 

 

ba’oo 

 

 ָבאּו׃
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Related Words 

 

name 

 

shem 

 

 ֵׁשם

 

“the Name,” God 

 

ha-shem 

 

 ַהֵשם

 

in the name of Yeshua 

 

b’shem Yeshua 

 

ֵיׁשּועַ ְבֵׁשם   

 

good name, fame, reputation 

 

shem tov 

 

 ֵׁשם טֹוב

 

bad reputation, disrepute 

 

shem ra 

 

 ֵׁשם ָרע

 

Thank God!, God be praised! 

 

baruch ha-Shem 

 

 ָברּוך ַהֵשם

 

for heaven’s sake 

 

l’shem shamayim 

 

 ְלֵׁשם ָׁשַמִים

 

to make a name for oneself 

 

asah lo shem 

 

 ָעָשה לֹו ֵׁשם

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic Jewish Publishers. 

Page 24.  Exported from Logos Bible Software, 5:06 PM December 28, 2015. 
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Key Words 
 

Souls H5315 

 נפׁש

nephesh 

BDB Definition: 

1) soul, self, life, creature, person, appetite, mind, living being, desire, emotion, passion 

1a) that which breathes, the breathing substance or being, soul, the inner being of man 

1b) living being 

1c) living being (with life in the blood) 

1d) the man himself, self, person or individual 

1e) seat of the appetites 

1f) seat of emotions and passions 

1g) activity of mind 

1g1) dubious 

1h) activity of the will 

1h1) dubious 

1i) activity of the character 

1i1) dubious 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5314 

Same Word by TWOT Number: 1395a 

 

Loins H3409 

 ירך

yârêk 

BDB Definition: 

1) thigh, side, loin, base 

1a) thigh 

1a1) outside of thigh (where sword was worn) 

1a2) loins (as the seat of procreative power) 

1b) side (flank) (of object) 

1c) base 

Part of Speech: noun feminine 
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Bondage H5656 

 עבדה  /  עבודה

‛ăbôdâh 

BDB Definition: 

1) labour, service 

1a) labour, work 

1b) labour (of servant or slave) 

1c) labour, service (of captives or subjects) 

1d) service (of God) 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5647 

Same Word by TWOT Number: 1553c 

 

Shiphrah H8236 

 ׁשפרה

shiphrâh 

BDB Definition: 

Shiphrah = “fair” 

1) one of the two Hebrew midwives who were ordered by Pharaoh to kill all the male children born to the 

Hebrews but who disobeyed 

Part of Speech: noun proper feminine 

A Related Word by BDB/Strong’s Number: the same as H8235 

 

Puah H6326 

 פּועה

pû‛âh 

BDB Definition: 

Puah = “splendid” 

1) one of the 2 midwives of the Hebrews ordered by Pharaoh to kill all the male children born to Israel; time of 

Moses 

Part of Speech: noun proper feminine 

A Related Word by BDB/Strong’s Number: from an unused root meaning to glitter 
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Moses H4872 

 מׁשה

môsheh 

BDB Definition: 

Moses = “drawn” 

1) the prophet and lawgiver, leader of the exodus 

Part of Speech: noun proper masculine 

Commentary:  
Pharaoh, a type of hasatan was out to kill the deliverer of Israel!  So where did YHVH choose to hide him?  

Right in Pharaoh’s household, via his daughter, right under his nose!  This is a miracle because the “adopted 

son of Pharaoh” would be the one to take Pharaoh down. He was planted in Egypt and even put into a place of 

authority, just like Joseph!  Just like Joseph who was placed in Egypt so he could deliver his brethren! 

 

Thematic Connections 

Chapter 2 –  

1. Moses was placed in a basket just as Noach was placed into an ark 

2. In both cases the ones in the “Ark” were preserved from death by water 

3. Both “Ark” were smeared with pitch 

Flood = Judgement 

Exodus = Judgement 

Righteous preserved 

Wicked Judged 

Chapters 2, 3 & 4 – Moses and Joseph’s lives also run parallel as well!   

3 Stages in Moses Life 

Location Age Reference 

#1 Egypt 0-40 Exodus 2:11, Acts 7:23 

Bondage 40 Left Egypt  

#2 Median 41-80 Exodus 2:15, 7:7 Acts 7:29-30 

Deliverance   

#3 Wilderness 80 Led people out of Egypt Deut. 31:2, 34:7, Numbers 14:33-

34 Deut. 29:5 

Freedom 81-120 Taught Torah To YHWH 

People 

 

 

Covenantal Call and Dialogue 

Moses YHVH’s response and signs 

#1 Who Am I that I should go? 

(3:11) 

I will be with you; when you come out of Egypt you will serve me on 

this mountain (3:1) 

#2. What is your name that I may 

tell the people who sent me (3:13) 

I am who I am, YHVH, the God of your fathers Abraham, Isaac & 

Jacob (3:14-15) 

#3. How would the people 

perceive that you have sent me 

(4:1) 

YHWH turns Moses Rod into a serpent then back into a Rod (4:2-4). 

YHVH makes Moses hand leprous than heals it (4:6-7) YHVH instructs 

Moses to turn water from the Nile into blood (4:9) 
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#4. I am not eloquent I am slow of 

speech  

I YHVH am the one who made your mouth (4:11) 

#5. Please send someone else  Aaron will go with you, you will speak my words to him and he will 

speak to the people for you (4:15-16) 

 

 

TORAH SHEMOT OVERVIEW 

 

Our Parshah opens by once more listing the names (shemot) of the sons of Jacob who came with him to Egypt, 

where "the children of Israel were fruitful, andproliferated, and multiplied, and grew very, very strong; and the 

land was filled with them." 

As long as Jacob's sons were alive, the Children of Israel prospered in the land which Joseph had saved from 

starvation; but after the passing of Joseph and his brothers, 

There arose a new king over Egypt, who knew not Joseph. And he said to his people: "Behold, the people of the 

children of Israel are more and mightier than we." 

"Come, let us deal wisely with them; lest they multiply, and it come to pass that when any war should chance, 

they also join our enemies, and fight against us..." 

The Egyptian's way of dealing with their "Jewish problem" was to enslave the Jews. "They made their lives 

bitter with hard labor, in mortar and in brick, and in all manner of work in the field." And yet, 

The more they afflicted them, the more theymultiplied and grew. 

The king of Egypt summons two Jewish midwives, Shifrah and Puah, and commands them to kill all Jewish 

newborn males. When the midwives defy his instructions, 

Pharaoh commanded all his people, saying: "Every son that is born you shall cast into the River, and every 

daughter you shall make live." 

The Birth of Moses 

There went a man of the house of Levi, and took to wife a daughter of Levi. 

And the woman conceived, and bore a son. And she saw him that he was good; and she hid him three months. 

When she could not longer hide him, she took for him a box made of papyrus, and daubed it with clay and with 

pitch, and put the child in it; and she laid it in the rushes by the River's brink. 

The child's older sister, Miriam, stands watch from a distance, "to know what would be done to him." 

And the daughter of Pharaoh came down to wash herself at the River. And she saw the box among the rushes, 

and she sent her maid to fetch it. 

She opened it and she saw the child: behold, a weeping boy. And she had compassion on him, and said, "This is 

one of the children of the Hebrews." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_7
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_6
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_8
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_10
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_12b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_12
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_22
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot1_22b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot5_4
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_3
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_5
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_6
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Miriam approaches and offers the services of a Hebrew nursemaid. When Pharaoh's daughter accepts, Miriam 

brings Jocheved, the child's own mother, whom Pharaoh's daughter hires to nurse and care for the child. When 

the child grows older, he is returned to Pharaoh's daughter, who raises him as her son. She calls him Moses, "he 

who was drawn from the water." 

 

Flight From Egypt 

And it came to pass in those days, when Moses was grown, that he went out to his brothers, and looked on 

their suffering; and he saw an Egyptian smiting a Hebrew, one of his brothers. 

He looked this way and that, and when he saw that there was no man, he slew the Egyptian, and hid him in the 

sand. 

But not only Egyptians were doing the smiting. The next day, Moses encounters two Jews fighting. "Why will 

you smite your fellow?" he demands of theattacker. 

"Who made you prince and a judge over us?" comes the reply. "Do you say to kill me, as you killed the 

Egyptian?" 

And Moses feared, and said: "Indeed, the thing is known." 

Moses' fear materializes: word reaches Pharaoh, and Moses is sentenced to death. Moses flees to the land of 

Midian. 

In Midian, Moses sits by a well. The daughters of Jethro, the priest of Midian, come to draw water for their 

father's flocks and are driven away by shepherds; Moses comes to their aid. Moses is subsequently invited to 

Jethro's home, and marries one of the daughters, Zipporah. A son is born to them and named Gershom, 

"Because I was a stranger (ger) in a foreign land". 

In the meantime, the lot of the Children of Israel in Egypt worsens, "and their cry rose up to G-d out of their 

bondage." 

At the Burning Bush 

Moses was shepherding the sheep of Jethro; and he led the flock far away into the desert, and came to the 

mountain of G-d, to Horeb. 

And the angel of G-d appeared to him in a flame of fire out of the midst of a thornbush; and he looked, and, 

behold, the bush burned with fire, but the bush was not consumed. 

And Moses said: "I must turn aside, and see thisgreat sight, why the bush is not burnt." 

And G-d called to him out of the midst of the bush, and said: "Moses! Moses!" And he said, "Here I am." 

And He said: "Do not come near; remove your shoes from your feet, for the place on which you stand is holy 

ground. 

"I am the G-d of your father, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_10
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_11
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_12
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_12b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_13
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_13b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_14
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_23
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_23b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot2_23b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_2b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_2c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_4
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And Moses hid his face; for he was afraid to look upon G-d. 

And G-d said: "I have surely seen the affliction of My people who are in Egypt; I have heard their cries at the 

hand of their oppressors, I know their pain... 

"Come now therefore, and I will send you to Pharaoh, that you shall bring My people the children of Israel out 

of Egypt." 

"Who am I," objects Moses, "that I should go to Pharaoh, and that I should bring the children of Israel out of 

Egypt?" 

"I will be with you," answers G-d, and tells Moses the ultimate goal of the Exodus: "When you bring the people 

out of Egypt, you shall serve G-d upon this mountain" (upon which the people of Israel will receive the Torah). 

Says Moses: "When I come to the Children of Israel, and say to them, 'The G-d of your fathers has sent me to 

you,' they will say to me: 'What is His name?' What shall I say to them?" 

And G-d said to Moses: "I am who I am." And He said: "Thus shall you say to the children of Israel:Eheyeh ('I 

am') has sent me to you." 

G-d then gives Moses detailed directions on how to proceed and how the Exodus will come about: 

Go and gather the elders of Israel together, and say to them: "G-d, the G-d of your fathers, has appeared to me, 

saying: I have surely remembered ("pakod pakadati") you, and have seen that which is done to you in Egypt. 

And I have said: I will bring you up out of the affliction of Egypt to the land of the Canaanite, to a land flowing 

with milk and honey." 

And they will hearken to your voice. And you shall come, you and the elders of Israel, to the king of Egypt, and 

you shall say to him: "G-d, the G-d of the Hebrews has met with us; and now let us go, we entreat you, three 

days' journey into the wilderness, that we may sacrifice to G-d..." 

And I know that the king of Egypt will not let you go, not by a mighty hand. And I will stretch out My hand and 

smite Egypt with all my wonders which I will do in their midst, and after that he will let you go. 

And when you go, you shall not go empty: every woman shall ask of her neighbor, and of her that sojourns in 

her house, jewels of silver, and jewels of gold, and garments and you shall despoil Egypt. 

But they won't believe me that You indeed appeared to me, says Moses. G-d responds by giving him a number 

of supernatural "signs" to perform: Moses' staff turns into a serpent and back to a stick; his hand becomes 

covered with leprosy, and is miraculously healed. If these two signs do not suffice, says G-d, take water from 

the Nile, and it will turn to blood. 

Moses has a further objection: "O my G-d, I am not a man of words, also not yesterday, also not the day before, 

also not since You have spoken to Your servant; but I am slow of speech, and of a slow tongue." 

To which G-d responds: 

"Who has made man's mouth? Who makes a man dumb, or deaf, or seeing, or blind? Is it not I G-d? Now 

therefore go, and I will be with your mouth, and teach you what you should say." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_6
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_11
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_14
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot3_14b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_31b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_31c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_10c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_10
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Still, Moses persists in his refusal to take on the mission of redeeming Israel from exile. "O please, my G-d!" he 

cries. "Send by the hand of him whom you shall send!" 

And the anger of G-d burned against Moses, and He said: "Is not Aaron the Levite your brother? I know that he 

can speak well. Behold, he comes to meet you, and when he sees you, he will be glad in his heart; he shall be 

your spokesman to the people 

"And you shall take this staff in your hand, with which you shall perform the signs." 

"Let My People Go" 

Moses places his wife and sons on "the donkey" and sets out for Egypt. On the way, he is nearly killed when 

they stop for the night; his life is spared only when Zipporah circumcises their son. 

G-d appears to Aaron and sends him to the desert tomeet Moses. In Egypt, the brothers assemble theelders of 

Israel. Aaron conveys the message of redemption from G-d, and Moses performs the signs. "And the 

people believed." 

After that, Moses and Aaron came and said to Pharaoh: "Thus says G-d, G-d of Israel: Let My people go, that 

they may observe a festival for Me in the wilderness." 

And Pharaoh said: "Who is G-d, that I should obey his voice and let Israel go? I know not G-d, nor will I let 

Israel go." 

Not only does Pharaoh refuse their demand--he increases the burden of labor on his Hebrew slaves, 

commanding their taskmasters: 

"You shall no longer give the people straw to make brick, as before: let them go and gather straw for 

themselves. But the quantity of the bricks, which they did make heretofore, you shall lay upon them; you shall 

not diminish naught of it." 

When the Jewish officers complain to Moses that his visit to Pharaoh has only made things worse, he can bear it 

no longer: 

And Moses returned to G-d and said: "My G-d,why have You done evil to this nation?! Why have You sent me?! 

"For since I came to Pharaoh to speak in Your name, he has done worse to this nation; and You have not saved 

Your people' 

And G-d said to Moses: "Now you shall see what I will do to Pharaoh; for with a strong hand shall he let them 

go, and with a strong hand shall he drive them out of his land." 

Questions for Discussion 
Sh’mot 1:1 – 1:7 – The Names 
Who are the people that are named? 
How many came to Egypt? 
What did they do after the first generation died? 
 
Sh’mot 1:8 – 1:22 – The Israelites Are Oppressed 
Why do you think that the new king that did not know Yosef (Joseph) acted the 
way he did toward the Children of Israel? 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_10b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_13
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_14
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_14b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_20
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_24
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_27
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot5_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot4_31
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot5_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot5_14
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot5_21
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1150#Shemot6_1
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What did he do to the Israelites? 
It must have made the king of Egypt very angry to know that the more he 
afflicted Israel the more they _____________. (Fill in the blank) 
What kind of work did the Egyptians make the Israelites do? 
What were the names of the two Hebrew midwives? 
What were they told to do? 
Why did they disobey the king of Egypt? 
What did they tell the king was happening? 
What did Elohim (God) do for the midwives? 
What was the next thing that the king of Egypt wanted the people to do to the newborns? 
  
Sh’mot 2:1 – 2:10 – The Birth and the Youth of Moses 
From what tribe was the father of this baby? 
How old was the baby when it was put in the river? 
What was the baby placed into before being put into the river? 
Who found the baby? What did she do? 

The baby’s sister was told to find a Hebrew woman to nurse the baby. Who did 
she go and get to be the nurse? 
Isn’t it awesome that the Holy One had the royal Egyptians pay the mother to 
raise her own baby that was supposed to drown in the river?   
What name was the child given when he was given back to the daughter of 
Pharaoh? Why did she give him that name? What is this name in Hebrew? 
 
Sh’mot 2:11 – 2:22 – Moses Flees to Midian, Takes a Wife 
When Moshe (Moses) had seen an Egyptian beating a Hebrew, what did he do? 
When Moshe had found out that word had spread about what he had done, he 
was afraid. What did he do next? 
What is the name of the land to which Moshe fled? 
What happened when Moshe was sitting by the well in Midian? 
What was the name of the father of the seven daughters? 
What was the father’s job in Midian? 
What was the name of the daughter that became the wife of Moshe? 
What was the name of Moshe’s son? Why was he named that? 
 
Sh’mot 2:23 – 2:25 – Israel’s Cries 
Who does it say heard Israel’s cries? 
Why were they crying and groaning? What does it say that Elohim (God) did? 
 

Isaiah Chapter 27 Haftorah 

6Those who came, whom Jacob caused to take root, Israel 

flourished and blossomed and they filled the face of the world 

with fruitage. 

  

י־ו ּו ְפֵנַֽ ְלאִ֥ ל ּוָמַֽ ח ִיְשָרֵאֵ֑ יץ ּוָפַרַ֖ ב ָיִצִ֥ ֲעֹקֹ֔ ׁש ַיַֽ ַהָבִאי֙ם ַיְׁשֵרֵ֣

ה: ל ְּתנּוָבַֽ  ֵתֵבַ֖

7Like the smiting who smote him did He smite him: like the 

slaying of his slain ones, was he slain? 
  

ג:ז יו ֹהָרַֽ ג ֲהֻרָגַ֖ רֶׁ ִ֥ הּו ִאם־ְכהֶׁ הּו ִהָכֵ֑ ת ַמֵכַ֖  ַהְכַמַכִ֥

8In that measure, when they sent them out, it strove with it; He 

spoke with His harsh wind on the day of the east wind. 
  

נָ ח ֵ֑ ּה ְּתִריבֶׁ ה ְבַׁשְלָחֵ֣ ֹום ְבַסאְסָאַ֖ ה ְביִ֥ ֹו ַהָקָׁשַ֖ ה ָהָגָ֛ה ְברּוחִ֥

ים:  ָקִדַֽ
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9Therefore, with this shall Jacob's iniquity be atoned for, and 

this is all the fruit of removing his sin; by making all the altar 

stones like crushed chalkstones; asherim and sun-images shall 

not rise. 

  

ר ֲעֹוַֽ ט ן ְבזֹא֙ת ְיֻכַפֵ֣ ֹו ָלֵכֵ֗ אתֵ֑ ָָ ר ַח י ָהִסֵ֣ ה ָכל־ְפִרַ֖ ב ְוזֶׁ  ֲעֹקֹ֔ ן־ַיַֽ

ֹו מּו  ְבשּומֵ֣ א־ָיֻקִ֥ ַֹֽ ֹות ל ַח ְכַאְבֵני־ִג֙ר ְמנָֻפצֹ֔ | ָכל־ַאְבֵנֵ֣י ִמְזֵבֵ֗

ים: ים ְוַחָמִנַֽ  ֲאֵׁשִרַ֖

10For a fortified city is solitary, a dwelling is forsaken and 

abandoned like a pasture; there a calf shall graze, and there he 

shall lie and consume its branches. 

  

ה י ִ֥ ם ִיְרעֶׁ ר ָׁשֵ֣ ֱעָזַ֖ב ַכִמְדָבֵ֑ ח ְונֶׁ ה ְמֻׁשָלִ֥ ד ָנוֶׁ  יר ְבצּוָר֙ה ָבָדֹ֔ י ִעִ֚ ִכֵ֣

יָה: ַֽ ה ְסִעפֶׁ ץ ְוִכָלִ֥ ם ִיְרָבַ֖ ל ְוָׁשִ֥ גֶׁ  ֵעָ֛

11When its branches dry out, they shall be broken; women 

shall come and ignite it, for it is not a people of understanding; 

therefore, its Maker shall not have compassion on it, and He 

Who formed it shall not grant it favor. 

  

ְרָנה ָנִׁש  יא ׁש ְקִציָרּ֙ה ִּתָשַבֹ֔ י ִביֹבִ֚ ּה ִכֵ֣ ֹות אֹוָתֵ֑ ֹות ְמִאירֵ֣ ים ָבאַ֖

א  ִֹ֥ ֹו ל ְצרַ֖ הּו ְוֹיַֽ נּו ֹעֵשֹ֔ ֵ֣ ֲחמֶׁ א־ְיַרַֽ ַֹֽ ּוא ַעל־ֵכ֙ן ל א ַעם־ִבינֹו֙ת הֹ֔ ִֹ֚ ל

נּו: ַֽ  ְיֻחנֶׁ

12And it shall come to pass on that day, that the Lord shall 

gather from the flood of the river to the stream of Egypt, and 

you shall be gathered one by one, O children of Israel. 

  

ר ַעד־ַנֵַ֣חל יב ת ַהָנָהַ֖ לֶׁ ט ְיֹהָוָ֛ה ִמִשֹבִ֥ ּוא ַיְחֹבֹּ֧ ֹום ַההֹ֔ ְוָהָי֙ה ַביֵ֣

ל: ד ְבֵנִ֥י ִיְשָרֵאַֽ ָחַ֖ ד אֶׁ ּו ְלַאַחִ֥ ם ְּתֻלְקטָ֛ ֹּ֧ ִים ְוַאּתֶׁ  ִמְצָרֵ֑

13And it shall come to pass on that day, that a great shofar 

shall be sounded, and those lost in the land of Assyria and 

those exiled in the land of Egypt shall come and they shall 

prostrate themselves before the Lord on the holy mount in 

Jerusalem. 

  

ּוא ִיָּתַק֘ע  ְוָהָיֵ֣היג ֹום ַההֵ֗ ְבִדי֙ם | ַביֵ֣ אּו ָהֹאַֽ ר ָגדֹול֒ ּוָבֵ֗ ְבׁשֹוָפֵ֣

יֹהָוָ֛ה  ּו ַלַֽ ֲחוֹּ֧ ִים ְוִהְׁשַּתַֽ ץ ִמְצָרֵ֑ רֶׁ ֵ֣ ים ְבאֶׁ ּור ְוַהִנָדִחַ֖ ץ ַאשֹ֔ רֶׁ ֵ֣ ְבאֶׁ

ִם: ּוָׁשָלַֽ ׁש ִבירַֽ דֶׁ ר ַהֹקַ֖  ְבַהִ֥

Isaiah Chapter 29 

22Therefore, so said the Lord to the House of Jacob, Who 

redeemed Abraham, "Now Jacob shall not be ashamed, and 

now his face shall not pale. 

  

ת־כב ה אֶׁ ר ָפָדַ֖ ִ֥ ב ֲאׁשֶׁ ֲעֹקֹ֔ ית ַיַֽ ל־ֵבֵ֣ ר ְיֹהָו֙ה אֶׁ ה־ָאַמִ֚ ן ֹכַֽ ָלֵכֵ֗

רּו: ֱחָוַֽ ַֽ ה ָפָנִ֥יו יֶׁ א ַעָּתַ֖ ִֹ֥ ב ְול ֲעֹקֹ֔ ה ֵיבֹוׁ֙ש ַיַֽ א־ַעָּתִ֚ ַֹֽ ם ל  ַאְבָרָהֵ֑

23For, when he sees his children, the work of My hands, in his 

midst, who shall hallow My name, and they shall hallow the 

Holy One of Jacob, and the God of Israel they shall revere. 

  

יׁשּוכג ֹו ַיְקִדֵ֣ י ְבִקְרבַ֖ ה ָיַדָ֛ ֲעֵשִ֥ יו ַמַֽ ְרֹאתֹו ְיָלָדָ֞ י ִבִ֠ י  ִכֵ֣ ְׁשִמֵ֑

יׁשּו֙  יצּו: ְוִהְקִד֙ ֲעִרַֽ ל ַיַֽ י ִיְשָרֵאַ֖ ת־ֱאֹלֵהִ֥ ב ְואֶׁ ֲעֹקֹ֔ ֹוׁש ַיַֽ ת־ְקדֵ֣  אֶׁ

 

Comments From The Rabbis 
 

And these are the names of the children of Israel who came into Egypt: Reuben, Shimon, Levi, and Judah 

(Exodus 1:1-2) 

Although G-d had already counted them in their lifetime, He again counted them at the time of their death, to 

express His love for them. For they are like the stars, which He takes out and brings in by number and name; as 

it is written (Isaiah 40:26): "He takes out their hosts by number, He calls them each by name." 

(Rashi) 

http://www.chabad.org/9862#v1
http://www.chabad.org/15971#v26
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And Joseph died, and all his brothers, and all that generation (1:6) 

Joseph, who lived 110 years, was the shortest-lived of the brothers; Levi, who lived 137, was the longest-lived. 

Hence, the enslavement of Israel, which began after Levi's death, was no longer than 116 years (the period from 

Levi's passing to the Exodus), and no shorter than 86, the age of Miriam at the time of the Exodus (Miriam, 

meaning "bitterness," was so named on account of the bitterness of the exile). 

(Seder Olam) 

"Loath positions of authority" (Ethics of the Fathers, 1:10), for they bury those who hold them. Was not Joseph 

among the youngest of his brothers? Yet he was the first of them to die. 

(Avot d'Rabbi Natan) 

 
And the children of Israel were fruitful, and proliferated, and multiplied, and grew very, very strong (1:7) 

They would give birth to six at a time (fruitful=1, proliferated=2, multiplied=3, grew strong=4, very=5, 

very=6). 

(Midrash Tanchuma; Rashi) 

 
And there arose a new king over Egypt, who knew not Joseph (1:8) 

Some say it was actually a new king; others say, it was the same king with new decrees. "Who knew not 

Joseph"--who acted as if he did not know Joseph (since, in either case, he surely knew about Joseph and his 

salvation of Egypt). 

(Talmud; Rashi) 

 
 

 

Let us deal wisely with them (1:10) 

Pharaoh himself took hold of a basket and shovel; all who saw Pharaoh with a basket and shovel working in 

bricks, did likewise. The Jews came, too, and diligently worked with him all day, for they were strong and 

brawny. When evening fell, Pharaoh placed taskmasters over them, and said: "Count how many bricks they 

made." He then said to the Hebrews: "This number you shall deliver to me each and every day," appointing the 

Egyptian taskmasters over Hebrew officers and the Hebrew officers over the people. 

(Midrash Tanchuma) 
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The more they afflicted them, the more they multiplied and grew (1:12) 

Said Rabbi Akiva: In the merit of the righteous women of that generation were the Israelites delivered from 

Egypt. 

At first, Pharaoh only insisted that they make the prescribed number of bricks each day. Then he commanded 

that they should not be allowed to sleep in their homes, so that they should not be able to have children. So the 

taskmasters said to them: "If you go home to sleep, you will lose a few hours each morning from your work, 

when we send for you, and you will never complete the allotted number." So they made them sleep on the 

ground out in the field. 

What did the daughters of Israel do? They would go down to draw water from the river, and G-d would send 

them small fish into pitchers, which they drew up half full of water and half full of fish. They then set two pots 

on the fire, one for hot water and the other for the fish. They sold the fish and bought wine, which they carried 

to their husbands in the field, and washed, anointed, fed, gave them to drink. They would then take out their 

mirrors and look into them with their husbands, teasing them, "Look, I am more beautiful than you" thus 

arousing their desire and cohabiting with them among the sheepfolds, as it is written: "When ye lie among the 

sheepfolds" (Psalms 68:14). (It was these mirrors which G-d later commanded Moses to use in the making of 

the washstand in the Sanctuary -- see Exodus 38:8). 

After the women had conceived they returned to their homes; and when the time of childbirth arrived, they went 

and were delivered in the field beneath the apple trees, as it is written: "Under the apple-tree I brought you 

forth" (Song of Songs 5:5). G-d sent an angel from the high heavens who washed and straightened the limbs [of 

the babes] in the same manner that a midwife straightens the limbs of a child; as it is said: "And as for your 

nativity, in the day that you were born your navel was not cut, neither were you washed in water to cleanse you" 

(Ezekiel 16:4). He also provided for them two round stones, one for oil and one for honey, as it is said: "And He 

made him to suck honey out of the rock, and oil from a boulder" (Deuteronomy 32:13). 

When the Egyptians noticed them, they went to kill them; but a miracle occurred and [the children] were 

swallowed in the ground. The Egyptians brought oxen and ploughed over them, as it is said: "The ploughers 

ploughed upon my back" (Psalms 129:3). After they had departed, they broke through the earth and came forth 

like the herbage of the field, as it is said: "I caused you to multiply as the bud of the field" (Ezekiel 16:7). When 

the children had grown up, they came in flocks to their homes. When G-d revealed Himself by the Red Sea, 

these children recognised Him first, as it is said: "This is my G-d and I will praise Him" (Exodus 15:2). 

(Midrash Tanchuma; Talmud, Sotah 11b) 

 
 

 

The more they afflicted them, the more they multiplied and grew (1:12) 

What is the meaning of the verse (Jeremiah 11:16) in which the Jewish people are called "a leafy olive tree, fair 

with goodly fruit"? Just as the olive is marked out for shriveling while it is yet on its tree, after which it is 

brought down from the tree and beaten, and after it has been beaten is brought up to the vat and placed in a 

grinding-mill, where it is ground and then tied up with ropes, and then stones are brought, and then at last it 

yields its oil, so it is with Israel: the heathens come and beat them about from place to place, imprison them and 

bind them in chains, and surround them with officers, and then at last do Israel repent and G-d answers them. 

http://www.chabad.org/16289#v14
http://www.chabad.org/9899#v8
http://www.chabad.org/16449#v5
http://www.chabad.org/16114#v4
http://www.chabad.org/9996#v13
http://www.chabad.org/16350#v3
http://www.chabad.org/16114#v7
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1150
http://www.chabad.org/9876#v2
http://www.chabad.org/16008#v16
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(Midrash Rabbah) 

 
Pharaoh commanded all his people, saying: "Every son that is born you shall cast into the River" (1:22) 

He imposed the same decree upon his own people. Said Rabbi Yose ben Rabbi Chaninah: He made three 

decrees. First, [he instructed the midwives,] "If it be a son, then you shall kill him"; then he commanded, "Every 

[Hebrew] son that is born you shall cast into the river"; and finally, "Pharaoh commanded all his people," 

imposing the same decree upon his own people. 

(Talmud, Sotah 12a) 

 
Every son that is born you shall cast into the River, and every daughter you shall make live (1:22) 

Pharaoh did not merely allow the Jewish girls to live; he commanded to "make them live" (techayun, in the 

Hebrew). 

Pharaoh's decree of annihilation against the Jewish people consisted of two parts: to throw every Jewish 

newborn male into the Nile, and to make live every female. The boys were to be physically murdered. The girls 

were to be murdered spiritually by making them live the Egyptian life, by indoctrinating them into the perverse 

lifestyle of Egypt. 

The boys were to be drowned in the Nile. The girls, too, were to be drowned in the Nile - conceptually, if not 

actually. The Nile, which irrigated the fields of rain-parched Egypt, was the mainstay of its economy and its 

most venerated god. The girls were to be raised in this cult of the river, their souls submerged in a way of life 

that deifies the earthly vehicle of material sustenance. 

In our own day, the Pharaoh-instituted practice of drowning children in the Nile is still with us: there are still 

parents whose highest consideration in choosing a school for their children is how it will further their child's 

economic prospects when the time will come for him or her to enter the job market. 

The people of Israel survived the Egyptian galutbecause there were Jewish mothers who refused to comply with 

Pharaoh's decree to submerge their children in his river. If we are to survive the present galut, we, too, must 

resist the dictates of the current Pharaohs. We must set the spiritual and moral development of our children 

rather than their future "earning power" and "careers" as the aim of their education. 

(The Lubavitcher Rebbe) 

 
 

There went a man of the house of Levi, and took to wife a daughter of Levi (2:1) 

Where did he go? He went in the counsel of his daughter. 

Moses' father, Amram, was the greatest man of his generation; when he saw that the wicked Pharaoh had 

decreed "Every son that is born you shall cast into the river," he said: In vain do we labor. He went and divorced 

his wife. All the Israelites thereupon arose and divorced their wives. 
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Said his daughter to him: "Father, your decree is more severe than Pharaoh's. Pharaoh decreed only against the 

males; you have decreed against the males and females. Pharaoh only decreed concerning this world; you have 

decreed concerning this world and the World to Come. In the case of the wicked Pharaoh there is a doubt 

whether his decree will be fulfilled or not; in your case, it will certainly be fulfilled." So Amram went and 

remarried his wife; and they all arose and took back their wives. 

"And he took to wife" it should have read "and he took back"! Said Rabbi Judah ben Zebina: He acted towards 

her as though it had been the first marriage. He seated her in a palanquin, Aaron and Miriam danced before her, 

and the Ministering Angels proclaimed: "A joyful mother of children." 

Why is she called "a daughter of Levi"? She was one hundred and thirty years old! Because the signs of 

maidenhood were reborn in her. 

(Talmud, Sotah 12a) 

 
And she saw him that he was good (2:2) 

At the time when Moses was born, the whole house was filled with light. For it is written here, "And she saw 

him that he was good," and elsewhere it is written (Genesis 1:4), "And G-d saw the light that it was good." 

(Talmud, Sotah 12a) 

 
And she laid it in the rushes by the River's brink (2:3) 

Why did she put Moses in the River? So that Pharaoh's astrologers should think that he has already been cast 

into the Nile, and not search for him. 

(Midrash Rabbah) 

 
[Pharaoh's daughter] saw the box among the rushes, and she sent her maid ("ammatah") to fetch it (2:5) 

Another interpretation of this verse renders the Hebrew word ammatah as "her arm" rather than "her 

maid." Ammatah also means "arm lengths." This is to teach us that "her arm was extended for many arm-

lengths" (to enable her to reach the basket). 

(Talmud; Rashi) 

If Moses' basket lay beyond her reach, why did Pharaoh's daughter extend her arm? Could she possibly have 

anticipated the miracle that her hand would be "extended for many arm-lengths"? 

There is a profound lesson here for each and every one of us. Often, we are confronted with a situation that is 

beyond our capacity to rectify. Someone or something is crying out for our help, but there is nothing we can do: 

by all natural criteria, the matter is simply beyond our reach. So we resign ourselves to inactivity, reasoning that 

the little we can do won't change matters anyway. 

But Pharaoh's daughter heard a child's cry and extended her arm. An unbridgeable distance lay between her and 

the basket containing the weeping infant, making her action seem utterly pointless. But because she did the 

http://www.chabad.org/8165#v4
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maximum of which she was capable, she achieved the impossible. Because she extended her arm, G-d extended 

its reach, enabling her to save a life and raise the greatest human being ever to walk the face of the earth. 

(Rabbi Menachem Mendel of Kotzk) 

 
She opened it and she saw the child: behold, a weeping boy. And she said, "This is one of the children of the 

Hebrews" (2:6) 

She saw him weeping, but did not hear him; thus she knew it was a Hebrew child. For only a Jew can weep 

soundlessly. 

(Rabbi Bunim of Otwotzk) 

 
And she called his name Moses (2:10) 

From here you can infer how great is the reward of those who perform acts of kindness. For although Moses 

had many names, the name by which he is known throughout the Torah is the one which Batyah, the daughter 

of Pharaoh, called him, and even G-d called him by no other name. 

(Midrash Rabbah) 

 
He went out to his brothers, and looked on their suffering (2:11) 

He saw great burdens put upon small people and light burdens upon big people, and a man's burden upon a 

woman and a woman's burden upon a man, and the burden which an old man could carry on a youth, and of a 

youth on an old man. So he left his suite and rearranged their burdens, pretending all the time to be helping 

Pharaoh. G-d then said to him: "You have put aside your affairs and have gone to share the sorrow of Israel, 

behaving to them like a brother; I too, will leave those on high and below and speak only with you." 

Moses saw that they had no rest, so he went to Pharaoh and said: "If one has a slave and he does not give him 

rest one day in the week, the slave dies." Said Pharaoh: "Go and do with them as you say." Thereupon Moses 

ordained for them the Sabbath day for rest. 

(Midrash Rabbah) 

 
And he looked this way and that, and when he saw that there was no man (2:12) 

He saw that there was no hope that any righteous person would arise from him or his offspring until the end of 

generations. 

(Midrash Rabbah) 

 
And he slew the Egyptian (2:12) 
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How did he slay him? Rabbi Abyatar said: With his fist. Others say that he took a clay shovel and cracked his 

skull. The Rabbis say that he pronounced G-d's name against him and thus slew him; thus [the Hebrew he saw 

fighting the next day] said to him, "Do you say to kill me?" 

(Midrash Rabbah) 

 
Two men of the Hebrews fighting (2:13) 

These were Datan and Aviram (who were yet to cause much trouble for Moses - see Exodus 16:20and Numbers 

16). 

(Rashi) 

 
And he said to the wicked one: "Why would you smite your fellow?" (2:13) 

Said Resh Lakish: He who lifts his hand against his fellow, even if he did not smite him, is called wicked; as it 

is written: "And he said to the wicked one: Why would you smite your fellow?" It does not say, "Why did you 

smite," but, "Why would you smite," indicating that though he had not smitten him yet, he was termed a 

"wicked one." 

(Talmud, Sanhedrin 58b) 

 
And Moses feared, and said: "Indeed, the thing is known" (2:14) 

Moses was meditating in his heart: "In what have Israel sinned, that they should be enslaved more than all the 

nations?" When he heard their words, he said: "Tale-bearing is rife among them, and how can they be ripe for 

salvation?" Thus he proclaimed, "Indeed the thing is known"--now I know the cause of their bondage. 

(Midrash Rabbah; Rashi) 

 
And Moses dwelled in the land of Midian; and he sat by a well (2:15) 

He took his example from Jacob, who found his wife by the well. 

(Rashi) 

 
And the priest of Midian had seven daughters; and they came to water their father's flock (2:16) 

Jethro was at first a priest to idolatrous worship; but when he saw that there was no truth in it, he summoned his 

townsmen and said: "Hitherto I ministered unto you, but now I have become old; choose another priest." And he 

returned unto them all the insignia of his priesthood. Whereupon they excommunicated him, that no man be in 

his company, or work for him or tend his flock; he asked the shepherds to look after his flock, but they refused, 

and he had to employ his daughters. 

(Midrash Rabbah) 

http://www.chabad.org/9877#v20
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And it came to pass in the course of those many days, that the king of Egypt died; and the children of Israel 

groaned by reason of the bondage (2:23) 

He didn't actually die, but was afflicted with leprosy, and his physicians said to him that his only cure is to 

slaughter Hebrew children--150 in the morning and 150 in the evening--and bathe in their blood twice a day. 

(Midrash Rabbah; Rashi) 

 
And the children of Israel groaned by reason of the bondage (2:23) 

Until this point, the Children of Israel were so deeply sunk in their galut that they could not even sense it. But 

now, when the first budding of their redemption began to emerge, they could begin to feel the depth of their 

suffering. 

(Chidushei HaRim) 
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Va’erah  Exodus 6:2 – 7:7 Year One 
 

Exo 6:2  God spoke to Moses and said to him, "I am the LORD.  

Exo 6:3  I appeared to Abraham, to Isaac, and to Jacob, as God Almighty, but by my name the LORD I 

did not make myself known to them.  

Exo 6:4  I also established my covenant with them to give them the land of Canaan, the land in which 

they lived as sojourners.  

Exo 6:5  Moreover, I have heard the groaning of the people of Israel whom the Egyptians hold as slaves, 

and I have remembered my covenant.  

Exo 6:6  Say therefore to the people of Israel, 'I am the LORD, and I will bring you out from under the 

burdens of the Egyptians, and I will deliver you from slavery to them, and I will redeem you with an 

outstretched arm and with great acts of judgment.  

Exo 6:7  I will take you to be my people, and I will be your God, and you shall know that I am the LORD 

your God, who has brought you out from under the burdens of the Egyptians.  

Exo 6:8  I will bring you into the land that I swore to give to Abraham, to Isaac, and to Jacob. I will give 

it to you for a possession. I am the LORD.'"  

Exo 6:9  Moses spoke thus to the people of Israel, but they did not listen to Moses, because of their broken spirit 

and harsh slavery.  

Exo 6:10  So the LORD said to Moses,  

Exo 6:11  "Go in, tell Pharaoh king of Egypt to let the people of Israel go out of his land."  

Exo 6:12  But Moses said to the LORD, "Behold, the people of Israel have not listened to me. How then shall 

Pharaoh listen to me, for I am of uncircumcised lips?"  

Exo 6:13  But the LORD spoke to Moses and Aaron and gave them a charge about the people of Israel and 

about Pharaoh king of Egypt: to bring the people of Israel out of the land of Egypt.  

Exo 6:14  These are the heads of their fathers' houses: the sons of Reuben, the firstborn of Israel: Hanoch, Pallu, 

Hezron, and Carmi; these are the clans of Reuben.  

Exo 6:15  The sons of Simeon: Jemuel, Jamin, Ohad, Jachin, Zohar, and Shaul, the son of a Canaanite woman; 

these are the clans of Simeon.  

Exo 6:16  These are the names of the sons of Levi according to their generations: Gershon, Kohath, and Merari, 

the years of the life of Levi being 137 years.  

Exo 6:17  The sons of Gershon: Libni and Shimei, by their clans.  

Exo 6:18  The sons of Kohath: Amram, Izhar, Hebron, and Uzziel, the years of the life of Kohath being 133 

years.  

Exo 6:19  The sons of Merari: Mahli and Mushi. These are the clans of the Levites according to their 

generations.  

Exo 6:20  Amram took as his wife Jochebed his father's sister, and she bore him Aaron and Moses, the years of 

the life of Amram being 137 years.  

Exo 6:21  The sons of Izhar: Korah, Nepheg, and Zichri.  

Exo 6:22  The sons of Uzziel: Mishael, Elzaphan, and Sithri.  

Exo 6:23  Aaron took as his wife Elisheba, the daughter of Amminadab and the sister of Nahshon, and she bore 

him Nadab, Abihu, Eleazar, and Ithamar.  

Exo 6:24  The sons of Korah: Assir, Elkanah, and Abiasaph; these are the clans of the Korahites.  

Exo 6:25  Eleazar, Aaron's son, took as his wife one of the daughters of Putiel, and she bore him Phinehas. 

These are the heads of the fathers' houses of the Levites by their clans.  

Exo 6:26  These are the Aaron and Moses to whom the LORD said: "Bring out the people of Israel from the 

land of Egypt by their hosts."  

Exo 6:27  It was they who spoke to Pharaoh king of Egypt about bringing out the people of Israel from Egypt, 

this Moses and this Aaron.  

Exo 6:28  On the day when the LORD spoke to Moses in the land of Egypt,  
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Exo 6:29  the LORD said to Moses, "I am the LORD; tell Pharaoh king of Egypt all that I say to you."  

Exo 6:30  But Moses said to the LORD, "Behold, I am of uncircumcised lips. How will Pharaoh listen to 

me?"  

Exo 7:1  And the LORD said to Moses, "See, I have made you like God to Pharaoh, and your brother 

Aaron shall be your prophet.  

Exo 7:2  You shall speak all that I command you, and your brother Aaron shall tell Pharaoh to let the 

people of Israel go out of his land.  

Exo 7:3  But I will harden Pharaoh's heart, and though I multiply my signs and wonders in the land of 

Egypt,  

Exo 7:4  Pharaoh will not listen to you. Then I will lay my hand on Egypt and bring my hosts, my people 

the children of Israel, out of the land of Egypt by great acts of judgment.  

Exo 7:5  The Egyptians shall know that I am the LORD, when I stretch out my hand against Egypt and 

bring out the people of Israel from among them."  

Exo 7:6  Moses and Aaron did so; they did just as the LORD commanded them.  

Exo 7:7  Now Moses was eighty years old, and Aaron eighty-three years old, when they spoke to Pharaoh.  
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Orientation and Word Study 

 

 

 

 
 א

 

 ָר 

 

 אֵ 

 

 וָ 

 

letter: 

 

alef 

 

reish 

 

alef 

 

vav 

 

sound: 

 

(silent) 

 

Rah 

 

(silent)’ei 

 

Vah 

 

and I appeared = VAERA = וארא 
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and spoke God 

 

va-y’daber Elohim 

 

 ַוְיַדֵבר ֱאֹלִהים

 

to Moses 

 

el-Mosheh 

 

ה ל־ֹמׁשֶׁ  אֶׁ

 

and He said unto him 

 

va-yomer elav 

 

ר ֵאָליו  ַויֹאמֶׁ

 

I am the LORD 

 

ani יהוה (ADONAI) 

 

 ֲאִני ְיֹהָוה׃

 

and I appeared 

 

va’era 

 

 ָוֵאָרא

 

to Abraham 

 

el-Avraham 

 

ל־ַאְבָרָהם  אֶׁ

 

to Isaac 

 

el-Yitzchak 

 

ל־ִיְצָחק  אֶׁ

 

and to Jacob 

 

v’el Ya’akov 

 

ל־ַיֲעֹקב  ְואֶׁ

 

as God Almighty 

 

b’El Shaddai 

 

 ְבֵאל ַׁשָדי

 

& (but by) my name LORD 

 

oo-sh’mi יהוה (ADONAI) 

 

 ּוְׁשִמי ְיֹהָוה

 

not was I known to them 

 

lo noda’ti lahem 

 

ם׃  לֹא נֹוַדְעִּתי ָלהֶׁ

 

Exodus 6:2–3 

 

 

 

logosref:Bible.Ex6.2-3
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Related Words 

 

to see, look at, behold 

 

ra-ah 

 

 ָרָאה

 

to witness 

 

ra-ah b— 

 

-ָרָאה ב  

 

to be seen, appear, pretend, 

seem 

 

nirah 

 

 ִנרָאה

 

exhibition, show 

 

ra’avah 

 

 ַרֲאָוה

 

See you again! (until seeing 

each other) 

 

l’hitraot! 

 

 ְלִהתָראֹות!

 

and He appeared (Gen. 18:1) 

 

va-yera 

 

 ַוֵיָרא

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic Jewish Publishers. 

Page 45.  Exported from Logos Bible Software, 11:25 AM January 6, 2016. 

 

 

Key Words 
 

I H589 

 אני

'an̆ıŷ 

BDB Definition: 

1) I (first person singular - usually used for emphasis) 

Part of Speech: personal pronoun 

A Related Word by BDB/Strong’s Number: contracted from H595 

Same Word by TWOT Number: 129 

 

 

 

logosref:Bible.Ge18.1
https://www.logos.com/
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Lord H3068 

 יהוה

Yahweh 

BDB Definition: 

Yahweh = “the existing One” 

1) the proper name of the one true God 

1a) unpronounced except with the vowel pointings of H136 

Part of Speech: noun proper deity 

A Related Word by BDB/Strong’s Number: from H1961 

Same Word by TWOT Number: 484a 

 

 

God H410 

 אל

'el̂ 
BDB Definition: 

1) god, god-like one, mighty one 

1a) mighty men, men of rank, mighty heroes 

1b) angels 

1c) god, false god, (demons, imaginations) 

1d) God, the one true God, Jehovah 

2) mighty things in nature 

3) strength, power 

Part of Speech: noun masculine 

 

 

Almighty H7706 

 ׁשּדי

shadday 

BDB Definition: 

1) almighty, most powerful 

1a) Shaddai, the Almighty (of God) 

Part of Speech: noun masculine deity 

A Related Word by BDB/Strong’s Number: from H7703 

Same Word by TWOT Number: 2333 

 

Establish H6965 

 קּום

qûm 

BDB Definition: 

1) to rise, arise, stand, rise up, stand up 

1a) (Qal) 
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1a1) to arise 

1a2) to arise (hostile sense) 

1a3) to arise, become powerful 

1a4) to arise, come on the scene 

1a5) to stand 

1a5a) to maintain oneself 

1a5b) to be established, be confirmed 

1a5c) to stand, endure 

1a5d) to be fixed 

1a5e) to be valid 

1a5f) to be proven 

1a5g) to be fulfilled 

1a5h) to persist 

1a5i) to be set, be fixed 

1b) (Piel) 

1b1) to fulfil 

1b2) to confirm, ratify, establish, impose 

1c) (Polel) to raise up 

1d) (Hithpael) to raise oneself, rise up 

1e) (Hiphil) 

1e1) to cause to arise, raise 

1e2) to raise, set up, erect, build 

1e3) to raise up, bring on the scene 

1e4) to raise up, rouse, stir up, investigate 

1e5) to raise up, constitute 

1e6) to cause to stand, set, station, establish 

1e7) to make binding 

1e8) to carry out, give effect to 

1f) (Hophal) to be raised up 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1999 

 

 

Covenant H1285 

 ּברית

berıŷth 

BDB Definition: 

1) covenant, alliance, pledge 

1a) between men 

1a1) treaty, alliance, league (man to man) 

1a2) constitution, ordinance (monarch to subjects) 

1a3) agreement, pledge (man to man) 

1a4) alliance (of friendship) 

1a5) alliance (of marriage) 
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1b) between God and man 

1b1) alliance (of friendship) 

1b2) covenant (divine ordinance with signs or pledges) 

2) (phrases) 

2a) covenant making 

2b) covenant keeping 

2c) covenant violation 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H1262 (in the sense of cutting [like 1254]) 

Same Word by TWOT Number: 282a 

 

Rabbin’s Commentary 

Israel was going to experience Elohim like their forefathers never did, in a new and powerful way as Deliverer 

and Redeemer! 

 

Exodus 6:6-8 – The “I Will’s” Of YHWH 

 I will bring you out from under your burdens 

 I will deliver you from  bondage 

 I will redeem you 

 I will make you my people and I will be your Elohim 

 I will bring you to the land I promised and I will give it to you 

The nature of Elohim is giving 

1 Corinthians 10:24 

Philippians 2:3-4 

Being Torah observant means manifesting the character of the Kingdom of God.  

 

The nature of the Kingdom of darkness is “Selfishness” 

Isaiah 14:12-14 – The “I will’s” of Hasatan 

 I will ascend to Heaven 

 I will raise my throne above the stars of Heaven 

 I will sit on the mount of the assembly 

 I will ascend above the heights of the clouds 

 I will make myself like the most high 

Exodus 6:13 – Elohim charged Moses to bring the children out of Egypt even though he felt inadequate to do 

so. 

The Genealogy is there for a reason, to focus on the household of Levi, Aaron and Moses. Elohim is showing 

his plan to use Moses and Aaron to deliver the 12 tribes of Israel and that they were born for such a time as this.  
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Parasha Overview – Genesis 6:2 – 9:35 

Parshat Va'eyra -  

Brit Bein Ha'Btarim 

or Brit Milah? 

Rabbi Menachem Leibtag 

Often, we assume the word "brit" [covenant] is simply a general term used to describe everything that God had 

promised to the Avot. In the following shiur, we will trace the word "brit" in Parshat Va'eyra back to its roots in 

Sefer Breishit and show how it relates, in a very specific way, to the events of Yetziat Mitzrayim. 

Introduction 
In the opening psukim of Parshat Va'eyra, God informs Moshe Rabbeinu, as a prelude to His emphatic promise 

of redemption, that He has come to fulfill "brit Avot." As you read these psukim, note the double mention of the 

word "brit": 

"...and also I have kept My brit [covenant] with them [the Avot] to give them the land of Canaan ... and I have 

also heard the cries of Bnei Yisrael, for Egypt is enslaving them, and I have remembered My brit. Therefore, 

tell Bnei Yisrael that I am God, and I will take them out..." (6:4-6) 

To determine specifically which "brit" God is referring to, we must recall from our study of Sefer Breishit that 

God had established two covenants with Avraham Avinu. Even though both covenants promised Avraham 

"zera" [offspring] and "aretz" [the Land of Israel], each covenant related to a special aspect of God's future 

relationship with Am Yisrael: 

1) Brit Bein Ha'Btarim (Breishit 15:1-21), given b'shem Havaya. 

2) Brit Milah (Breishit 17:1-14), given b'shem Elokim. 

Before we continue, we must first review the main aspects of each covenant. 

Brit Bein Ha'Btarim 

"And Hashem (shem Havaya) said to Avram: Know well that your offspring shall be strangers in a land not 

theirs, and they shall be enslaved and oppressed for 400 years ... and that nation that oppresses them I 

will punish, and afterward they shall go free withgreat wealth ... on that day, God formed a covenant with 

Avram: To your offspring I give this land..." (15:13-21) 

This covenant, b'shem Havaya, emphasizes the historical aspect of the development of the nation - itsbondage 

in a foreign land and the punishment of its oppressor, followed by Israel's conquest ('yerusha') of the Promised 

Land - the land of the Canaani, Chiti, Emori, etc.  

See Board #1 for a list of the key features of Brit Bein Ha'Btarim. 

Brit Milah 

"And I will fulfill My covenant with you - 'lihyot lecha l'Elokim' - to be your God, and for your offspring after 

you ... and I have given you and your offspring 'eretz megurecha' - the land of Canaan ... and I will be for them 

their God..." (17:7-8) 

http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text25.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/board2a.htm
http://www.tanach.org/shmot/vaeyra/text25.htm
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This covenant (b'shem Elokim and Kel Shakai) emphasizes God's special relationship with Am Yisrael on 

the individual/family level - "lihyot lecha l'Elokim" [to be a close God for you]. As Ramban (on Breishit 

17:1) explains, in this relationship God manifests Himself through natural events. Within the framework of this 

covenant, God has always looked after the needs of the Avot, and He has come to their rescue.  

See Board #2 for a chart that summarizes the key features of Brit Milah. 

 

A quick comparison between these two covenants immediately shows that the process of Yetziat Mitzrayim 

relates primarily to the covenant of "Bein Ha'Btarim." Nonetheless, there maybe an aspect ofBrit 

Milah involved as well. Let's explain: 

Recall (from our shiur on Parshat Vayigash) God's final "hitgalut" to Yaakov as he left Eretz Canaan on his way 

to see Yosef in Egypt. God, b'shem Elokim, promised Yaakov that He would be with him in Egypt, make his 

offspring a great nation there, and one day eventually bring them back (see 46:3-4). Yaakov passed this 

tradition on to Yosef (see 48:21), and later (at the conclusion of Sefer Breishit), Yosef passes this tradition to 

his brothers: 

"Pakod yifkod Elokim etchem - God will surely remember you and bring you up from this land to the land that 

He promised to Avraham, Yitzchak, and Yaakov." (50:24) 

Based on this promise alone, and within the framework of Brit Milah, Bnei Yisrael can (and should) expect 

God, b'shem Elokim, to look after their needs in Egypt and eventually tell them when to return to Eretz Canaan. 

On the other hand, Brit Bein Ha'Btarim foresees a severe oppression in a foreign land, followed by a glorious 

redemption (including the punishment of the oppressor and the attainment of great wealth), culminating with 

the conquest of the Promised Land. However, this brit does not specify where thisforeign land is, nor when the 

'400 year clock' starts ticking. Nonetheless, within the framework of Brit Bein Ha'Btarim, Bnei Yisrael have 

ample reason to expect a miraculous redemption [b'shem Havaya] from their oppression in Egypt. 

Hence, it is logical to assume that both of these traditions were ingrained in the heart and soul of Bnei Yisrael in 

Egypt and passed from generation to generation. As their slavery in Egypt intensified, Bnei Yisrael patiently 

wait for God to fulfill either one of His covenants. 

 

With this background, we can return to the opening psukim of Parshat Va'eyra in order to show how God refers 

to both of these covenants - Brit Milah and Brit Bein Ha'Btarim - in His charge to Moshe. Let's take a look, and 

explain each pasuk. 

First note how the opening pasuk constitutes a 'fitting' introduction: 

6:2 "And Elokim spoke to Moshe and said to him I am Havaya" 

Note how shem Elokim introduces shem Havaya! Compare with Breishit 17:1-3! 

6:3 "And I appeared to Avraham, Yitzchak and Yaakov as Kel Shakai, but in my name Havaya I did not make 

Myself known to them" 

Although God appeared (b'shem Havaya) numerous times to the Avot, He had never 

performedmiracles for them in the eyes of other nations ("hashgacha nigleyt"). Instead, He watched over 

them from the perspective of shem Elokim (and shem Kel Shakai, i.e. "hashgacha nisteret"). 

http://www.tanach.org/shmot/vaeyra/text35.htm
http://www.tanach.org/shmot/vaeyra/text35.htm
http://www.tanach.org/shmot/vaeyra/board2b.htm
http://www.tanach.org/breishit/vayig/vayigs1.htm
http://www.tanach.org/shmot/vaeyra/text27.htm
http://www.tanach.org/shmot/vaeyra/text28.htm
http://www.tanach.org/shmot/vaeyra/text29.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text25.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
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6:4 "I also established My covenant with them to give them the land of Canaan..." 

Compare this with Breishit 17:8! Based on the textual parallel, this brit must be Brit Milah; see 

also Rashi on this pasuk. 

6:5 "I have now heard the cries of Bnei Yisrael, for Egypt is enslaving them, and I have remembered My 

covenant" 

Compare this with Breishit 15:13! Here again, the textual parallel to "va'avadum v'iynu otam" points us 

to Brit Bein Ha'Btarim. [See Rashi!] 

6:6 "Therefore, tell Bnei Yisrael that I am Havaya, and I will take them out ... and save them from 

theirbondage, and I will redeem them with an outstretched hand and great punishments (i.e. the Ten Plagues)" 

Recall that Brit Bein Ha'Btarim is b'shem Havaya and speaks of punishing the oppressor. 

6:7 "And I will take you to be My people, and I will be your Elokim..." 

This seems to relate to Brit Milah (see Breishit 17:7-8 - "lihyot lachem l'Elokim"). 

"And you shall know that I am Havaya Elokeichem who is taking you out from your suffering in Egypt." 

This seems to combine both covenants, as both are going to be fulfilled through Yetziat Mitzrayim. 

6:8 "And I will bring you into the Land that I promised to give to Avraham, Yitzchak and Yaakov, and I will 

give it to you as a possession - morasha, for I am Havaya." 

Recall that yerusha is mentioned in Brit Bein Ha'Btarim some five times! (See Breishit 15:3-4,7-8.) 

This promise confirms that when Bnei Yisrael will enter the land after Yetziat Mitzrayim, it will entail 

the military conquest of the land. 

See Board #3 for a summary of how Yetziat Mitzrayim fulfills both Brit Milah and Brit Bein Ha'Btarim. 

Back to the Sneh 
This background can also explain the strange question that Moshe asks immediately after he receives his 

"shlichut" at the burning bush: 

"Moshe said to God: When I come to Bnei Yisrael and say to them 'The God of your fathers has sent me to you' 

and they ask me 'What is His name?' what shall I say to them?" (3:13) 

What provokes this question? Why is Moshe so sure that Bnei Yisrael will inquire as to the nature of God's 

Name? 

Moshe's question is simple; his query regarding God's Name (3:13) relates precisely to these two family 

traditions. He wants to know which Divine Promise is being fulfilled. Will the redemption be onlyb'shem 

Elokim, i.e. within the framework of Brit Milah (as promised to Yaakov), or will it also beb'shem Havaya, 

within the framework of Brit Bein Ha'Btarim, as originally promised to Avraham Avinu? [See Ramban and Ibn 

Ezra on 3:13!] 

Moshe's question is not merely a technicality; it relates to the very nature of Yetziat Mitzrayim. If Bnei Yisrael's 

redemption is only b'shem Elokim, then they should expect a natural process ("hashgacha nisteret"), similar to 

the manner in which Yaakov was saved from Lavan (see Breishit 31:9-13,24-29 and48:15-16!). Furthermore, 

they should not expect the Egyptians to be punished, nor should they expect to receive great wealth [an 

important 'nafka mina!']. 

http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text25.htm
http://www.tanach.org/shmot/vaeyra/text30.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text30.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text25.htm
http://www.tanach.org/shmot/vaeyra/text5.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/board2c.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text31.htm
http://www.tanach.org/shmot/vaeyra/text32.htm
http://www.tanach.org/shmot/vaeyra/text32.htm
http://www.tanach.org/shmot/vaeyra/text26.htm
http://www.tanach.org/shmot/vaeyra/text26.htm
http://www.tanach.org/shmot/vaeyra/text28.htm
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If their redemption will also be b'shem Havaya, then Bnei Yisrael should expect a miraculous 

process("hashgacha glu'ya") including the punishment of Mitzrayim, the attainment of great wealth, and finally 

the conquest of the fullest borders of the Promised Land. 

By knowing which specific Name of God has come to redeem His people, Moshe can better understand the 

nature of the forthcoming redemption. 

With this in mind, let's see how God answers Moshe's question. Note how God's immediate answer appears at 

first to be quite vague: 

"E'heh'yeh asher e'heh'yeh - I Will Be what I Will Be, go tell Bnei Yisrael that E'heh'yeh has sent you" (3:14) 

[See Rashbam 3:15 "zeh zichri" for an amazing 'encrypted' explanation!] God expounds upon His answer in the 

next pasuk: 

"...Thus tell Bnei Yisrael: Havaya [who is] Elokei avoteichem ... has sent me ... this is My Name..." (3:15) 

God answers that He is coming not only b'shem Elokim, but also b'shem Havaya, i.e. He has come to 

fulfill both covenants! Accordingly, God instructs Moshe to relay this message (3:16-17): 

"Gather the elders of Israel together and tell them: Havaya [who is] Elokei avoteichemappeared to me ... 

saying: 

Pakod pakadti etchem...  

[Brit Milah - see Breishit 50:24] 

...I will bring you up mei'oni Mitzrayim to Eretz Ha'Canaani V'HaChiti..."  

[Brit Bein Ha'Btarim - see Breishit 15:13,19] 

Next, God instructs Moshe to take the elders with him to Pharaoh (this makes Moshe the official representative 

of Bnei Yisrael) and command him that he permit them to worship God in the desert (3:18). The fact that 

Pharaoh will not agree (3:19), sets the stage for the fulfillment of two additional elements of Brit Bein 

Ha'Btarim, namely the punishing of the oppressor and the attaintment of great wealth: 

"I will stretch out My Hand and smite Egypt ... after that, he shall let you go ... When you go, you will not go 

empty handed: Each woman will borrow ... vessels of silver and goldand clothing..." (3:20-22; compare 

to Breishit 15:14) 

At the conclusion of God's lengthy answer, Moshe still remains doubtful whether Bnei Yisrael will truly believe 

that shem Havaya has appeared to him (4:1). To solve this problem, God (obviously now b'shem Havaya) 

provides Moshe with several "otot" (signs, mini-miracles) to prove that a 'miraculous' redemption is indeed 

forthcoming (4:2-9). 

As we have shown, a deeper understanding of Brit Bein Ha'Btarim can help us appreciate the necessity for 

the miraculous nature of Yetziat Mitzrayim. In a similar manner, in our study of Ma'amad Har Sinai, we will 

show how its key elements will relate back to the basic concepts of Brit Milah.      Menachem tanach.org 

 

 

 

http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text33.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text29.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text2.htm
http://www.tanach.org/shmot/vaeyra/text9.htm
http://www.tanach.org/shmot/vaeyra/text34.htm
http://www.tanach.org/shmot/vaeyra/text34.htm
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The 10 Plaques in a Nutshell 

1 - Blood 

When Pharaoh persisted in his refusal to: liberate the children of Israel, Mosesand Aaron warned him 

that G-d would punish both him and his people. First, the waters of the land of Egypt were to be turned into 

blood. Moses walked with Aaron to the brink of the river. There Aaron raised his staff, struck the water, and 

converted them into streams of blood. All the people of Egypt and the King himself beheld this miracle; they 

saw the fish die as the blood flowed over the land, and they turned with disgust from the offensive smell of the 

sacred river. It was impossible for them to drink of the water of the Nile, far-famed for its delicious taste; and 

they tried to dig deep into the ground for water. Unfortunately for the Egyptians, not only the floods of the Nile 

but all the waters of Egypt, wherever they were, turned to blood. The fish died in the rivers and lakes, and for a 

whole week man and beast suffered horrible thirst. Yet Pharaoh would not give in. 

2 - Frogs 

After due warning, the second plague came to Egypt. Aaron stretched forth his hand over the waters of Egypt, 

and frogs swarmed forth. They covered every inch of land and entered the houses and bedrooms; wherever an 

Egyptian turned, whatever he touched, he found there the slimy bodies of frogs, the croaking's of which filled 

the air. Now Pharaoh became frightened, and he asked Moses and Aaron to pray to G-d to remove the nuisance, 

promising that he would liberate the Jewish people at once. But as soon as the frogs disappeared, he broke his 

promise and refused to let the children of Israel go. 

3 - Bugs 

Then G-d ordered Aaron to strike the dust of the earth with his staff, and no sooner did he do so than all over 

Egypt bugs crawled forth from the dust to cover the land. Man and beast suffered untold misery from this 

terrible plague. Although pharaoh's aids pointed out that this surely was G-d's punishment, Pharaoh hardened 

his heart and remained relentless in his determination to keep the children of Israel in bondage. 

4 - Wild Animals 

The fourth plague to harass the Egyptians consisted of hordes of wild animals roving all over the country, and 

destroying everything in their path. Only the province of Goshen where the children of Israel dwelt was immune 

from this as well as from the other plagues. Again Pharaoh promised faithfully to let the Hebrews go out into 

the desert on the condition that they would not go too far. Moses prayed to G-d, and the wild animals 

disappeared. But as soon as they had gone, Pharaoh withdrew his promise and refused Moses' demand. 
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5 - Pestilence 

Then G-d sent a fatal pestilence that killed most of the domestic animals of the Egyptians. How the people must 

have grieved when they saw their stately horses, the pride of Egypt, perish; when all the cattle of the fields were 

stricken at the word of Moses; and when the animals upon which they looked as gods died smitten by the 

plague! They had, moreover, the mortification of seeing the beasts of the Israelites unhurt. Yet Pharaoh still 

hardened his heart, and would not let the Israelites go. 

6 - Boils 

Then followed the sixth plague, which was so painful and horrible that it must have struck the people of Egypt 

with horror and agony. G-d commanded Moses to take soot from the furnaces, and to sprinkle it towards 

heaven; and as Moses did so, boils burst forth upon man and beast throughout the land of Egypt 

7 - Hail 

Now, Moses announced to the king that a hail-storm of unprecedented violence was to sweep the land; no living 

thing, no tree, no herb was to escape its fury unhurt; safety was to be found only in the shelter of the houses; 

those, therefore, who believed and were afraid might keep in their homes, and drive their cattle into the sheds. 

Some of the Egyptians took this counsel to heart; but the reckless and the stubborn left their cattle with their 

servants in the fields. When Moses stretched forth his staff, the hail poured down with violence; deafening 

thunder rolled over the earth, and lightning rent the heavens, and ran like fire along the ground. The hail did its 

work of destruction; man and beast who were exposed to its rage died on the spot; the herbs were scattered to 

the wind, and the trees lay shattered on the ground. But the land of Goshen, untouched by the ravages of the 

storm, bloomed like a garden amidst the general devastation. Then Pharaoh sent for Moses and acknowledged 

his sins (Exodus 9:27). "I have sinned this time. The L-rd is the righteous One, and I and my people are the 

guilty ones. Entreat the L-rd, and let it be enough of G-d's thunder and hail, and I will let you go, and you shall 

not continue to stand." 

Moses replied: "When I leave the city, I will spread my hands to the L-d. The thunder will cease, and there will 

be no more hail, in order that you know that the land is the L-rd's." And it happened as Moses had said: the 

storm ceased-but Pharaoh's heart remained hardened. 

8 - Locust 

The next time Moses and Aaron came before Pharaoh, he appeared somewhat relenting, and asked them who 

was to participate in the worship the Israelites wanted to hold in the desert. When they told him that everyone 

without exception, young and old, men and women, and animals, were to go, Pharaoh suggested that only the 

http://www.chabad.org/9870#v27
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men should go, and that the women and children, as well as all their possessions should remain in Egypt. Moses 

and Aaron would not accept this offer, and Pharaoh became angry and ordered them to leave his palace. Before 

leaving, Moses warned him of new and untold suffering. But Pharaoh remained adamant, even though his 

advisers advised against further resistance. 

As soon as Moses left the palace, he raised his arms toward heaven and an east wind brought swarms of locusts 

into Egypt, covering the sun, and devouring everything green that had escaped the hail and previous plagues. 

Never in the history of mankind had there been such a devastating plague of locusts as this one. It brought 

complete ruin upon Egypt, which had already been thoroughly ravaged by the previous catastrophes. Again 

Pharaoh sent for Moses and Aaron, and implored them to pray to G-d to stop the plague. Moses complied, and 

G-d sent a strong west wind that drove the locusts into the sea. When relief came, Pharaoh's obstinacy returned 

to him, and he refused to liberate the people of Israel. 

9 - Darkness 

Then followed the ninth plague. For several days all of Egypt was enveloped in a thick and impenetrable veil of 

darkness which extinguished all lights kindled. The Egyptians were gripped with fear, and remained glued to 

their places wherever they stood or sat. Only in Goshen, where the children of Israel dwelt, there was light. But 

not all of the Jews were saved from this plague. There were a few who wanted to be regarded as Egyptians 

rather than as members of the Hebrew race, and who tried, therefore, to imitate the Egyptians in everything, or, 

as we call it, to assimilate themselves. They did not want to leave Egypt. These people died during the days of 

darkness. 

Again Pharaoh tried to bargain with Moses and Aaron, bidding them depart with all their people, leaving their 

flocks and herds behind as a pledge. Moses and Aaron informed him, however, that they would accept nothing 

less than complete freedom for the men, women, and children, and that they were to take all their belongings 

with them. Now Pharaoh became angry and ordered Moses and Aaron to leave and never to return. He warned 

them that if they were to come before him again they would die. Moses replied that it would not be necessary 

for them to see Pharaoh, for G-d would send one more plague over Egypt, after which Pharaoh would give his 

unconditional permission for the children of Israel to leave Egypt. Exactly at midnight, Moses continued, G-d 

would pass over Egypt and smite all first-born, man and beast. Of the children of Israel, however, nobody was 

to die. A bitter cry would sweep Egypt, and all the Egyptians would be gripped with terror, lest they all die. 

Then Pharaoh himself would come to seek out the leaders of the Hebrews, and beg them to leave Egypt without 

delay! 

With these words, Moses and Aaron left Pharaoh, who was seething with rage. 
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The Passover Sacrifice 

On the first day of the month of Nissan, two weeks before the Exodus from Egypt, G-d said to Moses and 

Aaron: "This month shall be to you the head of the months; to you it shall be the first of the months of the year. 

Speak to the entire community of Israel, saying (Exodus 12:2-31), "On the tenth of this month, let each one take 

a lamb for each parental home, a lamb for each household." On the tenth of this month, let each one take a 

lamb... a lamb for each household... . a lamb for a household . . . And you shall keep it for inspection until the 

fourteenth day of this month... And this is how you shall eat it: your loins girded, your shoes on your feet, and 

your staff in your hand; and you shall eat it in haste it is a Passover sacrifice to the L-rd... And I will see the 

blood and skip over you, and there will be no plague to destroy [you] when I smite the [people of the] land of 

Egypt. And this day shall be for you as a memorial, and you shall celebrate it as a festival for the L-rd; 

throughout your generations, you shall celebrate it as an everlasting statute. For seven days you shall eat 

unleavened bread, but on the preceding day you shall clear away all leaven from your houses... And it will come 

to pass if your children say to you, +What is this service to you?' you shall say, It is a Passover sacrifice to the 

L-rd, for He passed over the houses of the children of Israel in Egypt when He smote the Egyptians, and He 

saved our houses!" 

Moses told all this to the children of Israel. It required a great deal of faith and courage for the children of Israel 

to carry out this Command, for the lamb was a sacred animal to the ancient Egyptians. But the children of Israel 

eagerly and fearlessly carried out all that G-d had ordered. 

10 - Death of the First-Born 

Midnight of the fourteenth to the fifteenth of Nissan came, and G-d struck all first-born in the land of Egypt, 

from the first-born of King Pharaoh, down to the first-born of a captive in the dungeon, and all the firstborn of 

the cattle, exactly as Moses had warned. There was a loud and bitter wail in each house a loved one lay fatally 

stricken. Then Pharaoh called for Moses and Aaron during that very night, and said to them: "Arise, go out from 

among my people, both you and the children of Israel; and go, serve the L-rd as you have said; and take your 

flocks and your herds, as you have said, and go, and bless me also." At last, then, the pride of the stubborn king 

was broken. 

Meanwhile the Hebrews had been preparing for their hasty departure. With beating hearts, they had assembled 

in groups to eat the Paschal lamb before midnight, arrayed as they had been commanded. The women had taken 

from the ovens the unleavened cakes, which were eaten with the meat of the roasted lamb. The preparations 

were at last concluded, and all was ready. At the word of command, the whole nation of the Hebrews poured 

forth into the cool, still Eastern morning. But not even amidst their trepidation and danger did they forget the 

http://www.chabad.org/9873#v2
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pledge given by their ancestors to Joseph, and they carried his remains, with them, to inter them later in the 

Promised Land. 

Midrash of the Rabbis 

And G-d spoke to Moses, and said to him: "I am G-d. I revealed Myself to Abraham, to Isaac and to Jacob" 

(6:2-3) 

G-d said to Moses: I regret the loss of those who have passed away and are no longer found. Many times I 

revealed Myself to Abraham, Isaac and Jacob; they did not question My ways, nor did they say to me, "What is 

Your name?" You, on the other hand, asked from the start, "What is Your name?" and now you are saying to 

Me, "You have not saved Your people!" 

(Talmud, Sanhedrin 111a.) 

You questioned My ways; unlike Abraham, to whom I said, "Isaac shall be considered your seed" and then I 

said to him, "Raise him up to Me as an offering" -- still, he did not question Me" 

(Rashi) 

 
I will bring you out, I will save you, I will redeem you, I will take you (6:6-7) 

The four expressions of redemption (represented at the Passover seder by the Four Cups of wine) relate to the 

four aspects of our liberation from Egypt: 

1) "I will bring out" -- our physical removal from the geographical boundaries of Egypt; 

2) "I will save" -- our delivery from Egyptian hegemony (Egypt was a superpower that enslaved and oppressed 

many nations and peoples outside its borders); 

3) "I will redeem" -- the elimination of any future possibility of enslavement by the "great judgments" inflicted 

upon the Egyptians; 

4) "I will take you to Myself as a nation, and I will be to you a G-d" -- our election as G-d's chosen people at 

Mount Sinai, the purpose of the Exodus. 

(Nachmanides; Soforno) 

 
And Moses spoke before G-d, saying: "Behold, the children of Israel have not listened to me; how then shall 

Pharaoh hear me?" (6:12) 

The previous verse, however, states the reason that the Children of Israel did not listen to Moses -- "for anguish 

of spirit, and for cruel bondage." Why, then, did Moses deduce from this that Pharaoh would not obey him? 

But Moses knew that the power of a leader derives from his people. If he had not succeeded in penetrating their 

hearts, he would not be able to achieve anything on their behalf. 

(Sefat Emet) 
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And Amram took him Jocheved his father's sister to wife (6:20) 

Why did G-d agree that a great man such as Moses should be the product of a marriage which is destined to be 
forbidden? (After the giving of the Torah, marriage with one's aunt is regarded as incestuous). Because no man is 
appointed as an authority over the community unless there is something objectionable in his past, lest he lord over 
the community. (As was the case with King David, who was descendant from the legally questionable marriage of 
Boaz and Ruth). 

(Chizkuni) 

 
And Aaron took him Elisheva daughter of Aminadav, sister of Nachshon, to wife (6:23) 

Since it is stated that she was the daughter of Aminadav, would it not be obvious that she is the sister of Nachshon? 
From here, then, it is to be inferred that one who takes a wife should inquire about the character of her brothers. It 
was taught: most children take after the brothers of the mother. 

(Talmud, Bava Batra 110a) 

 
 

Questions For Study for Year One Parasha 

 WHAT'S A 'PROPHET'? 

 

1.  The standard translation for the Hebrew word 'navi' is the English word 'prophet'.  According to the popular 

understanding of this word, would you say that a 'prophet' [in the Biblical sense] is someone with the ability to 

foresee the future? 

 

  If not, what is the meaning of the word navi [prophet]? 

   

  In the Tanach, many different people are described as nevi'im [including God's prophets, false prophets, 

prophets of Ba'al, Ashera etc.].  Can you explain why the Torah uses the same word - navi - to describe all of 

them?  [Relate to the 'shoresh' [root] of this word.] 

 

 Now, read 7:1-2, noting its context based on 6:29-30. Based on these psukim - how would you explain the 

meaning of the word navi?  [Be sure that you can explain (in 7:1) what it means that 'Aharon will be Moshe's 

navi?'.] 

 

 How can the word navi in its context in this pasuk help you understand its meaning in the rest of Tanach?  

Relate your answer to the meaning of the Hebrew word 'niv' (see Yeshayahu/Isaiah 57:19)   

 

2.  See 4:10-16, noting Moshe's reluctance to be God's spokesman.  Then review 6:29-30, noting Moshe's 

complaint that he cannot speak to Pharaoh, and God's response in 7:1-2 appointing Aharon to be his spokesman 

'instead'. 

 

     In your opinion, are these two versions of the same conversation, or are these two totally different events?  

To support your answer, be sure to read both sections carefully (in their context), and find the differences 

between them, and why there is a need for both. 
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     Relate this as well to the difference between the stories in 7:8-13 and 4:1-5 (& 4:27-30), and the need for 

both. 

 

3.  In your opinion, when we do find that a navi speaks of the future, is his goal to 'predict' history, or to 'shape' 

it? From your recollection of Tanach, can you bring any examples of prophets who did either? 

 

     In your opinion is a navi permitted to do something or say something on his own initiative; or is he only 

supposed to act when instructed by God. 
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BO – Exodus 10:1 to 11:3 Year One 

 
Exo 10:1  Then the LORD said to Moses, "Go in to Pharaoh, for I have hardened his heart and the heart 

of his servants, that I may show these signs of mine among them,  

Exo 10:2  and that you may tell in the hearing of your son and of your grandson how I have dealt harshly with 

the Egyptians and what signs I have done among them, that you may know that I am the LORD."  

Exo 10:3  So Moses and Aaron went in to Pharaoh and said to him, "Thus says the LORD, the God of the 

Hebrews, 'How long will you refuse to humble yourself before me? Let my people go, that they may 

serve me.  

Exo 10:4  For if you refuse to let my people go, behold, tomorrow I will bring locusts into your country,  

Exo 10:5  and they shall cover the face of the land, so that no one can see the land. And they shall eat what is 

left to you after the hail, and they shall eat every tree of yours that grows in the field,  

Exo 10:6  and they shall fill your houses and the houses of all your servants and of all the Egyptians, as neither 

your fathers nor your grandfathers have seen, from the day they came on earth to this day.'" Then he turned 

and went out from Pharaoh.  

Exo 10:7  Then Pharaoh's servants said to him, "How long shall this man be a snare to us? Let the men go, that 

they may serve the LORD their God. Do you not yet understand that Egypt is ruined?"  

Exo 10:8  So Moses and Aaron were brought back to Pharaoh. And he said to them, "Go, serve the 

LORD your God. But which ones are to go?"  

Exo 10:9  Moses said, "We will go with our young and our old. We will go with our sons and daughters 

and with our flocks and herds, for we must hold a feast to the LORD."  

Exo 10:10  But he said to them, "The LORD be with you, if ever I let you and your little ones go! Look, you 

have some evil purpose in mind.  

Exo 10:11  No! Go, the men among you, and serve the LORD, for that is what you are asking." And they were 

driven out from Pharaoh's presence.  

Exo 10:12  Then the LORD said to Moses, "Stretch out your hand over the land of Egypt for the locusts, so that 

they may come upon the land of Egypt and eat every plant in the land, all that the hail has left."  

Exo 10:13  So Moses stretched out his staff over the land of Egypt, and the LORD brought an east wind upon 

the land all that day and all that night. When it was morning, the east wind had brought the locusts.  

Exo 10:14  The locusts came up over all the land of Egypt and settled on the whole country of Egypt, such a 

dense swarm of locusts as had never been before, nor ever will be again.  

Exo 10:15  They covered the face of the whole land, so that the land was darkened, and they ate all the plants in 

the land and all the fruit of the trees that the hail had left. Not a green thing remained, neither tree nor plant 

of the field, through all the land of Egypt.  

Exo 10:16  Then Pharaoh hastily called Moses and Aaron and said, "I have sinned against the LORD your God, 

and against you.  

Exo 10:17  Now therefore, forgive my sin, please, only this once, and plead with the LORD your God only to 

remove this death from me."  

Exo 10:18  So he went out from Pharaoh and pleaded with the LORD.  

Exo 10:19  And the LORD turned the wind into a very strong west wind, which lifted the locusts and drove 

them into the Red Sea. Not a single locust was left in all the country of Egypt.  

Exo 10:20  But the LORD hardened Pharaoh's heart, and he did not let the people of Israel go.  

Exo 10:21  Then the LORD said to Moses, "Stretch out your hand toward heaven, that there may be darkness 

over the land of Egypt, a darkness to be felt."  

Exo 10:22  So Moses stretched out his hand toward heaven, and there was pitch darkness in all the land of 

Egypt three days.  

Exo 10:23  They did not see one another, nor did anyone rise from his place for three days, but all the people of 

Israel had light where they lived.  
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Exo 10:24  Then Pharaoh called Moses and said, "Go, serve the LORD; your little ones also may go with you; 

only let your flocks and your herds remain behind."  

Exo 10:25  But Moses said, "You must also let us have sacrifices and burnt offerings, that we may sacrifice to 

the LORD our God.  

Exo 10:26  Our livestock also must go with us; not a hoof shall be left behind, for we must take of them to serve 

the LORD our God, and we do not know with what we must serve the LORD until we arrive there."  

Exo 10:27  But the LORD hardened Pharaoh's heart, and he would not let them go.  

Exo 10:28  Then Pharaoh said to him, "Get away from me; take care never to see my face again, for on the day 

you see my face you shall die."  

Exo 11:1  The LORD said to Moses, "Yet one plague more I will bring upon Pharaoh and upon Egypt. 

Afterward he will let you go from here. When he lets you go, he will drive you away completely.  

Exo 11:2  Speak now in the hearing of the people, that they ask, every man of his neighbor and every 

woman of her neighbor, for silver and gold jewelry."  

Exo 11:3  And the LORD gave the people favor in the sight of the Egyptians. Moreover, the man Moses 

was very great in the land of Egypt, in the sight of Pharaoh's servants and in the sight of the people.  
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Orientation and Word Study 

  

 

 

 

 א

 

 בֹ 

 

letter: 

 

alef 

 

bet 

 

sound: 

 

(silent) 

 

Bo 
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enter! = BO = בא 

The Legend 

 

and said the LORD 

 

va-yomer ADONAI 

 

ר  ְיֹהָוהַויֹאמֶׁ  

 

to Moses 

 

el-Mosheh 

 

ה ל־ֹמׁשֶׁ  אֶׁ

 

enter! (go!) to Pharaoh 

 

bo el-Par’oh 

 

ל־ַפְרֹעה  בֹא אֶׁ

 

because I 

 

ki-Ani 

 

 ִכי־ֲאִני ִהְכַבְדִּתי

 

hardened—heart-his 

 

hich’bad’ti et-libo 

 

ת־ִלבֹו  אֶׁ

 

and—heart servants-his 

 

v’et-lev avadav 

 

ת־ֵלב  ֲעָבָדיוְואֶׁ  

 

so that I may perform 

 

l’ma’an shiti 

 

 ְלַמַען ִׁשִתי

 

signs-My, these, 

 

ototai eleh 

 

 ֹאֹתַתי ֵאלֶׁה

 

in nearness-his 

 

b’kirbo 

 

 ְבִקְרבֹו׃

 

—Exodus 10:1 

 

 

 

 

 

 

 

logosref:Bible.Ex10.1
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Related Words 

 

come, arrive, enter 

 

ba 

 

 ָבא

 

enter into a covenant, make 

an agreement 

 

ba bi-vrit 

 

 ָבא ִבבִרית

 

negotiate (to enter into words 

with him) 

 

ba bi-dvarim imo 

 

 ָבא ִבדָבִרים ִעמֹו

 

welcome! (blessed is the one 

who comes) 

 

baruch ha-ba 

 

 ָברּוך ַהָבא

 

next year (the year the 

coming) 

 

la-shanah ha-baah 

 

 ַלָשָנה ַהָבָאה

 

to be born (come to the 

world) 

 

ba la-olam 

 

 ָבא ָלעֹוָלם

 

the world to come 

 

ha-olam ha-ba 

 

 ָהעֹוָלם ַהָבא

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: 

Messianic Jewish Publishers. 

Page 64.  Exported from Logos Bible Software, 4:06 PM January 11, 2016. 
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Key Words 
Go H935 

 בוא

bô' 

BDB Definition: 

1) to go in, enter, come, go, come in 

1a) (Qal) 

1a1) to enter, come in 

1a2) to come 

1a2a) to come with 

1a2b) to come upon, fall or light upon, attack (enemy) 

1a2c) to come to pass 

1a3) to attain to 

1a4) to be enumerated 

1a5) to go 

1b) (Hiphil) 

1b1) to lead in 

1b2) to carry in 

1b3) to bring in, cause to come in, gather, cause to come, bring near, bring against, bring upon 

1b4) to bring to pass 

1c) (Hophal) 

1c1) to be brought, brought in 

1c2) to be introduced, be put 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 212 

 

 

Hebrews H5680 

 עברי

‛ivrı̂y 

BDB Definition: 

Hebrew = “one from beyond” 

1) a designation of the patriarchs and the Israelites (noun proper) 

2) a designation of the patriarchs and the Israelites (adjective) 

Part of Speech: see above in Definition 
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Heart H3820 

 לב

lêv 

BDB Definition: 

1) inner man, mind, will, heart, understanding 

1a) inner part, midst 

1a1) midst (of things) 

1a2) heart (of man) 

1a3) soul, heart (of man) 

1a4) mind, knowledge, thinking, reflection, memory 

1a5) inclination, resolution, determination (of will) 

1a6) conscience 

1a7) heart (of moral character) 

1a8) as seat of appetites 

1a9) as seat of emotions and passions 

1a10) as seat of courage 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: a form of H3824 

Same Word by TWOT Number: 1071a 

 

 

Signs H226 

 אות

'ôt  

BDB Definition: 

1) sign, signal 

1a) a distinguishing mark 

1b) banner 

1c) remembrance 

1d) miraculous sign 

1e) omen 

1f) warning 

2) token, ensign, standard, miracle, proof 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: probably from H225 (in the sense of appearing) 

Same Word by TWOT Number: 41a 
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Humble H6031 

 ענה

‛ânâh 

BDB Definition: 

1) (Qal) to be occupied, be busied with 

2) to afflict, oppress, humble, be afflicted, be bowed down 

2a) (Qal) 

2a1) to be put down, become low 

2a2) to be depressed, be downcast 

2a3) to be afflicted 

2a4) to stoop 

2b) (Niphal) 

2b1) to humble oneself, bow down 

2b2) to be afflicted, be humbled 

2c) (Piel) 

2c1) to humble, mishandle, afflict 

2c2) to humble, be humiliated 

2c3) to afflict 

2d4) to humble, weaken oneself 

2d) (Pual) 

2d1) to be afflicted 

2d2) to be humbled 

2e) (Hiphil) to afflict 

2f) (Hithpael) 

2f1) to humble oneself 

2f2) to be afflicted 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root [possibly rather identical with H6030 through 

the idea of looking down or browbeating] 

Same Word by TWOT Number: 1651, 1652 
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Hardened H2388 

 חזק

châzaq 

BDB Definition: 

1) to strengthen, prevail, harden, be strong, become strong, be courageous, be firm, grow firm, be resolute, be 

sore 

1a) (Qal) 

1a1) to be strong, grow strong 

1a1a) to prevail, prevail upon 

1a1b) to be firm, be caught fast, be secure 

1a1c) to press, be urgent 

1a1d) to grow stout, grow rigid, grow hard (bad sense) 

1a1e) to be severe, be grievous 

1a2) to strengthen 

1b) (Piel) 

1b1) to make strong 

1b2) to restore to strength, give strength 

1b3) to strengthen, sustain, encourage 

1b4) to make strong, make bold, encourage 

1b5) to make firm 

1b6) to make rigid, make hard 

1c) (Hiphil) 

1c1) to make strong, strengthen 

1c2) to make firm 

1c3) to display strength 

1c4) to make severe 

1c5) to support 

1c6) to repair 

1c7) to prevail, prevail upon 

1c8) to have or take or keep hold of, retain, hold up, sustain, support 

1c9) to hold, contain 

1d) (Hithpael) 

1d1) to strengthen oneself 

1d2) to put forth strength, use one’s strength 

1d3) to withstand 

1d4) to hold strongly with 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 636 
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Commentary 

 

 Pharaoh Refusing To Humble Himself 
 

V3. Refuse to humble thyself 

 

This was now the real cause of  Pharaoh’s sin after all these plaques refusal to humble himself before YHWH. 

Pharaoh would not really humble himself, until he made YHWH’s will his own and fulfilled his oft-given 

promise to permit the Israelites to leave Egypt.  His heart was hardened, but his will was still free, and he could 

repent if he choose. 

 

How many times do men, when hearing the truth of YHWH’s word harden their hearts time and time again 

refusing to repent.  

 

Look up these Scriptures 

 

#1. Stubburness 

 Psalm 32:9 

 Psalm 78:8 

 Isaiah 46:12, 48:4 

 Malchi 2:2 

 

#2. Pride – Examples  

 Pharaoh Exodus 5:2 

 Naaman – 2 Kings 5:11 

 Uzziah – 2 Chronicles 26:16 

 Hezekiah – 2 Chronicles 32:25 

 Haman – Esther 3:5 

 Belshazzar – Daniel 5:23 

 

The Opposite of the above is 

 

#3. Humility 

 Micah 6:8 

 Luke 14:10 

 Luke 22:26 

 Romans 12:3 

 James 4:10 

 1 Peter 5:5 

 

 



 

P
ag

e7
0

 

Parasha Summary (Entire Portion) 
 

“Come in to Pharaoh,” says G-d to Moses in the opening verse of Bo (“come”), “for I have hardened his heart 

and the heart of his servants, that I might place these my signs in his midst.” 

Seven plagues have failed to convince Pharaoh to accede to Moses’ demand in G-d’s name, “Let My people go, 

so that they may serve Me.” Time and again, while in the throes of a devastating plague, Pharaoh has promised 

to let the Hebrews go, only to renege the moment the affliction has been removed. 

Locusts 

The eighth plague with which Moses threatens the Egyptians is the plague of locusts. “They will cover the face 

of the earth,” warns Moses, “and they will eat the residue of that which remains to you from the hail.” 

You say that you want to go serve your G-d? says Pharaoh. I’ll let the men go, as long as the women 

and children stay behind. No, says Moses, 

We will go with our young and with our old, with our sons and with our daughters; with our flocks and with our 

herds will we go. 

Pharaoh warns Moses that his efforts will only bringtragedy upon his people, and orders him from the palace. 

All that night, a strong east wind blows; in the morning, 

The locusts went up over all the land of Egypt . . . And they covered the surface of the whole earth, so that the 

land was darkened; and they ate every plant of the land . . . and there remained no green thing through all the 

land of Egypt . . . 

Once again, Pharaoh begs Moses to pray to G-d that the plague be removed; once again, he promises to let them 

go; and once again, no sooner did the plague end than “G-d hardened Pharaoh’s heart, and he would not let the 

children of Israel go.” 

Darkness 

For the ninth plague to strike Egypt, 

G-d said to Moses: “Stretch out your hand towards heaven, that there shall be darkness over the land of Egypt—

palpable darkness.” 

And Moses stretched out his hand towards heaven, and there was a thick darkness in all the land of Egypt for 

three days. A man saw not his fellow, neither rose any from his place for three days. 

But all the children of Israel had light in their dwellings. 

By now, Pharaoh has agreed to let even the young children go; “only let your flocks and your herds stay 

behind.” Moses refuses: “There shall not a hoof be left behind; for of them must we take to serve G-d.” 

“Go out from my presence,” says Pharaoh to Moses. “Take heed to see my face no more; for on the day you see 

my face again, you shall die.” 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_9
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_10
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_19
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_21
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_23b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo10_23
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Says Moses: “You have spoken well; I will see your face again no more.” 

G-d speaks to Moses: “One more plague I will bring upon Egypt, after which he will let you go from here”—a 

plague in which all the firstborn of Egypt shall die. Moses relays G-d’s words to Pharaoh. 

G-d also tells Moses to instruct the children of Israel that “every man ask of his neighbor, and every woman of 

her neighbor, articles of silver and articles of gold” before they depart from Egypt. 

Mitzvot 

G-d then conveys to Moses and Aaron a series of mitzvot (divine commandments) in preparation for their 

Exodus from Egypt. 

The first mitzvah is to set the Jewish calendar in accordance with the monthly birth of the new moon, and to 

regard the month of the Exodus as “the head of the months.” 

The second mitzvah is to bring a “Passover offering” to G-d while still in the land of Egypt: 

On the tenth day of this month, they shall take to them every man a lamb . . . a lamb for each household . . . 

You shall keep it until the fourteenth day of the same month; and the entire community of the congregation of 

Israel shall slaughter it towards evening. 

The First Seder 

They shall take the blood, and put it on the two sideposts and on the upper doorpost of the houses in which they 

shall eat it. And they shall eat the meat in that night, roast with fire, and unleavened bread: and with bitter herbs 

they shall eat it . . . 

Thus shall you eat it: with your loins girded, your shoes on your feet and your staff in your hand. You shall eat 

it in haste; it is G-d’s passover. 

For I will pass through the land of Egypt this night, and will smite all the firstborn in the land of Egypt, both 

man and beast: and against all thegods of Egypt I will execute judgments: I am G-d. 

And the blood shall be to you for a sign upon the houses where you are: when I see the blood, I will pass over 

you, and the plague shall not be upon you to destroy you, when I smite the land of Egypt. 

The event shall be established a festival for all generations, 

for on this very day I have brought your hosts out of the land of Egypt . . . Seven days shall there be no leaven 

found in your houses . . . in all your habitations shall you eat matzot (unleavened bread). 

The Exodus 

And it came to pass at midnight that G-d smote all the firstborn in the land of Egypt: from the firstborn of 

Pharaoh that sat on his throne to the firstborn of the captive that was in the dungeon; and all the firstborn of 

cattle. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo11_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo11_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_2b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_2d
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_3
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_3b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_12
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_12b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_29
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And Pharaoh rose up in the night, he and all his servants and all Egypt; and there was a great cry in Egypt, for 

there was not a house where there was not one dead. 

And he called for Moses and Aaron by night, and said: “Rise up, and get you out from among my people, both 

you and the children of Israel; and go, serve G-d, as you have said. Also take your flocks and your herds, as you 

have said, and be gone; and bless me also.” 

And Egypt was urgent upon the people, that they might send them out of the land in haste; for they said: We are 

all dead men. 

So hastily were the children of Israel driven out by the Egyptians that “the people took their dough before it was 

leavened, their kneading-troughs being bound up in their clothes upon their shoulders.” 

Nor did they forget to take the wealth of Egypt with them, as G-d had requested. “They requested of the 

Egyptians articles of silver and articles of gold, and garments. G-d gave the people favor in the sight of Egypt, 

so that they lent them; and they despoiled Egypt.” 

And the children of Israel journeyed from Raamses to Sukkoth, about six hundred thousand men on foot, 

besides children. 

A mixed multitude went up also with them; and flocks, and herds, very much cattle. 

And they baked unleavened cakes of the dough which they brought out of Egypt, for it was not leavened; 

because they were driven out of Egypt, and could not delay, nor had they prepared for themselves any 

provision . . . 

And Moses said to the people: “Remember this day, in which you came out from Egypt, out of the house of 

bondage; for by strength of hand G-d brought you out from this place: no leavened bread shall be eaten. This 

day you came out, in the month of spring.” 

More Mitzvot 

Moses also instructs them to observe the following mitzvot as commemorators of the Exodus: 

* Each year, on the 14th of Nissan, all leaven must be removed from every Jewish home; that night, matzah 

should be eaten and the story of the Exodus told to one’s children. No leaven should be eaten or be found in 

one’s possession for seven days. 

* All firstborn should be consecrated to G-d, in commemoration of G-d’s killing the firstborn of Egypt and 

sparing the Jewish firstborn. Firstborn animals are to be sacrificed as offerings to G-d, and firstborn sons are to 

be “redeemed.” 

* The tefillin should be worn as “a sign on your arm and a remembrance between your eyes, that G-d’s Torah 

be in your mouth; for with a strong hand did G-d bring you out of Egypt.” 

http://www.chabad.org/parshah/default_cdo/aid/15561/jewish/Bo.htm 

 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo11_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_38
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo12_51
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1214#bo13_8
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Parsha Specific Questions -- for extended discussion: 

 

Chapter 10 

 

1. How had YHVH prepared Pharaoh for their next meeting?   

2. What were the four purposes of this?   

3. For the next plague, what specific demand was made on Pharaoh and what would be the result if he 

refused?   

4. How extensive would this plague be?   

5. What advice was given to Pharaoh by his servants and who did they acknowledge in the process?   

6. What did Pharaoh tell Moshe and Aharon when they returned and what question did he ask?   

7. How did they respond and why?   

8. What instruction did Pharaoh give them as he sent them out?   

9. What was the result?  Was any portion of Egypt excluded?   

10. When Pharaoh summoned Moshe and Aharon, what statement did he make and what requests?   

11. Was he sincere?  What did YHVH do as a result? 

 

12. What was the ninth plague and how long did it last?   

13. Who was excluded and in what locations?  

14. How did Pharaoh respond and with what limitation?  

15. What was Moshe's answer and why?   

16. With what comment did Pharaoh send them out and how did Moshe respond?  

17. Did they leave immediately?  Why or why not? 

 

Chapter 11 

 

1. What instructions did YHVH give to Moshe regarding the tenth plague?   

2. What were the people of Bnei Yisrael instructed to do and what was the result?  

3. What was the status of Moshe and how extensive was it?  

4. What did Moshe forecast and to whom?   

5. How extensive would this final plague be?   

6. Who would be excluded?   

7. What would be the primary purpose of the plague?   

8. What did Moshe tell Pharaoh would be the outcome?   

9. What was the status of Pharaoh's heart?   

10. What did he not do and why? 
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Rabbinical Commentary 

 

  

 
For I have hardened his heart and the heart of his servants (10:1) 

When Pharaoh would soften, his servants and ministers would harden themselves; when they would soften, 

Pharaoh would harden; when both would soften, G-d would harden their hearts. 

(Midrash HaGadol) 

Moses was distressed to see the forces of evil capable of such resolution and determination. So G-d said to him: 

they, on their own, do not possess such power. It is only because I have hardened their hearts... 

(The Chassidic Masters) 

 
We will go with our young and with our old, with our sons and with our daughters (10:9) 

Pharaoh was willing to let the menfolk go, as long as the children remain behind; for as long as the younger 

generation remains "in Egypt," there would be no future for the people of Israel. 

The "Pharaohs" of our day have the same attitude. If the older folk wish to cling to Jewish tradition, that is 

perfectly acceptable; but the youth should be raised in "the spirit of the times" ... 

(Maayanah Shel Torah) 

 
And [Pharaoh] said to them: "...See, there is evil before you" (10:10) 

Pharaoh said to them; "By my astrological art I see the star 'evil' rising towards you in the wilderness; it is a sign 

of blood and slaughter." 

Consequently, when Israel sinned by worshiping the Golden Calf and G-d threatened to slay them, Moses said 

in his prayer (Exodus 32:12): "Why should the Egyptians speak and say: He brought them forth in evil." The 

Egyptians will say: Indeed, we have already said, "See, there is evil before you." Hence, "G-d bethought 

Himself concerning the evil" (ibid., v. 14). 

G-d then changed the blood, of which this star was an emblem, to the blood of the circumcision. Thus, when 

Joshua circumcised the people of Israel in the desert (before they entered the Holy Land), he said (Joshua 5:9): 

"This day have I removed from you the reproach of the Egyptians" -- that which the Egyptian said to you, "We 

see blood impending over you in the wilderness." 

(Rashi) 

 
 

And G-d turned a very strong west wind, which took away the locusts, and cast them into the Sea of Reeds; 

there remained not one locust in all the borders of Egypt (10:19) 

http://www.chabad.org/9893#v12
http://www.chabad.org/15789#v9
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When the locusts first came, the Egyptians rejoiced and said: "Let us gather them and fill barrels with them." 

Then did G-d say: "Wretches! Will you rejoice with the plagues I have brought upon you?" Immediately, "G-d 

turned a very strong west wind... there remained not one locust in all the borders of Egypt" -- even those that 

had been pickled in their pots and barrels took wing and fled. 

(Midrash Rabbah) 

 
Stretch out your hand towards heaven, that there shall be darkness over the land of Egypt (10:21) 

Why did G-d... bring darkness upon the Egyptians? Because there were transgressors in Israel who had 

Egyptian patrons and lived in affluence and honor, and were unwilling to leave. So G-d said: "If I bring upon 

them publicly a plague from which they will die, the Egyptians will say: 'Just as it has passed over us, so has it 

passed over them.'" Therefore He brought darkness upon the Egyptians for three days, so that the [Israelites] 

should bury their dead without their enemies seeing them. 

(Midrash Rabbah) 

 
A man saw not his fellow, neither rose any from his place for three days (10:23) 

There were six days of darkness... during the first three, "a man saw not his fellow"; during the last three days, 

he who sat could not stand up, he who stood could not sit down, and he who was lying down could not raise 

himself upright. 

(Midrash Rabbah) 

There is no greater darkness than one in which "a man saw not his fellow" -- in which a person becomes 

oblivious to the needs of his fellow man. When that happens, a person becomes stymied in his personal 

development as well -- "neither rose any from his place." 

(Chidushei HaRim) 

 
And G-d said to Moses: "Yet will I bring one plague more upon Pharaoh..." (11:1) 

Ordinarily, G-d spoke with Moses only outside of the city, which was full of idols and impurities. On this 

occasion, however, He spoke to him in the throne-room of Pharaoh's palace. For Moses had said to Pharaoh, 

"You have spoken well; I will see your face again no more"; yet in the following verses, he conveys this new 

message from G-d to Pharaoh! This means that G-d appeared to Moses in the very epicenter of the idolatry and 

depravity of Egypt. 

(Nachmanides) 

 
And G-d spoke to Moses... "Please, speak into the ears of the people, that every man ask of his neighbor, and 

every woman of her neighbor, articles of silver, and articles of gold..." (11:2) 

To what is this comparable? To a man who is locked up in prison and is told: "Tomorrow you shall be freed 

from prison and given a lot of money." Says he: "I beg you, free me today, and I ask for nothing more..." 
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[But G-d had said to Abraham at the "Covenant Between the Pieces": "Know that your children shall be 

strangers in a foreign land, [where] they will be enslaved and afflicted ... and afterwards they will go out with 

great wealth" (Genesis 15:13-14).] 

So G-d had to plead with them: "Please! Ask the Egyptians for gold and silver, so that the Righteous One 

should not say: 'They will be enslaved and afflicted' He fulfilled, but He did not fulfill 'and afterwards they will 

go out with great wealth.'" 

(Talmud, Berachot 9b) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/8210#v13
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Beshalch  Exodus 13:17 – 15:26 Year One 
When He Let Go 

 

 

Exo 13:17  When Pharaoh let the people go, God did not lead them by way of the land of the Philistines, 

although that was near. For God said, "Lest the people change their minds when they see war and 

return to Egypt."  

Exo 13:18  But God led the people around by the way of the wilderness toward the Red Sea. And the 

people of Israel went up out of the land of Egypt equipped for battle.  

Exo 13:19  Moses took the bones of Joseph with him, for Joseph had made the sons of Israel solemnly 

swear, saying, "God will surely visit you, and you shall carry up my bones with you from here."  

Exo 13:20  And they moved on from Succoth and encamped at Etham, on the edge of the wilderness.  

Exo 13:21  And the LORD went before them by day in a pillar of cloud to lead them along the way, and 

by night in a pillar of fire to give them light, that they might travel by day and by night.  

Exo 13:22  The pillar of cloud by day and the pillar of fire by night did not depart from before the 

Exo 14:1  Then the LORD said to Moses,  

Exo 14:2  "Tell the people of Israel to turn back and encamp in front of Pi-hahiroth, between Migdol and the 

sea, in front of Baal-zephon; you shall encamp facing it, by the sea.  

Exo 14:3  For Pharaoh will say of the people of Israel, 'They are wandering in the land; the wilderness has shut 

them in.'  

Exo 14:4  And I will harden Pharaoh's heart, and he will pursue them, and I will get glory over Pharaoh and all 

his host, and the Egyptians shall know that I am the LORD." And they did so.  

Exo 14:5  When the king of Egypt was told that the people had fled, the mind of Pharaoh and his servants was 

changed toward the people, and they said, "What is this we have done, that we have let Israel go from 

serving us?"  

Exo 14:6  So he made ready his chariot and took his army with him,  
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Exo 14:7  and took six hundred chosen chariots and all the other chariots of Egypt with officers over all of 

them.  

Exo 14:8  And the LORD hardened the heart of Pharaoh king of Egypt, and he pursued the people of Israel 

while the people of Israel were going out defiantly.  

Exo 14:9  The Egyptians pursued them, all Pharaoh's horses and chariots and his horsemen and his army, and 

overtook them encamped at the sea, by Pi-hahiroth, in front of Baal-zephon.  

Exo 14:10  When Pharaoh drew near, the people of Israel lifted up their eyes, and behold, the Egyptians were 

marching after them, and they feared greatly. And the people of Israel cried out to the LORD.  

Exo 14:11  They said to Moses, "Is it because there are no graves in Egypt that you have taken us away to die in 

the wilderness? What have you done to us in bringing us out of Egypt?  

Exo 14:12  Is not this what we said to you in Egypt: 'Leave us alone that we may serve the Egyptians'? For it 

would have been better for us to serve the Egyptians than to die in the wilderness."  

Exo 14:13  And Moses said to the people, "Fear not, stand firm, and see the salvation of the LORD, which 

he will work for you today. For the Egyptians whom you see today, you shall never see again.  

Exo 14:14  The LORD will fight for you, and you have only to be silent."  

Exo 14:15  The LORD said to Moses, "Why do you cry to me? Tell the people of Israel to go forward.  

Exo 14:16  Lift up your staff, and stretch out your hand over the sea and divide it, that the people of Israel may 

go through the sea on dry ground.  

Exo 14:17  And I will harden the hearts of the Egyptians so that they shall go in after them, and I will get glory 

over Pharaoh and all his host, his chariots, and his horsemen.  

Exo 14:18  And the Egyptians shall know that I am the LORD, when I have gotten glory over Pharaoh, his 

chariots, and his horsemen."  

Exo 14:19  Then the angel of God who was going before the host of Israel moved and went behind them, and 

the pillar of cloud moved from before them and stood behind them,  

Exo 14:20  coming between the host of Egypt and the host of Israel. And there was the cloud and the darkness. 

And it lit up the night without one coming near the other all night.  

Exo 14:21  Then Moses stretched out his hand over the sea, and the LORD drove the sea back by a strong 

east wind all night and made the sea dry land, and the waters were divided.  

Exo 14:22  And the people of Israel went into the midst of the sea on dry ground, the waters being a wall 

to them on their right hand and on their left.  

Exo 14:23  The Egyptians pursued and went in after them into the midst of the sea, all Pharaoh's horses, 

his chariots, and his horsemen.  

Exo 14:24  And in the morning watch the LORD in the pillar of fire and of cloud looked down on the 

Egyptian forces and threw the Egyptian forces into a panic,  

Exo 14:25  clogging their chariot wheels so that they drove heavily. And the Egyptians said, "Let us flee 

from before Israel, for the LORD fights for them against the Egyptians."  

Exo 14:26  Then the LORD said to Moses, "Stretch out your hand over the sea, that the water may come 

back upon the Egyptians, upon their chariots, and upon their horsemen."  

Exo 14:27  So Moses stretched out his hand over the sea, and the sea returned to its normal course when 

the morning appeared. And as the Egyptians fled into it, the LORD threw the Egyptians into the 

midst of the sea.  

Exo 14:28  The waters returned and covered the chariots and the horsemen; of all the host of Pharaoh 

that had followed them into the sea, not one of them remained.  

Exo 14:29  But the people of Israel walked on dry ground through the sea, the waters being a wall to 

them on their right hand and on their left.  

Exo 14:30  Thus the LORD saved Israel that day from the hand of the Egyptians, and Israel saw the 

Egyptians dead on the seashore.  

Exo 14:31  Israel saw the great power that the LORD used against the Egyptians, so the people feared the 

LORD, and they believed in the LORD and in his servant Moses.  
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Exo 15:1  Then Moses and the people of Israel sang this song to the LORD, saying, "I will sing to the LORD, 

for he has triumphed gloriously; the horse and his rider he has thrown into the sea.  

Exo 15:2  The LORD is my strength and my song, and he has become my salvation; this is my God, and I will 

praise him, my father's God, and I will exalt him.  

Exo 15:3  The LORD is a man of war; the LORD is his name.  

Exo 15:4  "Pharaoh's chariots and his host he cast into the sea, and his chosen officers were sunk in the Red Sea.  

Exo 15:5  The floods covered them; they went down into the depths like a stone.  

Exo 15:6  Your right hand, O LORD, glorious in power, your right hand, O LORD, shatters the enemy.  

Exo 15:7  In the greatness of your majesty you overthrow your adversaries; you send out your fury; it consumes 

them like stubble.  

Exo 15:8  At the blast of your nostrils the waters piled up; the floods stood up in a heap; the deeps congealed in 

the heart of the sea.  

Exo 15:9  The enemy said, 'I will pursue, I will overtake, I will divide the spoil, my desire shall have its fill of 

them. I will draw my sword; my hand shall destroy them.'  

Exo 15:10  You blew with your wind; the sea covered them; they sank like lead in the mighty waters.  

Exo 15:11  "Who is like you, O LORD, among the gods? Who is like you, majestic in holiness, awesome in 

glorious deeds, doing wonders?  

Exo 15:12  You stretched out your right hand; the earth swallowed them.  

Exo 15:13  "You have led in your steadfast love the people whom you have redeemed; you have guided them 

by your strength to your holy abode.  

Exo 15:14  The peoples have heard; they tremble; pangs have seized the inhabitants of Philistia.  

Exo 15:15  Now are the chiefs of Edom dismayed; trembling seizes the leaders of Moab; all the inhabitants of 

Canaan have melted away.  

Exo 15:16  Terror and dread fall upon them; because of the greatness of your arm, they are still as a stone, till 

your people, O LORD, pass by, till the people pass by whom you have purchased.  

Exo 15:17  You will bring them in and plant them on your own mountain, the place, O LORD, which you have 

made for your abode, the sanctuary, O Lord, which your hands have established.  

Exo 15:18  The LORD will reign forever and ever."  

Exo 15:19  For when the horses of Pharaoh with his chariots and his horsemen went into the sea, the LORD 

brought back the waters of the sea upon them, but the people of Israel walked on dry ground in the midst of 

the sea.  

Exo 15:20  Then Miriam the prophetess, the sister of Aaron, took a tambourine in her hand, and all the women 

went out after her with tambourines and dancing.  

Exo 15:21  And Miriam sang to them: "Sing to the LORD, for he has triumphed gloriously; the horse and his 

rider he has thrown into the sea."  

Exo 15:22  Then Moses made Israel set out from the Red Sea, and they went into the wilderness of Shur. They 

went three days in the wilderness and found no water.  

Exo 15:23  When they came to Marah, they could not drink the water of Marah because it was bitter; therefore 

it was named Marah.  

Exo 15:24  And the people grumbled against Moses, saying, "What shall we drink?"  

Exo 15:25  And he cried to the LORD, and the LORD showed him a log, and he threw it into the water, and the 

water became sweet. There the LORD made for them a statute and a rule, and there he tested them,  

Exo 15:26  saying, "If you will diligently listen to the voice of the LORD your God, and do that which is 

right in his eyes, and give ear to his commandments and keep all his statutes, I will put none of the 

diseases on you that I put on the Egyptians, for I am the LORD, your healer."  
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The Torah portion is filled with reminders of the Power of YHWH and that no matter how bad the 

situation or circumstances look, he is there to deliver us.  He is our Healer and Deliverer and our enemies 

have no power over us when we keep our eyes on Him! 

As you study this Torah Portion think back on your life and write down all the times that He showed you 

His Salvation! 

Here are some Keys on How To Study the Attached Torah Portion.  Remember we are doing the 3 Year Torah 

Cycle and we are only covering the Portion for Year One.   Also since these notes are not 2 sided, you can use 

the back side to write your personal notes on.  

#1. Pray that the Ruach will give you a Spirit of Revelation, Wisdom and Knowledge in your Study 

#2. Read the Torah portion on the sheet and write down anything that stands out to you or speaks to your heart.  

#3. Related Words are Hebrew words that contain the same ROOT as the Name of the Torah Portion.  The 

Hebrew Root (which usually consists of 2-3 letters) tells you the root meaning of the word. The lists gives 

words that carry a similar meaning as the name of Torah Portion.  This will help build your Hebrew vocabulary 

#4. Key Words - These are words that I feel are Key to the Torah portion and will also give you deeper insight 

to Torah portion. Remember the meaning of the Hebrew word depends upon the context of Scripture 

#3. Parasha Overview - This is a overview of the entire Torah portion, not just the One Year verses 

#4. Study questions are provided for discussion but also to help you dig more into the Torah teaching and 

applying  

#5. Rabbinical Commentary - This is given to give you insight on how the Rabbis interpret certain verses of the 

Torah Portion.  Please refer to article I sent you in "Understanding Midrash" 

 

If you attend the Shabbat Torah study then come prepared to share any additional insights you have learned or 

discovered in your research.  

 

Every Torah Teacher has their own way of presenting the Torah Portion.  You can read 10 Commentaries and 

get a different insight from each Torah Teacher.   

 

My Torah Teaching style is to encourage you to dig, question and seek answers form the Word as well as 

learning Hebrew words along the way. 

 

Use a Chumash with Torah Commentary in your studies as well, the 2 I like are 

Artscroll - Chumash with commentary 

Pentateuch & Haftorahs - Commentary Dr. J. H. Hertz Soncino Press 

 

Shalom and Blessed Studies 

Rabbin Deborah 
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Orientation and Word Study 

The Path 

 

 

 

 ח

 

 לַ 

 

 ׁשַ 

 

 בְ 

 

letter: 

 

chet 

 

lahmed 

 

shin 

 

bet 

 

sound: 

 

CH 

 

Llah 

 

SHah 

 

B’ 

 

when he let go = B’SHALACH = בשלח 
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The Legend 

 

and it was 

 

va-y’hi 

 

 ַוְיִהי

 

when let go Pharaoh 

 

b’shalach Par’oh 

 

 ְבַׁשַלה ַפְרֹעה

 

—the people 

 

et-ha-am 

 

ת־ָהָעם  אֶׁ

 

& not lead them God 

 

v’lo-nacham Elohim 

 

 ְולֹא־ָנָחם ֱאֹלִהים

 

way of land of Philistines 

 

derech eretz P’lishtim 

 

ץ ְפִלְׁשִּתים רֶׁ ְך אֶׁ רֶׁ  דֶׁ

 

because near he/it (was) 

 

ki karov hoo 

 

 ִכי ָקרֹוב הּוא

 

for said God 

 

ki amar Elohim 

 

 ִכי ָאַמר ֱאֹלִהים

 

lest regret the people 

 

pen-yinachem ha-am 

 

ו־ִיָנֵחם ָהָעם  פֶׁ

 

in seeing-their war 

 

bir’otam mil’chamah 

 

 ִבְרֹאָתם ִמְלָחָמה

 

& return Egypt-ward 

 

v’shavu mitsraimah 

 

 ְוָׁשבּו ִמְצָרְיָמה׃

 

—Exodus 13:17 

 

 

 

 

 

 

logosref:Bible.Ex13.17
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Related Words 

 

to send, dispatch, transmit, 

dismiss, drive out 

 

shalach 

 

 ָׁשַלח

 

Let my people go! (Ex. 7:16) 

 

shalach et ami 

 

ת ַעִמי  ַׁשַלח אֶׁ

 

to launch a rocket 

 

shilach until 

 

 ִׁשַלח ִטיל

 

to set fire to, burn 

 

shilach ba-esh 

 

 ִׁשַלח ָבֵאׁש

 

to divorce one’s wife 

 

shilach et ishto 

 

ת ִאׁשּתֹו  ִׁשַלח אֶׁ

 

and he sent (Gen. 32:3(4 

 (KAL form)((תנ״ך

 

va-yishlach 

 

 ַוִיְׁשַלח

 

and so he will let go (Ex. 

6:11) (PIEL form) 

 

vishalach 

 

 ִויַׁשַלח

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: 

Messianic Jewish Publishers. 

Page 83.  Exported from Logos Bible Software, 9:42 AM January 18, 2016. 

 

 

 

 

 

 

 

 

 

 

logosref:Bible.Ex7.16
logosref:Bible.Ge32.3
logosref:BibleBHS.Ex32.4
logosref:Bible.Ex6.11
logosref:Bible.Ex6.11
https://www.logos.com/
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Key Words 

Wilderness H4057 

 מדבר

midbâr 

BDB Definition: 

1) wilderness 

1a) pasture 

1b) uninhabited land, wilderness 

1c) large tracts of wilderness (around cities) 

1d) wilderness (figuratively) 

2) mouth 

2a) mouth (as organ of speech) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H1696 in the sense of driving 

Same Word by TWOT Number: 399k, 399L 

 

 

Succoth H5523 

 סכות  /  סכת

sûkkôth  /   

BDB Definition: 

Succoth = “booths” 

1) the site where Jacob put up booths for his cattle and built a house for himself; apparently east of the Jordan 

near the ford of the torrent Jabbok and later allotted to the tribe of Gad 

2) the 1st stopping place of the Israelites when they left Egypt 

Part of Speech: noun plural proper locative 

A Related Word by BDB/Strong’s Number: from H5521 

Same Word by TWOT Number: 1492e 

 

Light H215 

 אור

'ôr 

BDB Definition: 

1) to be or become light, shine 

1a) (Qal) 

1a1) to become light (day) 

1a2) to shine (of the sun) 

1a3) to become bright 

1b) (Niphal) 

1b1) to be illuminated 

1b2) to become lighted up 
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1c) (Hiphil) 

1c1) to give light, shine (of sun, moon, and stars) 

1c2) to illumine, light up, cause to shine, shine 

1c3) to kindle, light (candle, wood) 

1c4) lighten (of the eyes, his law, etc) 

1c5) to make shine (of the face) 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 52 

 

Malak H4397 

 מלאך

mal'âk 

BDB Definition: 

1) messenger, representative 

1a) messenger 

1b) angel 

1c) the theophanic angel 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from an unused root meaning to despatch as a deputy 

Same Word by TWOT Number: 1068a 

 

Feared H3372 

 ירא

yârê' 

BDB Definition: 

1) to fear, revere, be afraid 

1a) (Qal) 

1a1) to fear, be afraid 

1a2) to stand in awe of, be awed 

1a3) to fear, reverence, honour, respect 

1b) (Niphal) 

1b1) to be fearful, be dreadful, be feared 

1b2) to cause astonishment and awe, be held in awe 

1b3) to inspire reverence or godly fear or awe 

1c) (Piel) to make afraid, terrify 

2) (TWOT) to shoot, pour 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 907, 908 
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Salvation H3444 

 יׁשּועה

yeshû‛âh 

BDB Definition: 

1) salvation, deliverance 

1a) welfare, prosperity 

1b) deliverance 

1c) salvation (by God) 

1d) victory 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: passive participle of H3467 

Same Word by TWOT Number: 929b 

 

Diseases H4245 

 מחלה  /  מחלה

machăleh  /  machălâh 

BDB Definition: 

1) disease, sickness 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H2470 

Same Word by TWOT Number: 655b, 655c 

 

Heal H7495 

 רפא  /  רפה

râphâ'  /  râphâh 

BDB Definition: 

1) to heal, make healthful 

1a) (Qal) to heal 

1a1) of God 

1a2) healer, physician (of men) 

1a3) of hurts of nations involving restored favour (figuratively) 

1a4) of individual distresses (figuratively) 

1b) (Niphal) to be healed 

1b1) literal (of persons) 

1b2) of water, pottery 

1b3) of national hurts (figuratively) 

1b4) of personal distress (figuratively) 

1c) (Piel) to heal 

1c1) literal 

1c2) of national defects or hurts (figuratively) 

1d) (Hithpael) in order to get healed (infinitive) 
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The Route Of The Exodus 
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Parasha Sumary – 13:17-17:16 

The Jews are out of Egypt, but their redemption is not yet complete. Pharaoh and his armies still pose a tangible 

threat to their freedom; more subtle is the slave mentality that still gnaws at their souls. InBeshalach, the 

process of their liberation from Egypt continues, as the children of Israel battle external and internal threats to 

their freedom and advance toward the raison d'etre of the Exodus -- to receive the Torah at Mount Sinai. 

It came to pass when Pharaoh had letthe people go, that G-d led them not through the way of the land of the 

Philistines, because it was near; for G-d said: Lest the people repent when they see war, and they return to 

Egypt. 

Instead, G-d leads them along a more roundaboutroute, which takes them through "the desert by the Sea of 

Reeds" (Red Sea). 

Moses takes along Joseph's bones for burial in the Holy Land, in fulfillment of the oath made by the Children of 

Israel at the beginning of their Egyptian exile. 

And G-d went before them by day in a pillar of a cloud, to lead them the way; and by night in a pillar of fire, to 

give them light... 

Soon, however, their newly-gained freedom is under attack. 

It was told the king of Egypt that the people had fled. The heart of Pharaoh and of his servants was turned 

against the people, and they said: "Why have we done this, that we have let Israel go from serving us?" ... 

G-d hardened the heart of Pharaoh king of Egypt, and he pursued after the children of Israel... all the horses 

and chariots of Pharaoh, and his horsemen, and his army; and they overtook them encamping by the sea... 

Even more devastating is the Israelites' reaction: 

Pharaoh drew near. The children of Israel lifted up their eyes, and, behold, Egypt marched after them. They 

were very much afraid; and the children of Israel cried out to G-d. 

They said to Moses: "Are there no graves in Egypt, that you have taken us away to die in the wilderness? Why 

have you done this to us, to carry us out of Egypt? 

"Is not this the word that we did tell you in Egypt, saying: Let us alone, that we may serve Egypt? For it would 

have been better for us to serve Egypt, than to die in the wilderness." 

Moses says to the people: 

"Fear not; stand by and see the salvation of G-d, which He will show you today. For as you have seen Egypt 

this day, you shall not see them again any more forever. 

"G-d shall fight for you, and you shall be silent." 

The Sea Splits 

G-d said to Moses: "Why do you cry out to Me? Speak to the children of Israel, that they goforward. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach13_18b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach13_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach13_18
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach13_19
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_15b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_15a
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"And you, lift up your rod, and stretch out your hand over the sea, and divide it; and the children of Israel shall 

go on dry ground through the midst of the sea." 

As the children of Israel march forward, the divine cloud which had been leading them moves to their 

rear, interposing between them and the Egyptians. "There was the cloud and darkness, and it illuminatedthe 

night; and these did not come near these all night." 

All night, "a mighty east wind" blows over the sea; at dawn, its waters split in two. 

The children of Israel went into the midst of the sea on the dry ground; and the waters were a wall to them on 

their right hand and on their left. 

The Egyptians give chase, following the Israelites into the divided sea. G-d commands Moses to again raise his 

hand over the sea, 

And the sea returned to its strength... The waters returned, and covered the chariots, and the horsemen, and all 

the host of Pharaoh that came into the sea after them; there remained not so much as one of them. 

Upon beholding the great miracle, "The people feared G-d, and they believed in G-d and in Moses His servant." 

The Song at the Sea 

Then sang Moses and the children of Israel this song to G-d, and spoke, saying: 

I will sing to G-d, for He has triumphed gloriously  

The horse and his rider has He thrown into the sea  

G-d is my strength and song, He is become my salvation  

This is my G-d, and I will praise him  

My father's G-d, and I will exalt him  

G-d is the Master of war; G-d is his name... 

With the blast of Your nostrils the waters were piled up  

The floods stood upright like a heap  

The depths were congealed in the heart of the sea... 

Who is like You among the mighty, O G-d  

Who is like You, glorious in holiness  

Awesome in praises, doing wonders ... 

Nations heard and shuddered  

Terror seized the inhabitants of Philistia  

Then panicked the chiefs of Edom  

The mighty men of Moab, trembling took hold of them  

All the inhabitants of Canaan melted away  

Fear and dread shall fall upon them  

By the greatness of Your arm they shall be as still as a stone  

Till your people pass over, O G-d  

Till they pass over, this people whom You have acquired 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_20
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_20c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_21
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_21b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_22
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_27
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_28
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach14_31
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_2


 

P
ag

e9
0

 

Bring them, and plant them in the mountain of Your inheritance  

In the seat of Your dwelling, O G-d, which You have made  

In the sanctuary, O G-d, which Your hands have established 

G-d shall reign for ever and ever! 

Also the women sang: 

Miriam the prophetess, the sister of Aaron, took a timbrel in her hand; and all the women went out after her 

with timbrels and with dances. 

And Miriam called to them: "Sing to G-d, for He has triumphed gloriously; the horse and his rider has He 

thrown into the sea." 

In Marah 

Moses takes the Children of Israel from the shores of the Red Sea to the Wilderness of Shur, where they travel 

for three days without finding water. They then arrive in Marah, but "they could not drink of the waters of 

Marah, for they were bitter." 

"What shall we drink?" complain the people. G-d shows Moses a certain tree to throw into the water, and the 

water becomes sweet. 

In Marah, the Children of Israel are given "statutes and laws." They also receive the divine promise: "If you will 

diligently hearken to the voice of G-d... all the diseases which I have brought upon Egypt, I shall not bring upon 

you, for I am G-d your healer." 

Bread from Heaven 

At Eilim, they find "twelve springs of water and seventy date palms"; but in the Sin Desert they lack for food. 

Again, the people complain, crying to Moses and Aaron: 

"Would we had died by the hand of G-d in the land of Egypt, when we sat by the flesh pots, and when we ate our 

fill of bread; for you have brought us out into this wilderness, to kill this whole community with hunger." 

G-d says to Moses: 

"I have heard the murmurings of the children of Israel. Speak to them, saying: At evening you shall eat meat, 

and in the morning you shall be sated with bread; and you shall know that I am G-d." 

Each morning, "I shall rain down bread from the heavens... each day's allotment on its day." Meat will be 

provided in the form of quails which will come up about the Israelite camp each evening. 

In the morning the dew lay round about the camp. And when the layer of dew was gone up, behold, upon the 

face of the wilderness there lay a fine flaky substance, as fine as the hoar frost on the ground. 

When the children of Israel saw it, they said one to another, "Man hu?" ("What is it?"); for they knew not what 

it was. And Moses said to them: "This is the bread which G-d has given you to eat." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_20
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_23
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_25
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach15_26
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach16_5
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G-d explains that the manna will be supplied each morning to provide food for that day; it is forbidden to save 

one day's manna for the next. Indeed, no matter how much manna the people gather, they each end up with 

exactly one day's ration of an omer for each member of their household. 

There are those who nevertheless try to set aside some of the heavenly food for the next day; the left-over 

manna "bred worms and spoiled." 

But on the sixth day, each ends up with a double portion. Moses says to the people: 

"This is what G-d has spoken: Tomorrow is the resting of the holy Sabbath to G-d. Bake that which you will 

bake today, and what you will cook, cook today; that which remains over, lay up for you to be kept until the 

morning... [On the seventh day] you will not find it in the field." 

Again, some Jews disobey and go looking for manna on the seventh day. They find nothing. "How long will 

you refuse to keep my commandments and my instructions?" says G-d to Moses. "G-d has given you the 

Sabbath... remain every man in his place; let no man go out of his place on the seventh day." 

G-d instructs Moses to take a jar and "fill an omer of [manna] to be kept for your generations; that they may see 

the bread with which I fed you in the wilderness, when I brought you out from the land of Egypt." 

Doubt 

The Children of Israel travel on to Rephidim, where there's no water. "The people strove with Moses, and said: 

'Give us water to drink.'" 

"What shall I do with this people!" cries Moses to G-d. "Just a while longer, and they will stone me!" 

"Pass before the people," says G-d to Moses, "and take with you of the elders of Israel; and your rod, with 

which you smote the river [Nile], take in your hand, and go. 

"Behold, I will stand before you there upon the rock in Horeb; and you shall smite the rock, and there shall 

come water out of it, that the people may drink." 

Moses did so in the sight of the elders of Israel. 

He called the name of the place Massah U'Merivah ("Test and Strife"), because of the strife of the children of 

Israel, and because they tested G-d, saying: "Is G-d among us,or not?" 

War 

Then came Amalek, and waged war with Israel in Rephidim. 

Moses said to Joshua: "Choose us out men, and go out, fight with Amalek; tomorrow I will stand on the top of 

the hill, with the rod of G-d in my hand." 

Joshua goes out to battle, while Moses ascends a hilltop with Aaron and Hur (Miriam's son). 

And it came to pass, when Moses held up his hand, that Israel prevailed: and when he let down his hand, 

Amalek prevailed. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach16_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach17_7
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach17_7b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1254#Beshalach17_11
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But Moses' hands were heavy; and they took a stone, and put it under him, and he sat on it. Aaron and Hur 

supported his hands, the one on the one side, and the other on the other side; and his hands were steady until 

the going down of the sun. 

So Joshua weakened Amalek and his people with the edge of the sword. 

G-d said to Moses: "Write this for a memorial in a book, and rehearse it in the ears of Joshua: that I will utterly 

blot out the remembrance of Amalek from under the heaven." 

"G-d has sworn by His throne," proclaims Moses: "G-d is at war with Amalek for all generations." 

 

Midrash From The Rabbis 

G-d led them not through the way of the land of the Philistines (13:17) 

The tribe of Ephraim had erred and departed from Egypt 30 years before the destined time, with the result that 

three hundred thousand of them were slain by the Philistines... and their bones lay in heaps on the road... G-d 

therefore said: If Israel behold the bones of the sons of Ephraim strewn in the road, they will return to Egypt... 

Thus the verse says, v'lo nacham Elokim ("G-d did not lead them," which can also be translated as "G-d was not 

comforted"). This is comparable to a king whose sons were carried off as captives, and some of them died in 

captivity. The king afterwards came and saved those that were left. While he rejoiced over those that survived, 

he was never comforted for those that had died. 

(Midrash Rabbah) 

 
G-d led the people about, by way of the desert (13:18) 

This is comparable to a king who had a son to whom he wished to bequeath an inheritance, but he argued: "If I 

give it to him now that he is small, he will not know how to take care of it. I will therefore wait until my son 

studies the writings and comprehends the value [of the property], then I will bequeath it unto him." This is what 

G-d said: I shall first give them the Torah, and then bring them into the Land. 

(Midrash Rabbah) 

G-d said: If I bring Israel into the land now, each will immediately take possession of his field or vineyard, and 

they will neglect the Torah. Rather, I shall take them round the desert for forty years, so that they should eat 

manna and drink the water of [Miriam's miracle] well, and the Torah will be absorbed in their bodies. Thus 

Rabbi Shimon bar Yochai would say: The Torah was given to be expounded only to the eaters of manna. 

(Mechilta) 

 
And the children of Israel went out chamushimfrom the land of Egypt (13:18) 

Chamushim means "armed"... Another interpretation: one in five (chamesh) among the children of Israel came 

out of Egypt; four-fifths died during the three days of darkness [because they did not want to leave Egypt]. 
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(Rashi) 

Rabbi Joshua interpreted it thus: fivefold they came out of Egypt, for five times their number in converts were 

gathered into the people of Israel upon their departure from Egypt. 

(Midrash Tanchuma) 

 
 

 

Moses took the bones of Joseph with him. For he had laid an oath on the children of Israel, saying, "G-d 

will surely remember you; and you shall carry up my bones away from here with you." (13:19) 

How did Moses know the place where Joseph was buried? Serach the daughter of Asher remained of that 

generation. Moses went to her and asked: "Do you know where Joseph was buried?" She answered him: "The 

Egyptians made an iron coffin for him, which they sunk in the Nile so that its waters should be blessed." 

Moses went and stood on the bank of the Nile and called out: "Joseph! Joseph! The time has arrived regarding 

which G-d swore, 'I will deliver you,' and the oath which you imposed upon the Israelites has reached the time 

of fulfillment. If you show yourself, well and good; otherwise, behold, we are absolved of your oath." 

Immediately Joseph's coffin floated on the surface of the water... 

Rabbi Nathan says: He was buried in the sepulchre of the kings. Moses went and stood by the sepulchre of the 

kings and exclaimed, "Joseph! The time has arrived regarding which G-d swore, 'I will deliver you,' and the 

oath which you imposed upon the Israelites has reached the time of fulfillment. If you show yourself, well and 

good; otherwise, behold, we are absolved of your oath." At that moment, Joseph's coffin trembled, and Moses 

took it and carried it with him. 

(Talmud, Sotah 13a) 

 
 

 

G-d said to Moses: "Why do you cry out to Me? Speak to the children of Israel, that they go forward" (14:15) 

As they stood at the shore of the sea, the people of Israel split into four factions. 

One faction said: "Let us cast ourselves into the sea." A second faction said, "Let us return to Egypt." A third 

said, "Let us wage war against the Egyptians." A fourth said, "Let us cry out to G-d." 

Thus Moses said to the people: "Fear not; stand by and see the salvation of G-d, which He will show you today. 

For as you have seen Egypt this day, you shall not see them again any more for ever. G-d shall fight for you, 

and you shall be silent" (14:13-14). 

To those who said, "Let us cast ourselves into the sea," he said: "Fear not; stand by and see the salvation of 

G-d." To those who said, "Let us return to Egypt," he said: "As you have seen Egypt this day, you shall not see 

them again any more forever." To those who said, "Let us wage war against them," he said: "G-d shall fight for 

you." And to those who said, "Let us cry out to G-d," he said: "And you shall be silent." 

(Mechilta) 
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These "four factions" represent four possible reactions to a situation in which one's divinely ordained mission in 

life is challenged by the prevalent reality. 

One possible reaction is: "Let us cast ourselves into the sea." Let us submerge ourselves within the living waters 

of Torah; let us plunge into the "sea of the Talmud," the sea of piety, the sea of religious life. Let us create our 

own insular communities, protecting us and ours from the G-dless world out there. 

At the other extreme is the reaction, "Let us return to Egypt." Let us accept "reality," recognizing that it is the 

Pharaohs who wield the power in the real world. We'll do whatever we can under the circumstances to do what 

G-d expects from us, but it is futile to imagine that we can resist, much less change, the way things are. 

A third reaction is to "wage war against them" -- to assume a confrontational stance against the hostile reality, 

battling the "unG-dly" world despite all odds. 

A fourth reaction is to say: It's wrong to abandon the world, it's wrong to succumb to it, and it's wrong to fight 

it. The answer lies in dealing with it on a wholly spiritual level. A single prayer can achieve more than the most 

secure fortress, the most flattering diplomat, or the most powerful army. 

G-d rejected all four approaches. While each of them has their time and place (it's important to create inviolable 

sancta of holiness in a mundane world; it's also necessary to appreciate the nature of the prevalent reality and 

deal with it on its own terms; it's also necessary to wage an all-out war against evil; and it's always important to 

recognize that one cannot do it on one's own and appeal to G-d for help) -- none of them is the vision to guide 

our lives and define our relationship with the world we inhabit. 

Rather, when the Jew is headed toward Sinai and is confronted with a hostile or indifferent world, his most 

basic response must be to go forward. 

Not to escape reality, not to submit to it, not to wage war on it, not to deal with it only on a spiritual level, but to 

go forward. Do another mitzvah, ignite another soul, take one more step toward your goal. 

And when you move forward, you will see that insurmountable barrier yield and that ominous threat fade away. 

You will see that the prevalent "reality" is not so real after all, and that you have it within your power to reach 

your goal. Even if you have to split some seas to get there. 

(The Lubavitcher Rebbe) 

 
 

 

"Why do you cry to Me?" (14:15) 

"When Pharaoh drew near... the children of Israel cried out to G-d" (14:10). Upon which Moses also began to 

pray to G-d. Said G-d to Moses: "Why do you cry to Me?" My children have already prayed and I have heard 

their prayer. 

(Midrash Rabbah) 

G-d said to Moses: "Moses! My children are in dire straits, the sea is closing in on them and the enemy pursues, 

and you stand and pray at length? Why do you cry to Me? There are times that call for lengthy prayers, and 

times when one must pray briefly..." 
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(Mechilta; Rashi) 

 
 

 

And it came between the camp of Egypt and the camp of Israel (14:20) 

A shepherd was leading his sheep across a river when a wolf came to attack the sheep. What did the shepherd 

do? He took a large ram and threw it to the wolf, saying to himself, "Let him struggle with this till we cross the 

river, and then I will return to bring it back." 

So, too, when Israel departed from Egypt, the Angel Samael (Satan) arose to accuse them, arguing before G-d: 

"Master of the Universe! Till now they have been worshipping idols, and now You divide the sea for them?" 

What did G-d do? He delivered into his hands Job, one of the counselors of Pharaoh, of whom it is written (Job 

1:1), "That man was wholehearted and upright," and said: "Behold, he is in your hands" (ibid., 2:6). Said G-d: 

While he is busily occupied with Job, Israel will go through the sea; afterwards, I will deliver Job... 

(Midrash Rabbah) 

 
 

 

There was the cloud and darkness, and it illuminated the night (14:20) 

The column, which traveled before the Israelite camp as a pillar of cloud by day and of fire by night, moved to 

interpose between the two camps and protect the Israelites from the Egyptians. It now was a "cloud and 

darkness" for the Egyptians while "illuminating the night" for the Israelites. 

(Rashi) 

According to the natural order of the world, can a person who lights a candle say, "So-and-so, who is my friend, 

may use the light, while so-and-so, who is my enemy, may not"? But G-d is not so confined... His cloud 

produced light for Israel and darkness for Egypt. 

(Midrash Tehillim) 

 
 

 

Moses stretched his hand over the sea (14:21) 

Moses went to divide the sea as G-d had commanded, but the sea refused to comply, exclaiming: "What, before 

you shall I divide? Am I not greater than you? For I was created in the third day and you on the sixth." When 

Moses heard this, he went and reported to G-d, "The sea refuses to be divided." What did G-d do? He placed 

His right hand upon the right hand of Moses. 

(Midrash Rabbah) 

 
 

 

http://www.chabad.org/16372#v1
http://www.chabad.org/16372#v1
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And the waters were divided (14:21) 

All the water in the world divided, even the waters in cisterns and ditches, in jars, cups, casks, and bowls, as it is 

written, "And the waters were divided" -- it doesn't say "and the water was divided," but "and the waters were 

divided." The supernal waters divided, as well as the terrestrial... 

(Mechilta; Rashi) 

 
 

 

The children of Israel went into the midst of the sea on the dry ground (14:22) 

Each tribe was unwilling to be the first to enter the sea. Then sprang forward Nachshon the son of Aminadav 

and descended first into the sea [and they all followed him]... 

Why does it say, "The children of Israel went into the midst of the sea on the dry ground"? If they went into the 

sea, then why does it say "on the dry ground"; and if they went on the dry ground, then why does it say that they 

went "into the midst of the sea"? This is to teach that the sea was divided only after Israel had stepped into it 

and the waters had reached their noses -- only then did it become dry land. 

The daughters of Israel passed through the sea holding their children with their hands; and when these cried, 

they would stretch out their hands and pluck an apple or a pomegranate from the sea and give it to them. 

(Talmud, Sotah 37a; Midrash Rabbah) 

 
 

 

And the sea returned to its strength (14:27) 

On the third day of creation, when G-d made the dry land emerge from the waters and caused the waters to be 

gathered together into one place, forming from them the sea, He stipulated with the sea that it should split to 

allow the Israelites to pass through it on dry land and then overwhelm the Egyptians. Thus it is written, "and the 

sea returned to its strength (l'eitano) when the morning appeared." The word l'eitano ("to its strength"), by a 

transposition of letters, can be read litna'o ("to its stipulation"). 

(Zohar; Mechilta) 

  

 
 

 

The waters returned, and covered the chariots, and the horsemen, and all the host of Pharaoh that came into 

the sea after them (14:28) 

The Egyptians are likened to foxes, because they were cunning... What did they say? "Come, let us deal wisely 

with them" (Exodus 1:10): let us deal cunningly with Israel, and plan such a persecution for them that their G-d 

will not be able to punish us in the same coin. For if we persecute them with the sword, He can visit us with the 

sword; and if with fire, He can bring fire upon us. But we know that He swore that He would no longer bring a 

http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1254
http://www.chabad.org/9862#v10
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flood on the world (Genesis 9:11); let us, therefore, persecute them with water, which He cannot bring upon us. 

G-d then said to them: "Wretches! True I have sworn that I will not bring a flood into the world, but I will do 

this to you: I will drag each one of you to his own flood." This is what David said (Psalm 63:11): "They shall be 

dragged to the seabed; they shall be a portion for foxes." 

(Midrash Rabbah) 

In that hour, the ministering angels wished to sing songs of praise before G-d, but He rebuked them, saying: 

"My handiwork is drowning in the sea, and you wish to sing before me?!" 

(Talmud, Sanhedrin 39b) 

 
 

 

They believed in G-d and in Moses His servant (14:31) 

One who believes in Moses, believes in G-d. 

(Mechilta) 

  

 
 

 

Then sang Moses and the children of Israel this song to G-d, and they spoke, saying... (15:1) 

How did they render the song? Rabbi Akiva says: Moses said, "I will sing to G-d," and they responded, "I will 

sing to G-d"; Moses said, "For He has triumphed gloriously" and they responded, "I will sing to G-d" (and so on 

with each verse -- Moses would sing the verse, and they would respond with the refrain, "I will sing to G-d"). 

Rabbi Eliezer says: Moses said, "I will sing to G-d," and they responded, "I will sing to G-d"; Moses said, "For 

He has triumphed gloriously," and they responded, "For He has triumphed gloriously" (and so on -- they 

repeated each verse after Moses). 

Rabbi Nechemiah says: Moses sang the opening words of the song, after which they each sang it on their own. 

(Talmud and Rashi, Sotah 30b) 

These three opinions represent three levels of leadership. 

Rabbi Akiva describes an ideal in which a people completely abnegate their individuality to the collective 

identity embodied by the leader. Moses alone sang the nation's gratitude to G-d, their experience of redemption, 

and their vision of their future as G-d's people. The people had nothing further to say as individuals, other than 

to affirm their unanimous assent to what Moses was expressing. 

At first glance, this seems the ultimate in unity: hundreds of thousands of hearts and minds yielding to a single 

program and vision. Rabbi Eliezer, however, argues that this is but a superficial unity -- an externally imposed 

unity of the moment, rather than an inner, enduring unity. When people set aside their own thoughts and 

http://www.chabad.org/8173#v11
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feelings to accept what is dictated to them by a higher authority, they are united only in word and deed; their 

inner selves remain different and distinct. Such a unity is inevitably short-lived: sooner or later their intrinsic 

differences and counter-aims will assert themselves, and fissures will begin to appear also in their unanimous 

exterior. So Rabbi Eliezer interprets the Torah's description of Israel's song to say that they did not merely 

affirm Moses' song with a refrain, but repeated his words themselves. Each individual Jew internalized Moses' 

words, so that they became the expression of his own understanding and feelings. The very same words 

assumed hundreds of thousands of nuances of meaning, as they were absorbed by each of the minds, and 

articulated by each of the mouths, of the people of Israel. 

Rabbi Nechemiah, however, is still not satisfied. If Israel repeated these verses after Moses, this would imply 

that their song did not stem from the very deepest part of themselves. For if the people were truly one with 

Moses and his articulation of the quintessence of Israel, why would they need to hear their song from his lips 

before they could sing it themselves? It was enough, says Rabbi Nechemiah, that Moses started them off with 

the first words of the song, so as to stimulate their deepest experience of the miracle, with the result that each of 

them sang the entire song on their own. 

(The Lubavitcher Rebbe) 

 
 

 

This is my G-d (15:2) 

At the time the Israelites ascended from the Red Sea... the babe sat upon his mother's knee and the suckling 

sucked at his mother's breast; when they beheld the Divine Presence, the babe raised his neck and the suckling 

released the nipple from his mouth, and they exclaimed: "This is my G-d and I will praise Him" ... Even the 

embryos in their mothers' wombs uttered a song... 

(Talmud, Sotah 30b) 

A servant girl saw at the sea what Isaiah, Ezekiel, and all other prophets did not behold. 

(Mechilta) 

 
 

 

In the seat of Your dwelling, O G-d, which You have made; in the sanctuary, O G-d, which Your hands have 

established (15:17) 

The work of the righteous is greater than the work of heaven and earth. For in regard to the creation of heaven 

and earth it is written (Isaiah 48:13): "My hand has laid the foundation of the earth, and My right hand has 

spread out the heavens" ("My hand," in the singular). But in regard to the work of the hands of the righteous it is 

written, "In the sanctuary, O G-d, which Your hands have established" ("Your hands," in the plural). 

(Talmud, Ketubot 5a) 

 
 

 

http://www.chabad.org/15979#v13


 

P
ag

e9
9

 

Miriam the prophetess, the sister of Aaron, took a timbrel in her hand; and all the women went out after her 

with timbrels and with dances (15:20) 

How did the Israelites have tambourines in the desert? But the righteous women of that generation were certain 

that G-d would perform miracles for them, and they prepared tambourines and dances while still in Egypt. 

(Mechilta; Rashi) 

  

 
 

 

They could not drink of the waters of Marah, because they were bitter (15:23) 

Because they -- the Children of Israel -- were bitter, everything they tasted was bitter to them. 

(Chassidic saying) 

 
 

 

There He made for them a statute and a law (15:25) 

The Israelites were given ten precepts at Marah: the seven which had already been accepted by the children of 

Noah, to which were added at Marah social laws, the Sabbath, and honoring one's parents. 

(Talmud, Sanhedrin 56b) 

 
 

 

All the diseases which I have brought upon Egypt, I shall not bring upon you, for I am G-d your healer (15:26) 

I shall never afflict you with the intent to merely punish, as I did the Egyptians. Rather, "I am G-d your healer" -

- if I do cause you suffering, it is only to a positive end, like a doctor who may, at times, cause pain to his 

patient in order to heal him. 

(Malbim) 

Questions For Study 

Chapter 13 

 

Which way did Elohim lead Bnei Yisrael out of Egypt?  What factors did Elohim consider in this 

decision?  What did he expect Bnei Yisrael to do if they went the short way?  What did Moshe take with him 

and why?  What is the first location mentioned from which Bnei Yisrael journeyed and what is the meaning in 

Hebrew?  How are they led during the day and during the night? 
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Chapter 14 

 

Where did YHVH instruct Moshe to have Bnei Yisrael camp and what was the physical setting?  What was the 

purpose of Elohim for this instruction?  When Pharaoh was told that Bnei Yisrael had fled, how was his reaction 

expressed in words and in deeds.  In this hot pursuit, where did the Egyptian army encounter Bnei 

Yisrael?  What was the reaction of Bnei Yisrael to the approach of the Egyptians?  What did they say to 

Moshe?  What was his response to them and what did he project would be the consequences to the Egyptians 

and who would do this? 

 

For what did YHVH reprove Moshe by his initial question in v. 15?  How can we distinguish between a time for 

prayer and a time for action?  What did YHVH instruct Moshe to say and do?   What would be the 

consequences to Pharaoh and the benefits to YHVH and Bnei Yisrael?  Describe the repositioning of the angel 

of Elohim and the pillar of cloud.  What was the benefit to Bnei Yisrael and the detriment to the 

Egyptians.  What happened when Moshe obeyed the instruction of YHVH and what did Bnei Yisrael do?  How 

did Pharaoh and his army act and how did YHVH intervene?  What did the Egyptians try to do and how did 

YHVH conquer them?  Who survived?  What happened to Bnei Yisrael?  What assurance did they have that the 

Egyptian army was defeated?  Who did they understand had done this marvelous thing?  How did it affect their 

relationship with YHVH and Moshe?   

 

What did Rav Sha'ul write to the Corinthians about this method of salvation of Bnei Yisrael and it's 

symbolism?  What is the relationship between that act of YHVH, the mikveh immersion of Bnei Yisrael since 

then, and the actions of believers in Y'shua as their savior?  What is demonstrated and proclaimed by such 

actions? 

 

 

Chapter 15  

 

How did Bnei Yisrael celebrate and proclaim the new relationship with YHVH and Moshe?  Verse 2 contains 

the most significant statement regarding this relationship; what is it?  What do you understand the significance 

of this statement to be?  What do vs. 11 through 13 add to your understanding of the relationship?  What do vs. 

17 and 18 add?  What is the purpose of vs. 14 to 16?  What additional understanding and application does Rav 

Sha'ul add in his letter to the Corinthians?  What does all this motivate you to do and be?  Distinguish between 

those who serve YHVH and are Torah observant and those who serve "my god."  What often happens to those 

who worship, serve, and proclaim allegiance to "my god"? 

 

At the conclusion of the song in v. 18, what does v. 19 confirm?  Who led the response of the women and how 

did she instruct them?  What did they do besides singing their praises to YHVH?  How far into the wilderness 

did they travel and what was their biggest concern?  When they located the water, what was the problem?  How 

did Moshe respond and what was the instruction of YHVH?  What happened when Moshe was obedient?  What 

were the words of YHVH through Moshe to Bnei Yisrael?  Describe the significance of v. 26 and the 

conditional promise of YHVH.  How did YHVH reward them at the next stop? 
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YITRO – SHEMOT/EXODUS 18:1-20:23 YEAR ONE 
 

Exo 18:1  Jethro, the priest of Midian, Moses' father-in-law, heard of all that God had done for Moses and for 

Israel his people, how the LORD had brought Israel out of Egypt.  

Exo 18:2  Now Jethro, Moses' father-in-law, had taken Zipporah, Moses' wife, after he had sent her home,  

Exo 18:3  along with her two sons. The name of the one was Gershom (for he said, "I have been a sojourner in a 

foreign land"),  

Exo 18:4  and the name of the other, Eliezer (for he said, "The God of my father was my help, and delivered me 

from the sword of Pharaoh").  

Exo 18:5  Jethro, Moses' father-in-law, came with his sons and his wife to Moses in the wilderness where he 

was encamped at the mountain of God.  

Exo 18:6  And when he sent word to Moses, "I, your father-in-law Jethro, am coming to you with your wife and 

her two sons with her,"  

Exo 18:7  Moses went out to meet his father-in-law and bowed down and kissed him. And they asked each 

other of their welfare and went into the tent.  

Exo 18:8  Then Moses told his father-in-law all that the LORD had done to Pharaoh and to the Egyptians for 

Israel's sake, all the hardship that had come upon them in the way, and how the LORD had delivered them.  

Exo 18:9  And Jethro rejoiced for all the good that the LORD had done to Israel, in that he had delivered them 

out of the hand of the Egyptians.  

Exo 18:10  Jethro said, "Blessed be the LORD, who has delivered you out of the hand of the Egyptians and out 

of the hand of Pharaoh and has delivered the people from under the hand of the Egyptians.  

Exo 18:11  Now I know that the LORD is greater than all gods, because in this affair they dealt arrogantly with 

the people."  

Exo 18:12  And Jethro, Moses' father-in-law, brought a burnt offering and sacrifices to God; and Aaron came 

with all the elders of Israel to eat bread with Moses' father-in-law before God.  

Exo 18:13  The next day Moses sat to judge the people, and the people stood around Moses from morning 

till evening.  

Exo 18:14  When Moses' father-in-law saw all that he was doing for the people, he said, "What is this 

that you are doing for the people? Why do you sit alone, and all the people stand around you from 

morning till evening?"  

Exo 18:15  And Moses said to his father-in-law, "Because the people come to me to inquire of God;  

Exo 18:16  when they have a dispute, they come to me and I decide between one person and another, and 

I make them know the statutes of God and his laws."  

Exo 18:17  Moses' father-in-law said to him, "What you are doing is not good.  

Exo 18:18  You and the people with you will certainly wear yourselves out, for the thing is too heavy for 

you. You are not able to do it alone.  

Exo 18:19  Now obey my voice; I will give you advice, and God be with you! You shall represent the 

people before God and bring their cases to God,  

Exo 18:20  and you shall warn them about the statutes and the laws, and make them know the way in 

which they must walk and what they must do.  

Exo 18:21  Moreover, look for able men from all the people, men who fear God, who are trustworthy and 

hate a bribe, and place such men over the people as chiefs of thousands, of hundreds, of fifties, and of 

tens.  

Exo 18:22  And let them judge the people at all times. Every great matter they shall bring to you, but any 

small matter they shall decide themselves. So it will be easier for you, and they will bear the burden 

with you.  

Exo 18:23  If you do this, God will direct you, you will be able to endure, and all this people also will go to 

their place in peace."  

Exo 18:24  So Moses listened to the voice of his father-in-law and did all that he had said.  
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Exo 18:25  Moses chose able men out of all Israel and made them heads over the people, chiefs of 

thousands, of hundreds, of fifties, and of tens.  

Exo 18:26  And they judged the people at all times. Any hard case they brought to Moses, but any small 

matter they decided themselves.  

 

 

Exo 19:1  On the third new moon after the people of Israel had gone out of the land of Egypt, on that day they 

came into the wilderness of Sinai.  

Exo 19:2  They set out from Rephidim and came into the wilderness of Sinai, and they encamped in the 

wilderness. There Israel encamped before the mountain,  

Exo 19:3  while Moses went up to God. The LORD called to him out of the mountain, saying, "Thus you shall 

say to the house of Jacob, and tell the people of Israel:  

Exo 19:4  You yourselves have seen what I did to the Egyptians, and how I bore you on eagles' wings and 

brought you to myself.  

Exo 19:5  Now therefore, if you will indeed obey my voice and keep my covenant, you shall be my 

treasured possession among all peoples, for all the earth is mine;  

Exo 19:6  and you shall be to me a kingdom of priests and a holy nation. These are the words that you 

shall speak to the people of Israel."  

Exo 19:7  So Moses came and called the elders of the people and set before them all these words that the 

LORD had commanded him.  

Exo 19:8  All the people answered together and said, "All that the LORD has spoken we will do." And 

Moses reported the words of the people to the LORD.  

Exo 19:9  And the LORD said to Moses, "Behold, I am coming to you in a thick cloud, that the people 

may hear when I speak with you, and may also believe you forever." When Moses told the words of 

the people to the LORD,  

Exo 19:10  the LORD said to Moses, "Go to the people and consecrate them today and tomorrow, and let 

them wash their garments  

Exo 19:11  and be ready for the third day. For on the third day the LORD will come down on Mount 

Sinai in the sight of all the people.  

Exo 19:12  And you shall set limits for the people all around, saying, 'Take care not to go up into the mountain 

or touch the edge of it. Whoever touches the mountain shall be put to death.  

Exo 19:13  No hand shall touch him, but he shall be stoned or shot; whether beast or man, he shall not live.' 

When the trumpet sounds a long blast, they shall come up to the mountain."  

Exo 19:14  So Moses went down from the mountain to the people and consecrated the people; and they washed 

their garments.  

Exo 19:15  And he said to the people, "Be ready for the third day; do not go near a woman."  

Exo 19:16  On the morning of the third day there were thunders and lightnings and a thick cloud on the 

mountain and a very loud trumpet blast, so that all the people in the camp trembled.  

Exo 19:17  Then Moses brought the people out of the camp to meet God, and they took their stand at the foot of 

the mountain.  

Exo 19:18  Now Mount Sinai was wrapped in smoke because the LORD had descended on it in fire. The smoke 

of it went up like the smoke of a kiln, and the whole mountain trembled greatly.  

Exo 19:19  And as the sound of the trumpet grew louder and louder, Moses spoke, and God answered him in 

thunder.  

Exo 19:20  The LORD came down on Mount Sinai, to the top of the mountain. And the LORD called Moses to 

the top of the mountain, and Moses went up.  

Exo 19:21  And the LORD said to Moses, "Go down and warn the people, lest they break through to the LORD 

to look and many of them perish.  
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Exo 19:22  Also let the priests who come near to the LORD consecrate themselves, lest the LORD break out 

against them."  

Exo 19:23  And Moses said to the LORD, "The people cannot come up to Mount Sinai, for you yourself warned 

us, saying, 'Set limits around the mountain and consecrate it.'"  

Exo 19:24  And the LORD said to him, "Go down, and come up bringing Aaron with you. But do not let the 

priests and the people break through to come up to the LORD, lest he break out against them."  

Exo 19:25  So Moses went down to the people and told them.  

 

Exo 20:1  And God spoke all these words, saying,  

Exo 20:2  "I am the LORD your God, who brought you out of the land of Egypt, out of the house of 

slavery.  

Exo 20:3  "You shall have no other gods before me.  

Exo 20:4  "You shall not make for yourself a carved image, or any likeness of anything that is in heaven 

above, or that is in the earth beneath, or that is in the water under the earth.  

Exo 20:5  You shall not bow down to them or serve them, for I the LORD your God am a jealous God, 

visiting the iniquity of the fathers on the children to the third and the fourth generation of those who 

hate me,  

Exo 20:6  but showing steadfast love to thousands of those who love me and keep my commandments.  

Exo 20:7  "You shall not take the name of the LORD your God in vain, for the LORD will not hold him 

guiltless who takes his name in vain.  

Exo 20:8  "Remember the Sabbath day, to keep it holy.  

Exo 20:9  Six days you shall labor, and do all your work,  

Exo 20:10  but the seventh day is a Sabbath to the LORD your God. On it you shall not do any work, you, 

or your son, or your daughter, your male servant, or your female servant, or your livestock, or the 

sojourner who is within your gates.  

Exo 20:11  For in six days the LORD made heaven and earth, the sea, and all that is in them, and rested 

on the seventh day. Therefore the LORD blessed the Sabbath day and made it holy.  

Exo 20:12  "Honor your father and your mother, that your days may be long in the land that the LORD 

your God is giving you.  

Exo 20:13  "You shall not murder.  

Exo 20:14  "You shall not commit adultery.  

Exo 20:15  "You shall not steal.  

Exo 20:16  "You shall not bear false witness against your neighbor.  

Exo 20:17  "You shall not covet your neighbor's house; you shall not covet your neighbor's wife, or his 

male servant, or his female servant, or his ox, or his donkey, or anything that is your neighbor's."  

Exo 20:18  Now when all the people saw the thunder and the flashes of lightning and the sound of the trumpet 

and the mountain smoking, the people were afraid and trembled, and they stood far off  

Exo 20:19  and said to Moses, "You speak to us, and we will listen; but do not let God speak to us, lest we die."  

Exo 20:20  Moses said to the people, "Do not fear, for God has come to test you, that the fear of him may be 

before you, that you may not sin."  

Exo 20:21  The people stood far off, while Moses drew near to the thick darkness where God was.  

Exo 20:22  And the LORD said to Moses, "Thus you shall say to the people of Israel: 'You have seen for 

yourselves that I have talked with you from heaven.  

Exo 20:23  You shall not make gods of silver to be with me, nor shall you make for yourselves gods of gold.  
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As you study this Torah Portion think back on your life and write down all the times that He showed you 

His Salvation! 

Here are some Keys on How To Study the Attached Torah Portion.  Remember we are doing the 3 Year Torah 

Cycle and we are only covering the Portion for Year One.   Also since these notes are not 2 sided, you can use 

the back side to write your personal notes on.  

#1. Pray that the Ruach will give you a Spirit of Revelation, Wisdom and Knowledge in your Study 

#2. Read the Torah portion on the sheet and write down anything that stands out to you or speaks to your heart.  

#3. Related Words are Hebrew words that contain the same ROOT as the Name of the Torah Portion.  The 

Hebrew Root (which usually consists of 2-3 letters) tells you the root meaning of the word. The lists gives 

words that carry a similar meaning as the name of Torah Portion.  This will help build your Hebrew vocabulary 

#4. Key Words - These are words that I feel are Key to the Torah portion and will also give you deeper insight 

to Torah portion. Remember the meaning of the Hebrew word depends upon the context of Scripture 

#3. Parasha Overview - This is a overview of the entire Torah portion, not just the One Year verses 

#4. Study questions are provided for discussion but also to help you dig more into the Torah teaching and 

applying  

#5. Rabbinical Commentary - This is given to give you insight on how the Rabbis interpret certain verses of the 

Torah Portion.  Please refer to article I sent you in "Understanding Midrash" 

 

If you attend the Shabbat Torah study then come prepared to share any additional insights you have learned or 

discovered in your research.  

 

Every Torah Teacher has their own way of presenting the Torah Portion.  You can read 10 Commentaries and 

get a different insight from each Torah Teacher.   

 

My Torah Teaching style is to encourage you to dig, question and seek answers form the Word as well as 

learning Hebrew words along the way. 

 

Use a Chumash with Torah Commentary in your studies as well, the 2 I like are 

Artscroll - Chumash with commentary 

Pentateuch & Haftorahs - Commentary Dr. J. H. Hertz Soncino Press 

 

Shalom and Blessed Studies 

Rabbin Deborah 
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Orientation and Word Study 

  

 

 

 
 ֹו

 

 ר

 

 תְ 

 

 יִ 

 

letter: 

 

vav 

 

reish 

 

tav 

 

yod 

 

sound: 

 

Oh 

 

R 

 

T 

 

Yee 

 

Jethro (abundance) = YITRO = יתרו 
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The Legend 

 

and heard Jethro 

 

va-yish’ma Yitro 

 

 ַוִיְׁשַמע ִיְתרֹו

 

priest of Midian 

 

cohen Midyan 

 

 ֹכֵהן ִמְדָין

 

father-in-law of Moses 

 

choten Mosheh 

 

ה  ֹחֵתן ֹמׁשֶׁ

 

—all that 

 

et kol-asher 

 

ר  ֵאת ָכל־ֲאׁשֶׁ

 

did God 

 

asah Elohim 

 

 ָעָשה ֱאֹלִהים

 

for Moses 

 

l’Mosheh 

 

ה  ְלֹמׁשֶׁ

 

and for Israel people-His 

 

oo-l’Yisra’el amo 

 

 ּוְלִיְשָרֵאל ַעמֹו

 

that brought out the LORD 

 

ki hotsi ADONAI 

 

 ִכי־הֹוִציא ְיֹהָוה

 

—Israel 

 

et-Yisra’el 

 

ת־ִיְשָרֵאל  אֶׁ

 

from Egypt 

 

mi-Mitsrayim 

 

 ִמִמְצָרִים׃
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Related Words 

 

abundance, remainder 

 

yeter 

 

ר  יֶׁתֶׁ

 

advantage, superiority, profit, 

gain 

 

yitrone 

 

 ִיתרֹון

 

spiritual elation (additional 

soul) 

 

n’shamah y’terah 

 

 ְנָׁשָמה ְיֵתָרה

 

to add, overdo, exaggerate 

 

yiter 

 

 ִיֵּתר

 

superfluous 

 

m’yootar 

 

 ְמיָֻּתר

 

more than 

 

yoter 

 

 יֹוֵתר

 

too much (more than enough) 

 

yoter mi-dai 

 

 יֹוֵתר ִמָדי

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic Jewish 

Publishers. 
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KEY WORDS 
 

Priest H3548 

 ּכהן

kôhen̂ 

BDB Definition: 

1) priest, principal officer or chief ruler 

1a) priest-king (Melchizedek, Messiah) 

1b) pagan priests 

1c) priests of Jehovah 

1d) Levitical priests 

1e) Zadokite priests 

1f) Aaronic priests 

1g) the high priest 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: active participle of H3547 

Same Word by TWOT Number: 959a 

 

 
Delivered H5337 

 נצל

nat̂sal 
BDB Definition: 

1) to snatch away, deliver, rescue, save, strip, plunder 

1a) (Niphal) 

1a1) to tear oneself away, deliver oneself 

1a2) to be torn out or away, be delivered 

1b) (Piel) 

1b1) to strip off, spoil 

1b2) to deliver 

1c) (Hiphil) 

1c1) to take away, snatch away 

1c2) to rescue, recover 

1c3) to deliver (from enemies or troubles or death) 

1c4) to deliver from sin and guilt 

1d) (Hophal) to be plucked out 

1e) (Hithpael) to strip oneself 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1404 
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Alien H1616 

 ּגר  /  ּגיר

ger̂  /  geŷr 
BDB Definition: 

1) sojourner 

1a) a temporary inhabitant, a newcomer lacking inherited rights 

1b) of foreigners in Israel, though conceded rights 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H1481 

Same Word by TWOT Number: 330a 

 

 

Stranger H5237 

 נכרי

nokrıŷ 

BDB Definition: 

1) foreign, alien 

1a) foreign 

1b) foreigner (substantive) 

1c) foreign woman, harlot 

1d) unknown, unfamiliar (figuratively) 

Part of Speech: adjective 

A Related Word by BDB/Strong’s Number: from H5235 (second form) 

Same Word by TWOT Number: 1368c 

 

Wilderness H4057 

 מדּבר

midbar̂ 
BDB Definition: 

1) wilderness 

1a) pasture 

1b) uninhabited land, wilderness 

1c) large tracts of wilderness (around cities) 

1d) wilderness (figuratively) 

2) mouth 

2a) mouth (as organ of speech) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H1696 in the sense of driving 

Same Word by TWOT Number: 399k, 399L 
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Covenant H1285 

 ּברית

berıŷth 

BDB Definition: 

1) covenant, alliance, pledge 

1a) between men 

1a1) treaty, alliance, league (man to man) 

1a2) constitution, ordinance (monarch to subjects) 

1a3) agreement, pledge (man to man) 

1a4) alliance (of friendship) 

1a5) alliance (of marriage) 

1b) between God and man 

1b1) alliance (of friendship) 

1b2) covenant (divine ordinance with signs or pledges) 

2) (phrases) 

2a) covenant making 

2b) covenant keeping 

2c) covenant violation 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H1262 (in the sense of cutting [like 1254]) 

Same Word by TWOT Number: 282a 

 

Kingdom H4467 

 ממלכה

mamlak̂aĥ 

BDB Definition: 

1) kingdom, dominion, reign, sovereignty 

1a) kingdom, realm 

1b) sovereignty, dominion 

1c) reign 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H4427 

Same Word by TWOT Number: 1199f 
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Rabbins Comments; 
 

Here we see Moses Father In Law Yitro giving some well needed advise on how to not get “burnt out” while 

leading YHWH’s people.  He advises him to choose men who can help judge in the smaller matters and he 

would judge the weightier matters.  We see that Moses listened to the advice of his father in law as well.  

Some interesting facts:  When I had my DNA tested I not only found out that I had Sephardic Jewish Heritage 

but also Druze with DNA in Israel.  The Druze believe they are descendants of Yitro and are very pro Israel and 

fight in the IDF as well.  

Some interesting facts about The Druze who are not Muslims. 

The Druze (/druːz/;[14] Arabic: درزي derzī or durzī, plural دروز durūz; Hebrew: דרוזי drūzī plural דרוזים, druzim) 

are an Arabic-speaking esoteric ethnoreligious group,[15]originating in Southwestern Asia, who self-identify 

as unitarians (Al-Muwaḥḥidūn/Muwahhideen).[16] Jethro of Midian is considered an ancestor of all Druze and 

revered as their spiritual founder as well as chief prophet.[17][18][19][20][21] 

The Druze form a religious minority in Israel of more than 100,000, mostly residing in the north of the 

country.[75] In 2004, there were 102,000 Druze living in the country.[76] In 2010, the population of Israeli Druze 

citizens grew to over 125,000. At the end of 2014 there were 140,000.[77] 

In 1957, the Israeli government designated the Druze a distinct ethnic community at the request of its communal 

leaders. The Druze are Arabic-speaking citizens of Israel and serve in the Israel Defense Forces just as most 

citizens do in Israel. Members of the community have attained top positions in Israeli politics and public 

service.[78] The number of Druze parliament members usually exceeds their proportion in the Israeli population, 

and they are integrated within several political parties. 

 

In this Torah Portion as well we have the Giving of the Ten Commandments for YHWH’s people to live by.  

They are not called the “Ten Suggestions” but the Ten Commandments for a reason, they are the standard that 

we are to follow as a holy set apart people. (See the separate attachment “The Ten Commandments in the New 

Testament” for additional study information) 

 

 

 

 

 

 

 

 

 

 

https://en.wikipedia.org/wiki/Help:IPA_for_English
https://en.wikipedia.org/wiki/Druze#cite_note-14
https://en.wikipedia.org/wiki/Arabic_language
https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Arabic
https://en.wikipedia.org/wiki/Western_esotericism
https://en.wikipedia.org/wiki/Ethnoreligious_group
https://en.wikipedia.org/wiki/Druze#cite_note-dawn-15
https://en.wikipedia.org/wiki/Southwestern_Asia
https://en.wiktionary.org/wiki/unitarian
https://en.wikipedia.org/wiki/Al-Muwa%E1%B8%A5%E1%B8%A5id%C5%ABn
https://en.wikipedia.org/wiki/Muwahhideen
https://en.wikipedia.org/wiki/Druze#cite_note-wendy-16
https://en.wikipedia.org/wiki/Jethro_(Bible)#Druze
https://en.wikipedia.org/wiki/Midian
https://en.wikipedia.org/wiki/Druze#cite_note-17
https://en.wikipedia.org/wiki/Druze#cite_note-17
https://en.wikipedia.org/wiki/Druze#cite_note-19
https://en.wikipedia.org/wiki/Druze#cite_note-19
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https://en.wikipedia.org/wiki/Druze#cite_note-75
https://en.wikipedia.org/wiki/Druze#cite_note-idr-76
https://en.wikipedia.org/wiki/Druze#cite_note-TimesofIsrael-77
https://en.wikipedia.org/wiki/Arabic
https://en.wikipedia.org/wiki/Israel_Defense_Forces
https://en.wikipedia.org/wiki/Druze#cite_note-theisraelproject1-78
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THE TEN COMMANDMENTS 

Exodus 20:3–17 

 

 

 

DUTY TO GOD 

 

 

 

 

 

DUTY TO MAN 

 

 

 

 

 

Protection of … 

 

 

 

 

 

Protection of … 

 

 

 

 

 

1. God’s 

Sovereignty 

(“No other gods”) 

 

 

 

 

 

6. Man’s Life 

(“Do not murder”) 

 

 

 

 

 

2. God’s Service 

(“No graven 

images”) 

 

 

 

 

 

7. Man’s mate 

(“Do not commit 

adultery”) 

 

 

 

 

 

3. God’s Sanctity 

(“No profanity”) 

 

 

 

 

 

8. Man’s Property 

(“Do not steal”) 

 

 

 

 

 

4. God’s Sabbath 

(“Remember the 

Sabbath”) 

 

 

 

 

 

9. Man’s Reputation 

(“No false witness”) 

 

 

 

 

 

5. God’s Servants 

(“Honor parents”) 

 

 

 

 

 

10. Man’s Heart 

(“Do not covet”) 

 

 

 

SUMMARIZED 

“You shall love the Lord your God with all 

your heart” (Mt 22:37). 

 

SUMMARIZED 

“You shall love your neighbor as yourself” 

(Mt 22:39). 

 

logosref:Bible.Ex20.3-17
logosref:Bible.Ex20.3-17
logosref:Bible.Mt22.37
logosref:Bible.Mt22.39
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Parasha Summary 
 

In the Parshah of Yitro ("Jethro"), the purpose of the Exodus is achieved when, seven weeks after their 

liberation from Egypt, the people of Israel gather at the foot of Mount Sinai to receive the Torah from G-d. 

But first the Parshah describes the arrival in the Israelite camp of Moses' father-in-law, Jethro the priest of 

Midian, who has heard of the miracles of the Exodus. Jethro brings with him Moses' wife, Zipporah, and Moses' 

two sons, Gershom and Eliezer (whom Moses had earlier sent back to Midian), and proclaims: 

"Now I know that G-d is greater than all gods..." 

The next day, Jethro observes Moses administering justice to the people. "Why do you sit alone," he asks his 

son-in-law, "and all the people stand by you from morning to evening?" 

Moses explains: 

"The people come to me to seek G-d. When they have a matter, they come to me and I judge between one and 

another, and I do make them know the decrees of G-d and His instructions." 

Says Jethro: 

"It is not good, this what you are doing. You will surely wear away, both you and this people that is with you; 

for this thing is too heavy for you--you are not able to perform it yourself alone." 

Jethro advises Moses to appoint a hierarchy of magistrates to share the burden: 

"You be the link between the people and G-d... You shall show them the way in which they must walk, and the 

work that they must do. 

"But you must also seek out, from amongst all the people, able, G-d fearing men, men of truth, hating unjust 

gain; and appoint them over the [people] to be leaders of thousands, and leaders of hundreds, leaders of fifties, 

and leaders of tens. 

"Let them judge the people at all times. Every great matter they shall bring to you, but every small matter they 

shall judge themselves... and they shall bear the burden with you." 

Moses accepts Jethro's advice and does as he suggests, following which "Moses sent off his father-in-law, and 

he went his way to his own land." 

A People are Chosen 

In the third month following the children of Israel's exodus from the land of Egypt; that same day they came 

into the wilderness of Sinai... and there Israel camped opposite the mountain. 

Moses is summoned to the top of Mount Sinai, where G-d tells him that He is taking the children of Israel as 

His own chosen nation: 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_11a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_11
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_13
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro18_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_8
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"Thus shall you say to the house of Jacob, and tell the children of Israel: 

"You have seen what I did to Egypt, and how I bore you on eagles' wings, and brought you to Myself. Now 

therefore, if you will indeed obey My voice, and keep My covenant, you shall be My own treasure from among 

all peoples, for all the earth is Mine 

"And you shall be to Me a kingdom of priests, and a holy nation." 

Moses descends from the mountain and "called for the elders of the people, and laid before them all these words 

which G-d had commanded him." 

And all the people answered together, and said: "All that G-d has spoken we will do." And Moses reported the 

words of the people to G-d. 

G-d instructs that the people should purify and sanctify themselves for two days, "Because on the third day G-d 

shall descend upon Mount Sinai before the eyes of the entire people." The mountain itself should be fenced in, 

and all should be warned against ascending the mountain or even "touching its edge." 

The Revelation 

And it came to pass on the third day when it was morning, that there were thunders and lightnings, and a thick 

cloud upon the mountain, and the sound of a shofar exceeding loud; so that all the people in the camp trembled. 

Moses brought the people out of the camp to meet with G-d; and they stood under the mountain. 

And Mount Sinai smoked in every part, because G-d descended upon it in fire: and the smoke of it ascended like 

the smoke of a furnace, and the whole mountain quaked greatly. 

The voice of the shofar sounded louder and louder; Moses speaks, and G-d answers him by a voice. 

And G-d came down upon Mount Sinai, on the top of the mountain. And G-d called Moses up to the top of the 

mount; and Moses went up.... 

The Ten Commandments 

And G-d spoke all these words, saying: 

I am G-d your G-d, who has brought you out of the land of Egypt, out of the house of bondage. 

You shall have no other gods beside Me. You shall not make for yourself any carved idol, or any likeness of any 

thing... you shall not bow down to them, nor serve them... 

You shall not take the name of G-d your G-d in vain... 

Remember the Sabbath day, to keep it holy. Six days shall you labor, and do all your work; but the seventh day 

is a sabbath to G-d... For in six days G-d made heaven and earth, the sea, and all that is in them, and rested 

on the seventh day. Therefore G-d blessed the Sabbath day, and hallowed it. 

Honor your father and your mother... 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_3
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_2b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_13b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_19
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_20
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_20b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_2b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_8
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_9
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_9b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro19_16b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_12
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You shall not murder. 

You shall not commit adultery. 

You shall not steal. 

You shall not bear false witness against your fellow. 

You shall not covet... anything that is your fellow's. 

The people are overwhelmed by all that they see and hear, and beg Moses: "You speak with us, and we shall 

hear; but let not G-d speak with us, lest we die." So "the people stood afar off, and Moses drew near to the 

thick darkness where G-d was." 

The Parshah concludes with a number of additional laws communicated at Sinai, including the prohibition to 

use any iron tools in constructing an altar to G-d. 

And Jethro, the priest of Midian, the father-in-law of Moses, heard of all that G-d did for Moses and His people 
Israel; that G-d had taken Israel out of Egypt (18:1) 

 

Wisdom From The Sages 

 

 
And G-d spoke all these words (20:1) 

When G-d gave the Torah no bird twittered, no fowl flew, no ox lowed, none of the angels stirred a wing, the 

seraphim did not say "Holy, Holy," the sea did not roar, the creatures spoke not, the whole world was hushed 

into breathless silence and the voice went forth: "I am G-d your G-d." 

(Midrash Rabbah) 

With each and every utterance that issued forth from the mouth of G-d, the souls of Israel flew from their 

bodies, as it is written (Song of Songs 5:6), "My soul went out when He spoke." But since their souls departed 

at the first utterance, how could they receive the second one? G-d brought down the dew with which He will 

resurrect the dead and revived them. 

(Talmud, Shabbat 88a) 

In other words, even after they were revived by the divine "dew" following the first utterance, this did not 

suffice to keep body and soul together at the second utterance; and the "dew" which enabled them to absorb the 

second utterance, did not suffice for the third; and so on "with each and every utterance." This means that each 

utterance involved a greater revelation of divinity than the previous one. Thus the commandment "Do not 

murder," for example, expresses an even loftier divine truth than "Remember the Shabbat" or "I am G-d your 

G-d." 

(The Lubavitcher Rebbe) 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_13
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_18
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1289#Yitro20_22
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1289
http://www.chabad.org/16449#v6
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I am G-d your G-d (20:2) 

Because G-d appeared to them at the Red Sea as a mighty warrior, at Sinai as a sage teaching Torah, in the days 

of Solomon as a handsome lad and in the times of Daniel as a compassionate old man, G-d said to them: Just 

because you perceive Me in many guises, do not thinks that there are many gods; rather, it is I who was at the 

sea, I who was at Sinai, I who is in every place -- "I am G-d your G-d." 

(Midrash Tanchuma) 

 
I am G-d your G-d, who has brought you out of the land of Egypt (20:2) 

Would it not have been more appropriate for G-d to say, "I am G-d... who created the heavens and the earth"? 

But G-d the creator is the G-d that Israel shares with the rest of creation. At Sinai, G-d did not speak to us as the 

author of nature, but as the executor of the miraculous Exodus. For at Sinai we forged a covenant with G-d in 

which we pledged to surpass all bounds of nature and convention in our commitment to Him, and He pledged to 

supercede all laws of nature and convention in His providence over us. 

(The Chassidic Masters) 

 
Remember the Shabbat day (20:8) 

In Deuteronomy 5 (where the Ten Commandments are repeated), it says, "Safeguard the Shabbat day." 

"Remember" and "safeguard" (which represent the imperative and prohibitive aspects of Shabbat) where 

expressed in a single utterance--something which the human mouth cannot articulate and the human ear cannot 

hear. 

(Talmud, Rosh Hashanah 27a) 

 
Six days shall you labor... (20:9) 

This, too, is a divine decree. Just as the people of Israel were commanded to rest on Shabbat, so, too, were they 

commanded to work on the other days of the week. 

(Mechilta D'Rashbi) 

 
Six days shall you labor, and do all your work (20:9) 

Is it then possible for a person to do "all his work" in six days? But rest on Shabbat as if all your work is done. 

(Mechilta) 

 
Honor your father and your mother (20:12) 
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There are three partners in man: G-d, his father, and his mother. When a man honors his father and his mother, 

G-d says: "I consider it though I had dwelt among them and they had honored Me." 

(Talmud, Kiddushin 30b) 

(The commentaries point out that the Ten Commandments were engraved on two tablets--five on the first and 

five on the second. The first tablet contains mitzvot that are "between man and G-d," while the commandments 

on the second tablet govern the relationship "between man and man." This means that as the fifth 

commandment, "Honor your father and your mother," belongs to the category of "between G-d and man"!) 

 
Honor your father and your mother (20:12) 

And in Leviticus 19:3 it says, "Every man, his mother and father should fear." For it is revealed and known to 

G-d that a person adores his mother more than his father, and that he fears his father more than his mother. G-d 

therefore set the honor of one's father first, and the fear of one's mother first, to emphasize that one must honor 

and fear them both equally. 

(Talmud, Kiddushin 31a) 

 
Do not murder (20:13) 

How were the Ten Commandments given? Five on one tablet and five on a second tablet. This means that "Do 

not murder" corresponds to "I am G-d your G-d." The Torah is telling us that one who sheds blood it is as if he 

has reduced the image of the King. 

What is this analogous to? To a king of flesh and blood who entered a country and put up portraits of himself, 

and made statues of himself, and minted coins with his image. After a while, the people of the country 

overturned his portraits, broke his statues and invalidated his coins, thereby reducing the image of the king. So, 

too, one who sheds blood reduces the image of the King, as it is written (Genesis 9:6): "One who spills a man's 

blood... for in the image of G-d He made man." 

(Mechilta)  

 
Do not murder. Do not commit adultery. Do not steal (20:13) 

When Moses ascended to heaven, the angels protested to G-d: "What is a human being doing amongst us?" 

Said He to them: "He has come to receive the Torah." 

Said they to Him: "This esoteric treasure, which was hidden with You for nine hundred and seventy-four 

generations before the world was created, You wish to give to flesh and blood?... 'What is man, that You are 

mindful of him, and the son of man, that You take notice of him? ... Place Your glory upon the heavens!' 

(Psalms 8:2-5)" 

Said G-d to Moses: "Answer them." 

Said Moses: "Master of the Universe! I fear lest they consume me with the breath of their mouths." 

http://www.chabad.org/9920#v3
http://www.chabad.org/8173#v6
http://www.chabad.org/16229#v2
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Said G-d: "Hold on to the Throne of Glory, and return them an answer." 

Said Moses: "Master of the Universe! This Torah that You are giving to me, what is written in it? I am the L-rd 

Your G-d, who has taken you out from the land of Egypt." 

"Have you descended to Egypt?" asked Moses of the angels. "Have you been enslaved to Pharaoh? So why 

should the Torah be yours? 

"What else does it say? You shall have no other gods. Do you dwell amongst idol-worshipping nations? What 

else does it say? Remember the Shabbat day. Do you work? ... What else does it say? Do not swear falsely. Do 

you do business? What else does it say? Honor your father and your mother. Do you have parents? What else 

does it say? Do not murder, Do not commit adultery, Do not steal. Is there jealousy among you? Do you have an 

evil inclination?" 

Straightway the angels conceded to G-d... and each one was moved to befriend Moses and transmit something 

to him. Even the Angel of Death too confided his secret to him... 

(Talmud, Shabbat 88b) 
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Questions For Study and Discussion 

 

Chapter 18 

 

Who is this parsha named after?  Who was he and where have we met him before?  What were the names of 

Moshe's wife and his two sons and what is the meaning of each name?  Who came to visit Moshe and where 

was Bnei Yisrael at the time?  How did they greet each other?  What did Moshe relate to Yitro and what was his 

response?  Who did he acknowledge in the process and to what extent?  How did he confirm this 

acknowledgment?  What is significant about his actions? 

 

Who seems to have been left out of this story and why?  What concern did Yitro have for Moshe?  How did 

Moshe explain this situation?  What counsel did Yitro give his son-in-law?  Describe the system he 

recommended and its expected result.  How did Moshe respond?  What parallel is their between Moshe's new 

position and that of Y'shua HaMashiach?  Where else is the father-in-law of Moshe mentioned and with what 

names? 

 

Chapter 19 

 

In relationship to the day they left Egypt, when did Bnei Yisrael arrive at Har Sinai?  Where did Moshe go 

immediately?  What was he told to speak to Bnei Yisrael?  What promise did YHVH make and what were the 

conditions precedent?  What parallel passage is found in the Brit Chadashah?  Who did Moshe summon and 

what was the response of the entire people?  What is significant about their statement, now and in the 

future?  What did Moshe do and how did YHVH respond?  What preparatory instructions did YHVH relate to 

Bnei Yisrael through Moshe?  What precautions were they to take to prevent their death?  How did they 

respond?  What further instruction did Moshe give them? 

 

What were the atmospheric and acoustical conditions on the third day?  How did this affect the people?  In what 

ways did YHVH make his presence known?  Where did YHVH descend and where did Moshe ascend?  What 

instructions did Moshe receive there and how did he respond?  Then what did YHVH say to Moshe and what 

did Moshe do? 

 

Chapter 20 

 

With what proclamation does Elohim open his statements to Bnei Yisrael?  What is its significance?  What 

Hebrew term is used in this proclamation and what important lesson does it give us?  How would you state the 

first commandment contained in verse two?  What is the key to understanding the second commandment in 

verses three to six?  Why does Elohim promulgate this second commandment to Bnei Yisrael?  How far does 

punishment for the sins of parents extend?  How far does Elohim show kindness to those who love him and 

follow his loving instructions?  What is the nature and extent of the prohibition contained in the third 
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commandment and what is the punishment? 

 

What two parts comprise the initial statement of the fourth commandment?  What is the distinction between the 

days of the week and the day set apart?  What example does YHVH provide to validate this 

commandment?  Who is the L-rd of Shabbat and how did he celebrate it?  According to the book of Acts, how 

was Shabbat celebrated "in every city"?  What were the purposes of this observance every Shabbat?  What 

warning did the writer of the Epistle to the Messianic Jews send to his readers regarding this observance?  What 

significance does it have today? 

 

What is the first commandment with promise?  Why is it important in the life of the family? 

 

What are the great five "You shall not's"?  How should the first one be properly understood from the Hebrew 

language?  What does the second one mean?  And the third?  What is the proper limited focus of the fourth, 

according to the words used?  Why is the final one so important?  Describe some of the consequences of 

violating these five "You shall not's," especially the final one.  Which one does Rav Sha'ul caution his beloved 

Timothy about?  How would you phrase a parallel commandment based on the "twin sister" of the fifth?  What 

would be the consequences of violating such a commandment? 

 

What physical evidence of the words of YHVH were present as he spoke?  What was the response of Bnei 

Yisrael?  What were the three parts of the assurance that Moshe gave to the people?  Then what did he 

do?  What did YHVH instruct Moshe to tell Bnei Yisrael?  What was the purpose of these additional comments 

and instructions?  Describe the relationship into which Bnei Yisrael was entering before YHVH.  What 

symbolism helps our understanding of the significance of this event? 

 

Imagine that you were one of the men, women and children who stood before Har Sinai and witnessed these 

events and heard these words from YHVH.  Describe the physical, emotional, and spiritual impact they had on 

you.  What would have been your thoughts about the nature of Elohim who has just revealed himself to you and 

the instructions he has just given you?  How do you think this experience will affect your life with the rest of 

Bnei Yisrael who have just witnessed the revelation of YHVH, the deliverer from Egypt? 
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Mishpatin – Exodus 21:1-22:3 Year One 
 

Exo 21:1  "Now these are the rules that you shall set before them.  

Exo 21:2  When you buy a Hebrew slave, he shall serve six years, and in the seventh he shall go out free, for 

nothing.  

Exo 21:3  If he comes in single, he shall go out single; if he comes in married, then his wife shall go out with 

him.  

Exo 21:4  If his master gives him a wife and she bears him sons or daughters, the wife and her children shall be 

her master's, and he shall go out alone.  

Exo 21:5  But if the slave plainly says, 'I love my master, my wife, and my children; I will not go out free,'  

Exo 21:6  then his master shall bring him to God, and he shall bring him to the door or the doorpost. And his 

master shall bore his ear through with an awl, and he shall be his slave forever.  

Exo 21:7  "When a man sells his daughter as a slave, she shall not go out as the male slaves do.  

Exo 21:8  If she does not please her master, who has designated her for himself, then he shall let her be 

redeemed. He shall have no right to sell her to a foreign people, since he has broken faith with her.  

Exo 21:9  If he designates her for his son, he shall deal with her as with a daughter.  

Exo 21:10  If he takes another wife to himself, he shall not diminish her food, her clothing, or her marital rights.  

Exo 21:11  And if he does not do these three things for her, she shall go out for nothing, without payment of 

money.  

Exo 21:12  "Whoever strikes a man so that he dies shall be put to death.  

Exo 21:13  But if he did not lie in wait for him, but God let him fall into his hand, then I will appoint for you a 

place to which he may flee.  

Exo 21:14  But if a man willfully attacks another to kill him by cunning, you shall take him from my altar, that 

he may die.  

Exo 21:15  "Whoever strikes his father or his mother shall be put to death.  

Exo 21:16  "Whoever steals a man and sells him, and anyone found in possession of him, shall be put to death.  

Exo 21:17  "Whoever curses his father or his mother shall be put to death.  

Exo 21:18  "When men quarrel and one strikes the other with a stone or with his fist and the man does not die 

but takes to his bed,  

Exo 21:19  then if the man rises again and walks outdoors with his staff, he who struck him shall be clear; only 

he shall pay for the loss of his time, and shall have him thoroughly healed.  

Exo 21:20  "When a man strikes his slave, male or female, with a rod and the slave dies under his hand, he shall 

be avenged.  

Exo 21:21  But if the slave survives a day or two, he is not to be avenged, for the slave is his money.  

Exo 21:22  "When men strive together and hit a pregnant woman, so that her children come out, but there is no 

harm, the one who hit her shall surely be fined, as the woman's husband shall impose on him, and he shall 

pay as the judges determine.  

Exo 21:23  But if there is harm, then you shall pay life for life,  

Exo 21:24  eye for eye, tooth for tooth, hand for hand, foot for foot,  

Exo 21:25  burn for burn, wound for wound, stripe for stripe.  

Exo 21:26  "When a man strikes the eye of his slave, male or female, and destroys it, he shall let the slave go 

free because of his eye.  

Exo 21:27  If he knocks out the tooth of his slave, male or female, he shall let the slave go free because of his 

tooth.  

Exo 21:28  "When an ox gores a man or a woman to death, the ox shall be stoned, and its flesh shall not be 

eaten, but the owner of the ox shall not be liable.  
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Exo 21:29  But if the ox has been accustomed to gore in the past, and its owner has been warned but has not 

kept it in, and it kills a man or a woman, the ox shall be stoned, and its owner also shall be put to death.  

Exo 21:30  If a ransom is imposed on him, then he shall give for the redemption of his life whatever is imposed 

on him.  

Exo 21:31  If it gores a man's son or daughter, he shall be dealt with according to this same rule.  

Exo 21:32  If the ox gores a slave, male or female, the owner shall give to their master thirty shekels of silver, 

and the ox shall be stoned.  

Exo 21:33  "When a man opens a pit, or when a man digs a pit and does not cover it, and an ox or a donkey falls 

into it,  

Exo 21:34  the owner of the pit shall make restoration. He shall give money to its owner, and the dead beast 

shall be his.  

Exo 21:35  "When one man's ox butts another's, so that it dies, then they shall sell the live ox and share its price, 

and the dead beast also they shall share.  

Exo 21:36  Or if it is known that the ox has been accustomed to gore in the past, and its owner has not kept it in, 

he shall repay ox for ox, and the dead beast shall be his.  

 

Exo 22:1  "If a man steals an ox or a sheep, and kills it or sells it, he shall repay five oxen for an ox, and four 

sheep for a sheep.  

Exo 22:2  If a thief is found breaking in and is struck so that he dies, there shall be no bloodguilt for him,  

Exo 22:3  but if the sun has risen on him, there shall be bloodguilt for him. He shall surely pay. If he has 

nothing, then he shall be sold for his theft.  

 

Outline of This Week’s Parashah 

 —21:1 The Civil Laws/Mishpatim 

 —21:2 Israelite Bondsmen  

—21:7 “Sale” of a Daughter to a Fellow Israelite as a Bondswoman 

 —21:12 Murder and Manslaughter and Killing a Slave/Servant  

—21:22 Penalty for Bodily Injury and the Humane Treatment of  

—21:26 Death Caused by One’s Animal—An Owner’s Responsibility  

—21:33 A Pit—An Owner’s Responsibility  

—21:35 One’s Animal Injuring Someone Else 

 —21:37 One Who Steals Livestock/Someone Else’s Property to Restore Sevenfold 

 —22:1 Self Defense; Payment for Theft  

—22:4[5] One’s Livestock Damaging Someone Else’s Property 
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Orientation and Word Study 

  

 

 

 
 ם

 

 י

 

 טִ 

 

 פָ 

 

 ׁשְ 

 

 מִ 

 

letter: 

 

mem sofeet 

 

yod 

 

tet 

 

pay 

 

shin 

 

mem 

 

sound: 

 

M 

 

EE 

 

Tee 

 

Pah 

 

SH 

 

Mee 

 

judgments = MISHPATIM = משפטים 
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The Legend 

 

& these the judgments 

 

v’eleh ha-mishpatim 

 

ה ַהִמְׁשָפִטים  ְוֵאלֶׁ

 

that you will put 

 

asher tasim 

 

ר ָּתִשים  ֲאׁשֶׁ

 

before them 

 

lif’neihem 

 

ם׃  ִלְפֵניהֶׁ

 

if you buy 

 

ki tikneh 

 

 ִכי ִתְקנֶׁה

 

slave Hebrew 

 

eved ivri 

 

ד ִעְבִרי בֶׁ  עֶׁ

 

six years he will work 

 

shesh shanim ya’avod 

 

 ֵׁשׁש ָׁשִנים ַיֲעֹבד

 

and on the seventh 

 

oo-va-sh’vi’it 

 

 ּוַבְשִבִעת

 

go out to freedom 

 

yetse la-chofshi 

 

 ֵיֵצא ַלָחְפִׁשי

 

without paying 

 

chinam 

 

 ִחָנם׃

 

—Exodus 21:1–2 

 

 

 

 

logosref:Bible.Ex21.1-2
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Related Words 

 

justice, judgment, law, case, 

sentence 

 

mishpaht 

 

 ִמְׁשָפט

 

judgment, punishment 

 

shehfet 

 

ט פֶׁ  ׁשֶׁ

 

judge, judges 

 

shofet, shof’tim 

 

 ׁשֹוֵפט, ֹׁשְפִטים

 

precedence (sentence of the 

firstling) 

 

mishpaht ha-b’khorah 

 

 ִמׁשַפט ַהְבכֹוָרה

 

death sentence 

 

mishpaht mavet 

 

 ִמׁשַפט ָמוֶׁת

 

law court, court of justice (see 

also below) 

 

beit-mishpaht 

 

 ֵבית־ִמׁשָפט

 

law court, court of justice 

 

beit-din 

 

 ֵבית־ִדין

 

jurist 

 

mishp’tahn 

 

 ִמׁשְפָטן

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: 

Messianic Jewish Publishers. Page 125.  Exported from Logos Bible Software, 3:32 PM February 

3, 2016. 
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Key Words 

 

Judgment H4941 

 מׁשּפט

mishpat̂ ̣
BDB Definition: 

1) judgment, justice, ordinance 

1a) judgment 

1a1) act of deciding a case 

1a2) place, court, seat of judgment 

1a3) process, procedure, litigation (before judges) 

1a4) case, cause (presented for judgment) 

1a5) sentence, decision (of judgment) 

1a6) execution (of judgment) 

1a7) time (of judgment) 

1b) justice, right, rectitude (attributes of God or man) 

1c) ordinance 

1d) decision (in law) 

1e) right, privilege, due (legal) 

1f) proper, fitting, measure, fitness, custom, manner, plan 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H8199 

Same Word by TWOT Number: 2443c 

 

 

Redeemed H6299 

 ּפדה

pad̂aĥ 

BDB Definition: 

1) to ransom, redeem, rescue, deliver 

1a) (Qal) to ransom 

1b) (Niphal) to be ransomed 

1c) (Hiphil) to allow one to be ransomed 

1d) (Hophal) redeemed 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1734 
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Hebraic Biblical Definitions   

Mark Ensign _ Adot Adonai 

INSTRUCTIONS - - TORAH (pl. TOROT) – The actual, or acts of, instructing; teaching, 

education; knowledge etc. taught; instructive rules; precepts; directions; orders to a person. 

Instructions are what our Heavenly Father has given to us so this word constitutes an umbrella term 

encompassing all of his Torah. 

 

PRINCIPLES - - TOROT – That which is taught, doctrines, instructions, precepts; fundamental 

truths or propositions forming the basis of a system of belief etc. General rules adopted or professed 

as a guide to action; fundamental motives or reasons for action. 

 

PRECEPTS - - MITZVOT – Orders to do particular acts; commands; general instructions or rules 

for action; maxims; injunctions, frequently divine commands regarding moral conduct. 

Included in the instructions of Torah are certain mitzvah (pl. Mitzvot). This Hebrew word is usually 

translated as command or commandment. Mitzvah is from the root tzaveh that means to lay charge 

upon, or to give a charge to someone. Thus a mitzvah is a direct order from our Father to do a 

particular thing. 

 

As examples of precepts we would consider the Ten Words (Dibrot) Abba gave in Sh’mot (Exo) 20 

as precepts. But we need to recognize that most of the instructions of Abba do not constitute 

precepts or commands but rather some other form of instruction. 

 

DELIVERANCES, UTTERANCES - - MISHPATIM -- The deliverance of words, utterances, 

enunciations; declarations; narrations. 

The instructions of Abba were words delivered to his people, uttered by him directly at Har Sinai, 

or enunciated and declared by Moshe as he heard them from Abba. Just because they were uttered 

and declared did not make them judgments, regulations or rules, as the word mishpatim has been 

generally translated. There were no legal connotations to mishpatim unless the reader added them 

from his own bias in translation. 

 

 

IMPRINTS, IMAGES - - CHUKIM – Marks produced by pressure; lasting impressions or signs 

of some emotion, experience, action; influences; affects; representation of the form of a person or 

thing. A person or thing in which the appearance of another is reproduced. 

We are created in the image and likeness of YHVH. He desires for his characteristics to be 

imprinted upon us. His Torah makes that impression when we willingly submit and obey to his 

loving instructions. 

 

DIRECTIONS, WAYS - - D’RACHIM – The actions or functions of directing; guidance; 

management; instructions on what to do, how to proceed, or where to go. 

Some of the instructions that our Father has given to us fall into the category of directions. For 

example, many of the instructions regarding the building and operation of the Mishkan and the 

functions of the priests fall into this category of directions. YHVH instructed Moshe who then 

directed the skilled craftsmen who built the Mishkan. 

 

POINTERS - - EDOT – Hints, clues; pieces of information; testimonies - all of these relating to 

how things can be done. This Hebrew word is usually translated as testimonies. 
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Mishpotim in a Nutshell 

Following the revelation at Sinai, G-d legislates a series of laws for the people ofIsrael. These include the laws 

of the indentured servant; the penalties for murder, kidnapping, assault and theft; civil laws pertaining 

to redress of damages, the granting of loans and the responsibilities of the “Four Guardians”; and the rules 

governing the conduct of justice by courts of law. 

Also included are laws warning against mistreatment of foreigners; the observance of the seasonal festivals, 

and the agricultural gifts that are to be brought to the Holy Temple in Jerusalem; the prohibition against 

cooking meat with milk; and the mitzvah of prayer. Altogether, the Parshah of Mishpatim contains 53 

mitzvot—23 imperative commandments and 30 prohibitions. 

G-d promises to bring the people of Israel to the Holy Land, and warns them against assuming the pagan ways 

of its current inhabitants. 

The people of Israel proclaim, “We will do and we will hear all that G-d commands us.” 

Leaving Aaron and Hur in charge in the Israelite camp,Moses ascends Mount Sinai and remains there for forty 

days and forty nights to receive the Torah from G-d. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 

 

Haftorah In A Nutshell 

Jeremiah 34:8-22; 33:25-26. 

In this week's haftorah, Jeremiah describes the punishment that would befall the Jews because they continued 

enslaving their Hebrew slaves after six years of service--transgressing the commandment discussed in the 

beginning of this week's Torah reading. 

King Zedekiah made a pact with the people according to which they would all release their Jewish slaves after 

six years of service--as commanded in the Torah. Shortly thereafter, the Jews reneged on this pact and forced 

their freed slaves to re-enter into service. G-d then dispatched Jeremiah with a message of rebuke: "Therefore, 

so says the Lord: You have not hearkened to Me to proclaim freedom, every one to his brother and every one to 

his neighbor; behold I proclaim freedom to you, says the Lord, to the sword, to the pestilence, and to the 

famine, and I will make you an object of horror to all the kingdoms of the earth." The haftorah then vividly 

depicts the destruction and devastation that the Jews would experience. 

http://www.chabad.org/library/article_cdo/aid/1294/jewish/Rules.htm
http://www.chabad.org/library/article_cdo/aid/2238/jewish/The-Cigarette-Beggar.htm
http://www.chabad.org/library/article_cdo/aid/2551/jewish/How-to-Change-the-Past.htm
http://www.chabad.org/library/article_cdo/aid/54872/jewish/Fifty-Year-Old-Honey.htm
http://www.chabad.org/parshah/article_cdo/aid/2794/jewish/Whose-Life-Is-It-Anyway.htm
http://www.chabad.org/library/article_cdo/aid/1099/jewish/Yechidut.htm
http://www.chabad.org/library/article_cdo/aid/1332/jewish/The-Forest-and-the-Rose.htm
http://www.chabad.org/parshah/article_cdo/aid/2758/jewish/Appointments-In-Time.htm
http://www.chabad.org/parshah/article_cdo/aid/2798/jewish/Mixes-and-Mergers.htm
http://www.chabad.org/library/article_cdo/aid/39909/jewish/Prayer-an-Anthology.htm
http://www.chabad.org/library/article_cdo/aid/2031/jewish/The-Cosmology-of-the-Mitzvot.htm
http://www.chabad.org/library/article_cdo/aid/2031/jewish/The-Cosmology-of-the-Mitzvot.htm
http://www.chabad.org/library/article_cdo/aid/2261/jewish/The-Temple-Mount-As-Sacred-Space.htm
http://www.chabad.org/library/article_cdo/aid/2663/jewish/Recipe-for-Successful-Behavior-Modification.htm
http://www.chabad.org/library/article_cdo/aid/2491/jewish/A-Letter-to-Annya.htm
http://www.chabad.org/article.asp?AID=112396#Hur
http://www.chabad.org/library/article_cdo/aid/1286/jewish/The-Spark-of-All-Truths.htm
http://www.chabad.org/library/article_cdo/aid/1286/jewish/The-Spark-of-All-Truths.htm
javascript:void(0);
http://www.chabad.org/16031#v8
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The haftorah concludes with words of reassurance: "Just as I would not cancel My covenant with the day and 

night and I would not cancel the laws of heaven and earth, so too I will not cast away the descendents 

of Jacob  for I will return their captivity [to their land] and have mercy on them." 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 

 

Commentary/Notesi 

Measure for Measure 

Sheni Exodus 21:20–22:4(3 תנ״ך) 

“If a person beats his male or female slave with a stick so severely that he dies, he is to be 

punished …” 

—Exodus 21:20 

Eye for eye and tooth for tooth—enacted literally—would have made Yisra’el a blind and toothless society. Rather, an 

abstract legal formula meaning “fair compensation” is stated as a ruling derived from case law. 

Measure for measure means fair compensation. 

The rishon segment dealt with the case of freeing Hebrew slaves. Talmud [Kidd. 14] says these were thieves who had 

been sold by the court to make restitution for debts they couldn’t pay. 

In this case (Ex. 21:20), the treatment of heathen slaves is discussed [Hertz, p. 308]. The ruling changes with the 

outcomes. If the slave dies that day, the master is punished [executed according to the Samaritan text, and Talmud, Sanh. 

52b, Rashi]. If the slave dies later, the master has lost “his money” (Ex. 21:21). It may seem shocking that heathen slaves 

are treated as property. But the ruling states that a master suffers financial loss for an unintended result—discipline with a 

rod backfired. 

 

Restitution 

Shlishi Exodus 22:5–27(4–26 תנ״ך) 

“If a person causes a field or vineyard to be grazed over or lets his animal loose to graze in 

someone else’s field, he is to make restitution from the best produce of his own field …” 

—Exodus 22:5 (4 תנ״ך) 

javascript:void(0);
logosref:Bible.Ex21.20-22.4
logosref:Bible.Ex21.20-22.4
logosref:Bible.Ex21.20-22.4
logosref:Bible.Ex21.20-22.4
logosref:Bible.Ex21.20
logosref:Bible.Ex21.20
logosref:Bible.Ex21.21
logosref:Bible.Ex22.5-27
logosref:BibleBHS.Ex22.4-26
logosref:Bible.Ex22.5
logosref:BibleBHS.Ex22.4
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Shen v’ayin (tooth and eye) damages are addressed. Here, cattle have grazed on an adjacent lot, doing damage to the 

field of the owner. Everyone knows that straying animals graze and trample! 

Economic remedy must accompany all apologies. 

The outcome should have been anticipated; so the ruling treats the situation as if the owner of the animals had been 

forewarned [Bav. Kam. 1–3; Gittin 85]. 

Restitution is always required for wrongs committed. It is never enough to ask for forgiveness and then move on. 

Here, the damages may have arisen from unintentional harm (such as the animal trampling crops under foot or engaging 

in excess grazing, leaving the ground barren in spots). 

Torah mandates that the owner of the offending animal pay back not only measure for measure, but from the very 

choicest of his fields. Thus, a remedy is required for “pain and hassle” in addition to the damage caused. 

 

Authority 

R’vi’i Exodus 22:28(27 תנ״ך)–23:5 

“You are not to curse God, and you are not to curse a leader of your people.” 

—Exodus 22:28 (27 תנ״ך) 

Holy behavior should characterize attitudes toward authority figures, whether to Elohim (God, the judge) or to a nasi 

(leader). In Exodus 22:28 (27 תנ״ך), the command lo t’kalel (do not honor lightly), contrasts with kaved, (to glorify, 

make heavy). 

The rights of the needy always take precedence. 

Phillippsohn [in Hertz, p. 315] relates this case to the previous segment (Ex. 22:27 (26 תנ״ך). God hears the cry of 

society’s downtrodden. The judge must show compassion (even if a creditor has a legitimate right to keep a poor man’s 

coat as collateral). 

In Ex. 22:28 (27 תנ״ך), the judge’s job makes him vulnerable to the curses of those whom he rules against. But the 

ruling goes further. Even if the ruler has erred and miscarried justice, he is not to be cursed. Feelings for humanity must 

always outweigh feelings of personal antipathy. The creditor is exhorted to remember, lo t’kalel (do not curse or honor 

lightly) those who are in authority. 

 

 

 

 

logosref:Bible.Ex22.28-23.5
logosref:Bible.Ex22.28-23.5
logosref:Bible.Ex22.28-23.5
logosref:Bible.Ex22.28-23.5
logosref:Bible.Ex22.28
logosref:BibleBHS.Ex22.27
logosref:Bible.Ex22.28
logosref:BibleBHS.Ex22.27
logosref:Bible.Ex22.27
logosref:BibleBHS.Ex22.26
logosref:Bible.Ex22.28
logosref:BibleBHS.Ex22.27
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Impartiality 

Chamishi Exodus 23:6–19 

“Do not deny anyone justice in his lawsuit simply because he is poor.” 

—Exodus 23:6 

Oppression of the poor (needy) is denounced strongly! Judicial policy stresses protection of the innocent. If a high 

standard of proof is necessary to keep the innocent and righteous from being unfairly convicted, then the bar must be 

raised. 

The judiciary must ensure justice for society’s needy. 

A high standard of proof may allow some of the wicked to escape judgment. Human error guarantees that some 

wicked will escape, and others who are innocent will not get justice in the courts. In practice, tradeoffs are necessary. 

However, the LORD sees everything! He promises to repay the wicked who escape judgment from the court (Ex. 23:7). 

The emphasis upon protecting the poor and upon impartiality is designed to impress upon the society its founding 

principle, “I am ADONAI your God, who brought you out of the land of Egypt, out of the abode of slavery” (Ex. 20:2). 

God spoke these words, and ha-elohim (the judges/God, Ex. 21:6) are appointed to enact case law derived from the 

principles spoken at Sinai. 

?Read Romans 12:19. Explain how God oversees all activity and promises to intervene when the court fails. 

Suppose you are in the position of the downtrodden, and you encounter a judge who is not impartial. What do you do? 

Servanthood 

Shishi Exodus 23:20–25 

“I am sending an angel ahead of you to guard you on the way and bring you to the place I 

have prepared.” 

—Exodus 23:20 

The first and second commandments spoken at Sinai are stressed in Sefer haB’rit’s prologue and epilogue (Ex. 20:22–

 .esp. 32–33) [Ramban, Ibn Ezra in Kaplan, p. 375; Durham, p. 334–337] ,33–23:20 ;(תנ״ך 23–19)26

Covenant loyalty means momentous blessing. 

The LORD’s insistence upon absolute loyalty to Him comes as bookends to the Sefer haB’rit: No gods of silver and 

gold (Ex. 20:23(20 תנ״ך)) and no covenants with the Canaanites, lest they ensnare you to serve other gods (Ex. 23:32–

33). Yisra’el is to be the LORD’s eved (servant, slave) and the LORD’s eved alone! 

logosref:Bible.Ex23.6-19
logosref:Bible.Ex23.6
logosref:Bible.Ex23.7
logosref:Bible.Ex20.2
logosref:Bible.Ex21.6
logosref:Bible.Ro12.19
logosref:Bible.Ex23.20-25
logosref:Bible.Ex23.20
logosref:Bible.Ex20.22-26
logosref:Bible.Ex20.22-26
logosref:BibleBHS.Ex20.19-23
logosref:Bible.Ex23.20-33
logosref:Bible.Ex23.32-33
logosres:wbc03;ref=Page.pp_334-337
logosref:Bible.Ex20.23
logosref:BibleBHS.Ex20.20
logosref:Bible.Ex23.32-33
logosref:Bible.Ex23.32-33
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The LORD strictly admonishes Yisra’el: Sh’ma b’kolo (Listen to His voice, Ex. 23:21). Ki im shamo’a tish’ma b’kolo 

(For if you indeed listen to the angel of the LORD’s voice), then God says, “I will be an enemy to your enemies” (Ex. 

23:22). But this momentous blessing of angelic escort with no pity on enemies depends upon Yisra’el’s servanthood to 

God, and to God alone. 

 

Prosperity 

Shvi’i Exodus 23:26–24:18 

“In your land your women will not miscarry or be barren, and you will live out the full span 

of your lives.” 

—Exodus 23:26 

Momentous blessing means the promise of God’s personal, providential care. The idyllic picture includes a 

burgeoning of blessings from Gan Eden. 

All women will be fruitful (Gen. 1:28; Ex. 23:26), and Yisra’el will rule over her enemies! In fact, as God sent the 

wind to push back the deep (Ex. 14:21–22, 30–31), now God will send the hornet to scatter the enemies (Ex. 23:28). 

But all these promises are based on chesed (covenant loyalty). There can be no idyllic blessings without chesed to 

God alone! Recall God’s oath to Avraham: v’yirash zar’acha et-sha’ar o’y’vav … ekev asher sh’ma’ta b’koli (your seed 

will inherit the gates of his enemies … as a result that you listened to My voice, Gen. 22:17–18)! 

Super-loyalty and super-obedience mean super-blessings from God. 

Now, the people ratify the covenant in blood (Ex. 24:3–8). First the altar is sprinkled. Then, words of Sefer haB’rit 

(the Book of the Covenant) are read aloud (Ex. 24:7), and the people are sprinkled as they respond, “Na’aseh v’nishma 

(we will do and we will obey)!” 

Entering God’s Glory 

Maftir Exodus 24:15–18 

“Moshe entered the cloud and went up on the mountain; he was on the mountain forty days 

and nights.” 

—Exodus 24:18 

“Aleh elai (ascend to Me!),” God commands (Ex. 24:12, 15). The cloud covers the mount, and Moshe prepares 

himself and then the people. After six days, on Shavuot with all the people watching, God calls Moshe to enter the cloud. 

The holy are set apart to draw near to God. 

logosref:Bible.Ex23.21
logosref:Bible.Ex23.22
logosref:Bible.Ex23.22
logosref:Bible.Ex23.26-24.18
logosref:Bible.Ex23.26
logosref:Bible.Ge1.28
logosref:Bible.Ex23.26
logosref:Bible.Ex14.21-22
logosref:Bible.Ex14.30-31
logosref:Bible.Ex23.28
logosref:Bible.Ge22.17-18
logosref:Bible.Ex24.3-8
logosref:Bible.Ex24.7
logosref:Bible.Ex24.15-18
logosref:Bible.Ex24.18
logosref:Bible.Ex24.12
logosref:Bible.Ex24.15
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Drawing near to God’s glory and approaching Him in holiness are central to the summary. Yitro had covenanted with 

Elohim near the mountain and returned home (Ex. 18:12). Now the leaders of Yisra’el covenant with God on the mount 

and are granted a vision on Mount Sinai (Ex. 24:9–11). Their covenant feast immediately follows the solemn covenant 

oath taken by all the people, who stand fenced off at the foot of the mountain (Ex. 24:3, 8). 

But Moshe is called to Sinai’s summit. He alone penetrates the mist from ha-shamayim (the waters above). He alone 

enters heaven’s clouds. He alone fasts. Moshe remains in the mist upon the mount for forty days and forty nights. 

(This is an overview of entire Parasha not just the current one for Year One we are studying) 

Testimony of Yeshua 

 On the penalty for violating the law: Hebrews 10:28–31  

 On retaliation: Matthew 5:38–42; 26:52 

 On restitution for thievery: Luke 19:8  

 On loving our enemies and helping the poor: Luke 6:35  

 Lawbreakers will be excluded from the New Jerusalem: Revelation 22:15  

 Caring for the helpless and abandoned: James 1:27  

 On being honest and truthful: Ephesians 4:25  

 The fate of those who take advantage of others: Revelation 12:10; James 2:5–6  

 On avoiding all evil or sin: 1Thessalonians 5:22; 1Corinthians 5:7–8 ; Galatians 5:20–21 

 On the misuse of the tongue: Matthew 12:37; Luke 6:45; Ephesians 4:22,25,29; James 3:2–12  

 On the feasts of Pentecost and Tabernacles: Acts 2:1; 20:16; 1Corinthians 16:8; John 7:37 

 On Yeshua at Sinai: Acts 7:38; Hebrews 12:25–29  

 On not entering into covenantal agreements (e.g., business, marriage) with the heathen: 2Corinthians 

6:14–17 

 On the blood of Yeshua ratifying the Renewed Covenant: Ephesians 1:7; Colossians 1:20; 1Peter 1:2,19  

 On the Renewed Covenant with Israel: Hebrews 8:7–13; 9:15–22; 12:24; 13:20  

 On the glory of YHVH-Yeshua: 1Timothy 6:16; Revelation 4:2–6; Matthew 17:5; Acts 1:9 

Sermon on The Mount 

Mathew Chapters 5, 6 and 7 

 

What ways can we apply this Torah Portion to our lives? 

What other New Testament Scripture References can you find that refers to some of these laws? 
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Torah Study – Exodus 25:1-25:40 Year One 
 

 

Exo 25:1  The LORD said to Moses,  

Exo 25:2  "Speak to the people of Israel, that they take for me a contribution. From every man whose 

heart moves him you shall receive the contribution for me.  

Exo 25:3  And this is the contribution that you shall receive from them: gold, silver, and bronze,  

Exo 25:4  blue and purple and scarlet yarns and fine twined linen, goats' hair,  

Exo 25:5  tanned rams' skins, goatskins, acacia wood,  

Exo 25:6  oil for the lamps, spices for the anointing oil and for the fragrant incense,  

Exo 25:7  onyx stones, and stones for setting, for the ephod and for the breastpiece.  

Exo 25:8  And let them make me a sanctuary, that I may dwell in their midst.  

Exo 25:9  Exactly as I show you concerning the pattern of the tabernacle, and of all its furniture, so you 

shall make it.  

Exo 25:10  "They shall make an ark of acacia wood. Two cubits and a half shall be its length, a cubit and a 

half its breadth, and a cubit and a half its height.  

Exo 25:11  You shall overlay it with pure gold, inside and outside shall you overlay it, and you shall make on it 

a molding of gold around it.  

Exo 25:12  You shall cast four rings of gold for it and put them on its four feet, two rings on the one side of it, 

and two rings on the other side of it.  

Exo 25:13  You shall make poles of acacia wood and overlay them with gold.  

Exo 25:14  And you shall put the poles into the rings on the sides of the ark to carry the ark by them.  

Exo 25:15  The poles shall remain in the rings of the ark; they shall not be taken from it.  

Exo 25:16  And you shall put into the ark the testimony that I shall give you.  

Exo 25:17  "You shall make a mercy seat of pure gold. Two cubits and a half shall be its length, and a cubit and 

a half its breadth.  

Exo 25:18  And you shall make two cherubim of gold; of hammered work shall you make them, on the two 

ends of the mercy seat.  

Exo 25:19  Make one cherub on the one end, and one cherub on the other end. Of one piece with the mercy seat 

shall you make the cherubim on its two ends.  

Exo 25:20  The cherubim shall spread out their wings above, overshadowing the mercy seat with their wings, 

their faces one to another; toward the mercy seat shall the faces of the cherubim be.  

Exo 25:21  And you shall put the mercy seat on the top of the ark, and in the ark you shall put the testimony that 

I shall give you.  

Exo 25:22  There I will meet with you, and from above the mercy seat, from between the two cherubim that are 

on the ark of the testimony, I will speak with you about all that I will give you in commandment for the 

people of Israel.  

Exo 25:23  "You shall make a table of acacia wood. Two cubits shall be its length, a cubit its breadth, and a 

cubit and a half its height.  

Exo 25:24  You shall overlay it with pure gold and make a molding of gold around it.  

Exo 25:25  And you shall make a rim around it a handbreadth wide, and a molding of gold around the rim.  

Exo 25:26  And you shall make for it four rings of gold, and fasten the rings to the four corners at its four legs.  

Exo 25:27  Close to the frame the rings shall lie, as holders for the poles to carry the table.  

Exo 25:28  You shall make the poles of acacia wood, and overlay them with gold, and the table shall be carried 

with these.  

Exo 25:29  And you shall make its plates and dishes for incense, and its flagons and bowls with which to 

pour drink offerings; you shall make them of pure gold.  

Exo 25:30  And you shall set the bread of the Presence on the table before me regularly.  
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Exo 25:31  "You shall make a lampstand of pure gold. The lampstand shall be made of hammered work: its 

base, its stem, its cups, its calyxes, and its flowers shall be of one piece with it.  

Exo 25:32  And there shall be six branches going out of its sides, three branches of the lampstand out of one 

side of it and three branches of the lampstand out of the other side of it;  

Exo 25:33  three cups made like almond blossoms, each with calyx and flower, on one branch, and three cups 

made like almond blossoms, each with calyx and flower, on the other branch—so for the six branches going 

out of the lampstand.  

Exo 25:34  And on the lampstand itself there shall be four cups made like almond blossoms, with their calyxes 

and flowers,  

Exo 25:35  and a calyx of one piece with it under each pair of the six branches going out from the lampstand.  

Exo 25:36  Their calyxes and their branches shall be of one piece with it, the whole of it a single piece of 

hammered work of pure gold.  

Exo 25:37  You shall make seven lamps for it. And the lamps shall be set up so as to give light on the space in 

front of it.  

Exo 25:38  Its tongs and their trays shall be of pure gold.  

Exo 25:39  It shall be made, with all these utensils, out of a talent of pure gold.  

Exo 25:40  And see that you make them after the pattern for them, which is being shown you on the 

mountain.  
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Orientation and Word Study 

 

 

 

 ה

 

 מָ 

 

 ּו

 

 ר

 

 ּתְ 

 

letter: 

 

hay 

 

mem 

 

vav 

 

reish 

 

tav 

 

sound: 

 

H 

 

Mah 

 

OO 

 

R 

 

Tt’ 
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offering = T’RUMAH = תרומה 

The Legend 

 

and spoke the LORD 

 

va-y’ daber ADONAI 

 

 ַוְיַדֵבר ְיֹהָוה

 

to Moses to say 

 

el-Mosheh lemor 

 

ה ֵלאֹמר׃ ל־ֹמׁשֶׁ  אֶׁ

 

speak 

 

daber 

 

 ַדֵבר

 

to the sons of Israel 

 

el-b’nei Yisra’el 

 

ל־ְבֵני ִיְשָרֵאל  אֶׁ

 

and they will take for me 

 

v’ yik’ chu-li 

 

 ְוִיְקחּו־ִלי

 

an offering 

 

t’rumah 

 

 ְּתרּוָמה

 

from every man 

 

me’et kol-eesh 

 

 ֵמֵאת ָכל־ִאיׁש

 

that prompts him heart-his 

 

asher yid’ venu libo 

 

נּו ִלבֹו ר ִיְדבֶׁ  ֲאׁשֶׁ

 

you will take 

 

tik’chu 

 

 ִּתְקחּו

 

—offering-my 

 

et-t’rumati 

 

ת־ְּתרּוָמִתי׃  אֶׁ

 

—Exodus 25:1–2 
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Related Words 

 

offering, donation, 

contribution, best part 

 

t’rumah 

 

 ְּתרּוָמה

 

oblation, offering, special 

offering 

 

t’rumiyah 

 

 ְּתרּוִמָיה

 

lofty, noble, distinguished 

 

t’rumi 

 

 ְּתרּוִמי

 

to make a contribution, give 

the priestly tithe 

 

hevi (natan) t’rumah 

 

 ֵהִביא )ָנַתן( ְּתרּוָמה

 

height, altitude 

 

room 

 

 רּום

 

high, lofty, eminent 

 

ram 

 

 ָרם

 

high place, height 

 

ramah 

 

 ָרָמה

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: 

Messianic Jewish Publishers. 

Exported from Logos Bible Software, 9:35 AM February 9, 2016. 
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Key Words 
 

#1. Mishkan/Tabernacle 

ִשמ כְׁ miš·kān dwelling; abode; tent; tabernacle ןָּ  

BDB dwelling-place, ‘tabernacle’ 

GHCLOT habitation, dwelling place; den; temple; a tent, a tabernacle 

CHALOT dwelling-place, home 

DBL Hebrew tabernacle; tent; dwelling place; tomb; house 

BYBHV abode (of persons, of Yahweh); the tabernacle (100–199) 

  

 

ROOT | NASB95 

 ןכׁש

 

škn 

 

to settle, reside; to be 

enthroned 

 

298 

 

ִשמ כְׁ  ןָּ

 

miš·kān 

 

dwelling; abode; tent; 

tabernacle 

 

139 

 

 ןכׁש

 

škn 

 

to settle, reside; to be 

enthroned 

 

129 

 

ׁש  ֵןכָׁ

 

šā·ḵēn 

 

neighbor; resident, 

occupant; neighboring 

town/people 

 

18 
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 ַןְכַנֵיש

 

šeḵǎn·yā(h) 

 

Shecaniah 

 

8 

 

ֵנש  ַןכָׁ

 

šeḵē·nā(h) 

 

female neighbor 

 

2 

 

שש  ַןְכַנֵיכ

 

šeḵǎn·yāʹ·hû 

 

Shecaniah(u) 

 

2 

 

 

 

 

#2 – Kadosh/Holy 

כ  ֹ֫ qōʹ·ḏěš holy; holiness; something holy; votive offerings; holy area, sanctuary ֶׁשד  

BDB apartness, sacredness 

GHCLOT holiness; what is holy, a holy thing; a thing consecrated to God; a sanctuary; a most holy thing; the 

innermost part of the temple 

CHALOT a holy thing; votive gifts, offerings; holiness; holy area; s.thg most holy 
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ROOT | NASB95 

 ׁשדן

 

qdš 

 

to be holy, removed 

from common use, 

subject to special 

treatment, forfeit to 

the sanctuary 

 

882 

 

כ  ֹ֫  ֶׁשד

 

qōʹ·ḏěš 

 

holy; holiness; 

something holy; 

votive offerings; holy 

area, sanctuary 

 

469 

 

 ׁשדן

 

qdš 

 

to be holy, removed 

from common use, 

subject to special 

treatment, forfeit to 

the sanctuary 

 

171 

 

 ֵׁשדָן

 

qā·ḏôš 

 

holy, commanding 

respect, awesome, 

singled out, 

consecrated for 

 

116 

 

ַׁשֵקן  ׁשָּ

 

miq·dāš 

 

sanctuary 

 

75 

 

ן  2 ֵׁשדָׁ

 

qā·ḏēš 

 

Kadesh 

 

18 

 

ֶדן  ֶׁשכ

 

qěʹ·ḏěš 

 

Kedesh 

 

12 

 

ן  1 ֵׁשדָׁ

 

qā·ḏēš 

 

consecrated, cult 

prostitute 

 

11 

 

ן רְ  ֵׁשדָׁ ַרנָׁ ְַ  

 

qā·ḏēš bǎr·nēaʿ 

 

Kadesh-barnea 

 

10 
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Dwell H7931 

 ׁשכן

shâkan 

BDB Definition: 

1) to settle down, abide, dwell, tabernacle, reside 

1a) (Qal) 

1a1) to settle down to abide 

1a2) to abide, dwell, reside 

1b) (Piel) 

1b1) to make settle down, establish 

1b2) to make or cause to dwell 

1c) (Hiphil) 

1c1) to lay, place, set, establish, settle, fix 

1c2) to cause to dwell or abide 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root [apparently akin (by transmission) to H7901 

through the idea of lodging] 

Same Word by TWOT Number: 2387 

 

 

Anoint, Anointing H4888 

 מׁשחה  /  מׁשחה

mishchâh  /  moshchâh 

BDB Definition: 

1) consecrated portion, anointing oil, portion, ointment, anointing portion 

1a) ointment (used to consecrate by anointing) 

1b) anointing portion 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H4886 

Same Word by TWOT Number: 1255a, 1255b 

 

 

Pattern H8403 

 ּתבנית

tabnı̂yth 

BDB Definition: 

1) pattern, plan, form, construction, figure 

1a) construction, structure 

1a1) meaning dubious 

1b) pattern 
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1c) figure, image (of idols) 

Part of Speech: noun feminine 

 

Outline of Torah/Haftorah/Brit Chadasha Study (This Outline is for entire Torah Portion) We are 

studying Year One – Exodus 25 only. 

 

Haftorah Reading 1Kings 5:26–6:13 

 

Testimony of Yeshua 

 On charitable giving: 2Corinthians 8:12 

 On YHVH’s spiritual temple/tabernacle: 1Corinthians 3:16; 2Corinthians 6:16; Ephesians 2:20–22; 

Revelation 11:19; 21:3 On coming into YHVH’s Presence: Hebrews 4:16 On the priestly ministry of 

Yeshua: Hebrews 8:1–6; 9:1–27; 10:1 

 On being YHVH’s spiritual lights: Matthew 5:14–16; Revelation 1:12,20 

 On YHVH’s heavenly holy of holies throne room: Revelation 4:5; Hebrews 10:19–22 On the Yeshua’s 

spiritual altar: Hebrews 13:10–12  

 

Outline of This Week’s Parashah (Torah Section)  

 —25:1 Collection Taken for Construction of the Sanctuary/Tabernacle (Miqdash/Mishkan) 

 —25:8 The Mishkan: A Resting Place For YHVH’s Presence (Kavod)  

 —25:10 Specifications for the Ark/Arown —25:17 Specifications for the Cover of the Ark (i.e., the 

Mercy Seat/Kapporet: Place of Atonement) 

 —25:23 Specifications for the Table (Shulkahn) of Show Bread 

 —25:31 Specifications for the Seven-Branched Lampstand/Menorah —26:1 Specifications for the 

Curtains (Yeriy’ah) of the Mishkan  

 —26:15 Specifications for the Walls/Planks (Qeresh) of the Mishkan 

 —26:31 Specifications for the Veil/Partition (Parokhet) Separating the Set-Apart (Kadosh) Place From 

the Most Kadosh Place (D’veer or Oracle) 

 —27:1 Specifications for the Altar (Mizbayakh) of Sacrifice in the Outer Court (Chatser) 

 —27:9 Specifications for the Courtyard (Chatser) Curtain Surrounding the Mishkan 

 

Scripture devotes 50 chapters to explaining the pattern, construction and service of the Tabernacle of Moses. 

The tabernacle is known by various names with each giving a unique insight into the its mission.  

 A Sanctuary (Exod 26:36) because it was the set-apart or holy (Heb. kadosh) place for a kadosh 

Elohim.  

 The Tabernacle (Exod 25:8), revealing that it was the dwelling place of Elohim among his people.  

 The Tabernacle of the Congregation (Exod 29:42) because this is where YHVH met with his people. 

 The Tabernacle of the Testimony, since it contained the ark of the covenant housing the Torah-law 

given to Moses (Deut 10:1–2; 31:26). 

 The Tent (Exod 26:36) denoting that it was the temporary dwelling place of YHVH. 

 

Additional Study Resource From The Temple Institute 

https://www.templeinstitute.org/mishkan.htm 

https://www.templeinstitute.org/mishkan.htm
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Commentary 

Terumah in a Nutshell 

Exodus 25:1–27:19 

The people of Israel are called upon to contribute thirteen materials—gold, 

silver and copper; blue-, purple- and red-dyed wool; flax, goat hair, animal 

skins, wood, olive oil, spices and gems—out of which,G-d says to Moses, 

“They shall make for Me a Sanctuary, and I shall dwell amidst them.” 

On the summit of Mount Sinai, Moses is given detailed instructions on how to 

construct this dwelling for G-d so that it could be readily dismantled, 

transported and reassembled as the people journeyed in the desert. 

In the Sanctuary’s inner chamber, behind an artistically woven curtain, was 

the ark containing the tablets of testimony engraved with the Ten 

Commandments; on the ark’s cover stood two winged cherubim hammered out of pure gold. In the outer 

chamber stood the seven-branched menorah, and the table upon which the “showbread” was arranged. 

The Sanctuary’s three walls were fitted together from 48 upright wooden boards, each of which was overlaid 

with gold and held up by a pair of silver foundation sockets. The roof was formed of three layers of coverings: 

(a) tapestries of multicolored wool and linen; (b) a covering made of goat hair; (c) a covering of ram 

and tachash skins. Across the front of the Sanctuary was an embroidered screen held up by five posts. 

Surrounding the Sanctuary and the copper-plated altar which fronted it was an enclosure of linen hangings, 

supported by 60 wooden posts with silver hooks and trimmings, and reinforced by copper stakes. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 

 

Terumah Haftorah in a Nutshell 

I Kings 5:26-6:13. 

This week's haftorah describes the construction of the Holy Temple under the direction of King Solomon, 

echoing this week's Torah portion which discusses the construction of the Desert Tabernacle. 

The haftorah discusses the manpower -- both Jewish and non-Jewish -- that Solomon recruited for the building 

of the Holy Temple. Also discussed are the hewing and transportation of the stone, the laying of the foundation, 

as well as the dimensions of the Holy Temple, its components and materials. 

http://www.chabad.org/library/article_cdo/aid/1101/jewish/The-Development.htm
http://www.chabad.org/therebbe/article_cdo/aid/2755/jewish/Windows.htm
http://www.chabad.org/library/article_cdo/aid/2539/jewish/Days-of-Awe.htm
http://www.chabad.org/library/article_cdo/aid/2274/jewish/Love-in-a-Heartbeat.htm
http://www.chabad.org/parshah/article_cdo/aid/68681/jewish/Home.htm
http://www.chabad.org/parshah/article_cdo/aid/68655/jewish/Where-the-Essence-Dwells.htm
http://www.chabad.org/article.asp?AID=2188#Behaalotecha09_21
http://www.chabad.org/article.asp?AID=2188#Behaalotecha09_21
http://www.chabad.org/kids/article_cdo/aid/1481/jewish/Purim-Saragossa.htm
http://www.chabad.org/library/article_cdo/aid/1083/jewish/Angels.htm
http://www.chabad.org/library/article_cdo/aid/2183/jewish/The-Lamplighter.htm
http://www.chabad.org/parshah/article_cdo/aid/69475/jewish/The-Gift.htm
http://www.chabad.org/library/article_cdo/aid/2008/jewish/The-First-Rothschild.htm
http://www.chabad.org/library/article_cdo/aid/1093/jewish/Faking-It.htm
http://www.chabad.org/library/article_cdo/aid/2592/jewish/The-Cabdriver.htm
http://www.chabad.org/library/article_cdo/aid/1313/jewish/Discovery-of-Planet-Earth.htm
javascript:void(0);
http://www.chabad.org/15889#v26
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The haftorah ends with G-d's word to King Solomon: "This house which you are building, if you walk in My 

statutes, and execute My ordinances, and keep all My commandments to walk in them; then will I establish My 

word with you, which I spoke to David your father. And I will dwell among the children ofIsrael, and will not 

forsake My people, Israel." 

Overview of Torah Portion In Depth Chabad.org  

At Mount Sinai, the people of Israel experienced an all-consuming, if brief, revelation of G-d. Now, they are 

instructed to build a mishkan or "dwelling" (also called a mikdash, "Sanctuary," and commonly referred to as 

"the Tabernacle") in which G-d will "dwell amidst them" as a perpetual presence in the Israelite camp. 

The people are told to make an "uplifting" (terumah) to G-d consisting of: 

Gold, silver, and copper; 

Blue, purple, and scarlet [-dyed wool], fine linen, and goat [hair]; 

Rams' skins dyed red, tachash skins, and shittim wood; 

Oil for the light; spices for the anointing oil and for the sweet incense 

Shoham stones, and gemstones for setting in the efod and in the breastplate. 

Of these fifteen materials, 

They shall make for Me a sanctuary, and I shall dwell amidst them 

The remainder of the Parshah of Terumah consists of G-d's detailed instructions to Moses on how to construct 

and assemble the various components of the Mishkan. 

According to all that I show you, the form of the tabernacle, and the form of all its vessels--so shall you make it. 

The Ark 

Before detailing the construction of the edifice itself, G-d instructs Moses on the making of its "vessels"---the 

various furnishings that the Tabernacle housed. 

The Ark is to be constructed in the form of an open-topped box, 2.5 cubits (approximately 45 inches) long, 1.5 

cubits wide, and 1.5 cubits high. It should be made of shittim wood covered within and without with pure gold, 

with a gold "crown" around its rim. The function of the ark is to house the two Tablets of Testimony, engraved 

with the Ten Commandments, "which I shall give to you." 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_8a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_8b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_2a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_3b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_3a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_10
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_11
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_8c
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The Ark 

Two poles, also of gold-covered shittim wood, are to be inserted into four gold rings affixed to the four corners 

of the ark, with which the ark is to be carried from place to place. 

The poles shall be in the rings of the Ark; they shall not be removed 

A Kaporet ("cover")-- also 2.5 by 1.5 cubits--should be made for the Ark. 

And you shall make two cherubim of gold... at the two ends of the cover. 

And the cherubim shall stretch out their wings on high, overspreading the cover with their wings, and 

their faces shall look one to another. 

The Kaporet with its two cherubim should be hammered out of a single block of pure gold. 

"And there I will commune with you," says G-d to Moses; 

I will speak with you from above the Kaporet, from between the two cherubim which are upon the Ark of the 

Testimony, of all things which I will give you in commandment to the children of Israel. 

The Table and the Menorah 

"Make a table of shittim wood; two cubits shall be its length, and a cubit its breadth, and a cubit and a half its 

height." Like the Ark, the Table is to be overlaid with gold, given a gold crown along its rim, and have four 

gold rings affixed to its corners for its two carrying poles. 

The function of the Table is to hold the lechem hapanim ("showbread"), which were arranged on it in two tiers 

of six loaves each. The Table's accessories should include pans (for holding the specially shaped breads), 

vertical side-frames and horizontal supports on which these were arranged, and two small bowls for 

the levonah (incense) placed on the tabletop between the two tiers of showbread---all made of pure gold. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_18
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_3a5
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_20
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_24
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_30
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And you shall make a Menorah of pure gold. Of beaten workshall the Menorah 

be made---its shaft, its branches, itsgoblets, its bulbs, and its flowers, shall be 

[hammered] of the same [piece of gold]. 

"And six branches shall come out of its sides: threebranches of the 

Menorah out of the one side, and three branches of the Menorah out of the 

other side." Together with the center shaft, this made seven branches, which 

are to be topped by seven lamps; "and they shall light its lamps, that they may 

give light over its face." 

And look that you make [the Menorah and its parts] after their pattern, which 

is shown you on the mountain 

The Roof Coverings 

After describing the three major "vessels" of the Tabernacle---the Ark, the 

Table, and the Menorah---G-d proceeds to detail the making of its roof coverings. 

Three layers of coverings are to be draped over the walls of the Tabernacle, to form its roof and almost 

completely cover its sides. (The construction of the walls themselves are detailed in the next chapter). 

The first covering (which the verse calls, like the edifice itself, "the Mishkan") should consist of tentapestries, 

made of "fine-twined linen, and blue, and purple, and scarlet wool," with "cherubim of artistic work" woven 

into the fabric. 

The ten tapestries should each measure 28 x 4 cubits, and should be sewn 

together to make two large sheets of five tapestries each (making each 

"grouping" of five tapestries 28 x 20 cubits in size). The two "groupings" are 

then to be joined together by means of 50 gold clasps inserted into loops of 

blue-dyed wool sewn along the edges of the outermost tapestry in each 

"groupings." Thus joined, the ten tapestries will form a sheet 40 cubits by 28 

cubits (approximately 60 x 42 feet). 

[Since the walls of the Tabernacle formed a structure 31 cubits long, 12 cubits 

wide, and ten cubits high, the first covering almost completely enveloped this 

structure, hanging down 8 cubits on each side and 9 cubits in the back. (The 

front end of the tabernacle was covered by the separate "screen" described 

later.)] 

The second covering (called ohel, or "tent") should be made of goat hair. It should be larger than the first, 

consisting of 11 strips, each 30 cubits by 4 cubits, joined into two "groupings"---one of five strips sewn 

together, and a second of six. These, in turn, should be joined together with 50 copper clasps. (Altogether, the 

second covering will thus have an area of 44 cubits by 30 cubits.) 

When draped over the first covering, the second covering will hang down 9 cubits on either side of the 

Tabernacle--one cubit more than the first covering--leaving only the silver foundation sockets of the Tabernacle 

exposed (see below). It should be made to overlap slightly in the front and completely cover the back wall, even 

"trailing behind the back of the Tabernacle." 

These two covering are to be topped by a "roof" of red-dyed ram skins and tachash skins. 

The Menorah according to 

Rashi and Maimonides 

The tapestries over the 

Tabernacle 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_31a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_31b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_33
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_32
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_40
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_3a1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_1a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_6
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_1a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_1a2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_12
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_14
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The Walls 

And you shall make boards for the Tabernacle ofshittim wood standing upright 

A defining feature of the Tabernacle is its portability: the "vessels" are equipped with "carrying poles"; the roof 

coverings are of cloth and animal skins. The walls of the Mishkan were likewise made to be dismantled, 

transported and reassembled numerous times, as the people of Israel set up camp in various locations in the 

course of their journey through the desert. 

The Mishkan--G-d instructs Moses--should have three walls, fitted together out of 48 "boards" (kerashim): 20 

boards to form the right (south) wall, 20 boards to form the left (north) wall, and 8 boards to make the back wall 

to the west. 

The boards should be made of shittim wood and covered with gold. Each board should be 10 cubits long, 1.5 

cubits wide, and 1 cubit thick. 

The boards should be stood upright, their 10 cubit length forming the 10 cubit height of the Mishkan. The 48 

boards should be inserted into 96 cubit-high silver "foundation sockets" (adanim)---two sockets to a board. The 

bottom cubit of each board should be whittled to form two "pegs" for insertion into the foundation sockets. 

The boards should be joined to each other by means of gold "rings" or brackets inserted into slits made in their 

top. Each wall should also be reinforced with four "cross bars" (two on top, and two on bottom) inserted into 

rings affixed to the boards' exterior. An additional "center bar" should run "through the middleof the boards, 

from one end to the other." 

Two Chambers 

Stood upright and joined side by side, the 48 boards of the Tabernacle will form a U-shaped enclosure whose 

inside area is 30 cubits by 10 cubits. This area should be divided into two chambers: a 20 x 10 outer chamber to 

the east; and an 10 x 10 inner chamber (the "Holy of Holies") to the west. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_15a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_15c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_28
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To separate the two chambers, aParochet ("veil" or "partition") should be made 

of "blue, purple and scarlet wool, and fine-twined linen; with cherubim of 

artistic work" woven into the fabric. Four pillars of gold-covered shittim wood, 

inserted into for silver foundation sockets, should hold up the Parochet. (Thus 

the Mishkan had a total of 100 silver foundation sockets.) The Parochet should 

be hung exactly 20 cubits from the eastern end of the Mishkan, which will 

place it directly under the golden clasps which joined the two "groupings" of 

tapestries in the first roof-covering (as per above). 

The Ark containing the Tablets of Testimony should be placed in the "Holy of 

Holies" behind the Parochet. In the outer chamber, the Menorah should be 

placed to the right (south) of the room, and the Table to the left (north). 

[The outer chamber also contained the "Golden Altar," whose construction and 

function are described in next week's Parshah.] 

The front (east) end of the Mishkan has no boards, but should be covered with 

a "screen" (masach) held up by five pillars of gold-covered shittim wood 

inserted into five copper sockets. Like the Parochet, the "screen" should be a 

tapestry of multi-colored wool and fine-spun linen. It should be decorated with 

images of "embroidered work." 

The Outer Courtyard 

Moses is commanded to construct the Altar--a hollow, earth-filled structure 

made of copper-plated shittim wood--to be placed outside the Mishkan, in front 

of the "screen" on its eastern side; on this "Outer Altar," selected parts of the offerings brought to the Sanctuary 

are burnt. 

 
The Altar 

 

 

 

The Mishkan and its "Vessels" 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah25_3a2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_35
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_35
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah26_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah27_1
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And you shall make its pans to receive its ashes, and its shovels, and its basins, and its forks, and its firepans: 

all its vessels you shall make of copper. 

 

 

Both the Mishkan and the Altar should stand within an enclosure or 

"courtyard" (chatzer). 

The Enclosure should measure 100 cubits from east to west and 50 cubits north 

to south. Its walls should consist of linen hangings held up by pillars of shittim 

wood with silver hooks and silver trimmings inserted in copper sockets. A total 

of sixty pillars should be made, including four pillars to support a 20-cubit 

screen that should stand before the entranceway in the center of the eastern side 

of the enclosure. 

All the utensils of the tabernacle in all its service, and all its pegs, and all 

the pegs of the enclosure, shall be of copper. 

 

 

 

 

 

 

 

Commentaries of the Sages: Exodus 25 

Speak to the Children of Israel, that they should take to Me a terumah ("uplifting") (Exodus 25:2) 

Every created entity has a spark of G-dliness within it, a pinpoint of divinity that constitutes its "soul", its 

spiritual function and design. When we utilize something to serve the Creator, we penetrates its shell of 

mundanity, revealing and realizing its divine essence. Thus we elevate these "sparks", reuniting them with their 

Source. 

(The Chassidic Masters) 

 

Gold, silver, and copper... (25:3-7)  

 

The materials donated for the Mishkan correspond to the components of the human being. "Gold" is the 

soul; "silver," the body; "copper," the voice; "blue," the veins; "purple," the flesh; "red," the blood; 

"flax," the intestines; "goat hair," the hair; "ram skins dyed red," the skin of the face; "tachash skins," 

the scalp; "shittim wood," the bones; "oil for lighting," the eyes; "spices for the anointing oil and for the 

 
The Mishkan and the 

Enclosure 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1315#Terumah27_19
http://www.chabad.org/9886#v2
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sweet incense," the nose, mouth and palate; "shoham stones and gemstones for setting," the kidneys and 

the heart. 

 (Midrash HaGadol) 

The Mishkan is the equivalent of the universe. 

Regarding the work of the first day of creation, it says, "He who stretches out the heavens like a curtain" 

(Psalms 104:2). Regarding the making of the Mishkan it says, "And you shall make curtains of goat's hair for a 

tent over the Tabernacle" (Exodus 26:7). 

Regarding the work of the second day of creation, it says, "Let there be a firmament... and let it divide 

between the waters and the waters" (Genesis 1:6). Regarding the making of the Mishkan it says, "And the veil 

shall divide for you between the Holy and the Holy of Holies" (Exodus 26:33). 

Regarding the work of the third day of creation, it says, "Let the waters under the heavens be gathered 

together" (Genesis 1:9). Regarding the making of the Mishkan it says, "And you shall make a copper basin, and 

the base thereof of copper, for washing" (Exodus 30: 18). 

Regarding the work of the fourth day of creation, it says, "Let there be luminaries in the heavens" (Genesis 

1:14). Regarding the making of the Mishkan it says, "And you shall make a Menorah of pure gold" (Exodus 

25:31). 

Regarding the work of the fifth day of creation, it says, "Let fowl fly above the earth" (Gen. 1:20). 

Regarding the making of the Mishkan it says, "The cherubim shall spread out their wings upward" (Exodus 

25:20). 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/16325#v2
http://www.chabad.org/9887#v7
http://www.chabad.org/8165#v6
http://www.chabad.org/9887#v33
http://www.chabad.org/8165#v9
http://www.chabad.org/8165#v14
http://www.chabad.org/8165#v14
http://www.chabad.org/9886#v31
http://www.chabad.org/9886#v31
http://www.chabad.org/8165#v20
http://www.chabad.org/9886#v20
http://www.chabad.org/9886#v20
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Questions For Study/Discussion 

 

Every minute detail of the mishkan and the accoutrements found therein as well as the construction of the 

mishkan are an awesome prophetic picture of the reality of the redeemed believer’s life, walk and relationship 

with Yeshua. Let’s look at several aspects of this that pertain to Parashat Terumah.  

 The curtains of the outer court were made of fine twined white linen that separated the tabernacle from 

the surrounding drab conditions of the wilderness. What does this represent spiritually? (See Rev 

19:6– 9; 1Pet 2:9. 

 

 The pillars or posts that held up the curtain were wooden with bronze bases and silver capitals. In 

Scripture, what does silver and bronze represent? Think of other scriptural references to silver and 

bronze and what they symbolize. (See Lev 27; 1Cor 6:19–20 [silver] and Lev 26:19; Deut 28:23 [brass/ 

bronze]). What do the posts represent spiritually? Note the references to trees in the following 

Scriptures Psalm 1:1–3; Ezekiel 34:27; Matthew 8:24 and then relate this to the reference to pillars in 

the temple of YHVH in Revelation 3:12.  

 

 

 The veil separated the kadosh place from the most kadosh place inside the tabernacle. Why this 

separation? What does this speak of? (Read Rom 3:23.) Who caused the veil to be split (Matt 27:51)? 

What does this represent? (Heb 10:19–22). 

 

 The ark of the covenant was made of acacia wood overlaid in gold. How do these two substances point 

Parashat Terumah  to the nature of Yeshua (i.e., consider his dual “composition” of man and 

deity)? The ark was YHVH’s throne and dwelling place in the tabernacle. Over it, above the mercy seat, 

was the glowing and radiating presence of YHVH (the kavod) in manifest form. Compare this with the 

scene John saw of YHVH’s throne room in Revelation 4. Reconcile Hebrews 12:29 with 4:16 in light of 

Hebrews 10:31 and 12:14. 

 

 The wooden planks of the mishkan were upright boards (like pillars) of acacia wood overlaid in gold. 

What does this represent? (Read 1Cor 6:19; Eph 2:21–22; 1Tim 3:15; Rev 3:12.) What does gold 

covering the wood of humanity represent? (See 2Pet 1:4; 1Cor 6:20.) 
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Tetzevah – Exodus 27:20-28:43 Year One 

 
The Priestly Garments 
 

 

Exo 27:20  And thou shalt command the children of Israel, that they bring thee pure oil olive beaten for the 

light, to cause the lamp to burn always.  

Exo 27:21  In the tabernacle of the congregation without the vail, which is before the testimony, Aaron and his 

sons shall order it from evening to morning before the LORD: it shall be a statute for ever unto their 

generations on the behalf of the children of Israel.  

Exo 28:1  And take thou unto thee Aaron thy brother, and his sons with him, from among the children of Israel, 

that he may minister unto me in the priest's office, even Aaron, Nadab and Abihu, Eleazar and Ithamar, 

Aaron's sons.  

Exo 28:2  And thou shalt make holy garments for Aaron thy brother for glory and for beauty.  

Exo 28:3  And thou shalt speak unto all that are wise hearted, whom I have filled with the spirit of 

wisdom, that they may make Aaron's garments to consecrate him, that he may minister unto me in 

the priest's office.  

Exo 28:4  And these are the garments which they shall make; a breastplate, and an ephod, and a robe, 

and a broidered coat, a mitre, and a girdle: and they shall make holy garments for Aaron thy brother, 

and his sons, that he may minister unto me in the priest's office.  

Exo 28:5  And they shall take gold, and blue, and purple, and scarlet, and fine linen.  

Exo 28:6  And they shall make the ephod of gold, of blue, and of purple, of scarlet, and fine twined linen, 

with cunning work.  

Exo 28:7  It shall have the two shoulder pieces thereof joined at the two edges thereof; and so it shall be joined 

together.  

Exo 28:8  And the curious girdle of the ephod, which is upon it, shall be of the same, according to the work 

thereof; even of gold, of blue, and purple, and scarlet, and fine twined linen.  

Exo 28:9  And thou shalt take two onyx stones, and grave on them the names of the children of Israel:  

Exo 28:10  Six of their names on one stone, and the other six names of the rest on the other stone, 

according to their birth.  

Exo 28:11  With the work of an engraver in stone, like the engravings of a signet, shalt thou engrave the 

two stones with the names of the children of Israel: thou shalt make them to be set in ouches of gold.  

Exo 28:12  And thou shalt put the two stones upon the shoulders of the ephod for stones of memorial unto the 

children of Israel: and Aaron shall bear their names before the LORD upon his two shoulders for a 

memorial.  

Exo 28:13  And thou shalt make ouches of gold;  

Exo 28:14  And two chains of pure gold at the ends; of wreathen work shalt thou make them, and fasten the 

wreathen chains to the ouches.  

Exo 28:15  And thou shalt make the breastplate of judgment with cunning work; after the work of the ephod 

thou shalt make it; of gold, of blue, and of purple, and of scarlet, and of fine twined linen, shalt thou make it.  

Exo 28:16  Foursquare it shall be being doubled; a span shall be the length thereof, and a span shall be the 

breadth thereof.  

Exo 28:17  And thou shalt set in it settings of stones, even four rows of stones: the first row shall be a sardius, a 

topaz, and a carbuncle: this shall be the first row.  

Exo 28:18  And the second row shall be an emerald, a sapphire, and a diamond.  

Exo 28:19  And the third row a ligure, an agate, and an amethyst.  
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Exo 28:20  And the fourth row a beryl, and an onyx, and a jasper: they shall be set in gold in their inclosings.  

Exo 28:21  And the stones shall be with the names of the children of Israel, twelve, according to their names, 

like the engravings of a signet; every one with his name shall they be according to the twelve tribes.  

Exo 28:22  And thou shalt make upon the breastplate chains at the ends of wreathen work of pure gold.  

Exo 28:23  And thou shalt make upon the breastplate two rings of gold, and shalt put the two rings on the 

two ends of the breastplate.  

Exo 28:24  And thou shalt put the two wreathen chains of gold in the two rings which are on the ends of the 

breastplate.  

Exo 28:25  And the other two ends of the two wreathen chains thou shalt fasten in the two ouches, and put them 

on the shoulderpieces of the ephod before it.  

Exo 28:26  And thou shalt make two rings of gold, and thou shalt put them upon the two ends of the breastplate 

in the border thereof, which is in the side of the ephod inward.  

Exo 28:27  And two other rings of gold thou shalt make, and shalt put them on the two sides of the ephod 

underneath, toward the forepart thereof, over against the other coupling thereof, above the curious girdle of 

the ephod.  

Exo 28:28  And they shall bind the breastplate by the rings thereof unto the rings of the ephod with a lace of 

blue, that it may be above the curious girdle of the ephod, and that the breastplate be not loosed from the 

ephod.  

Exo 28:29  And Aaron shall bear the names of the children of Israel in the breastplate of judgment upon 

his heart, when he goeth in unto the holy place, for a memorial before the LORD continually.  

Exo 28:30  And thou shalt put in the breastplate of judgment the Urim and the Thummim; and they shall 

be upon Aaron's heart, when he goeth in before the LORD: and Aaron shall bear the judgment of the 

children of Israel upon his heart before the LORD continually.  

Exo 28:31  And thou shalt make the robe of the ephod all of blue.  

Exo 28:32  And there shall be an hole in the top of it, in the midst thereof: it shall have a binding of woven 

work round about the hole of it, as it were the hole of an habergeon, that it be not rent.  

Exo 28:33  And beneath upon the hem of it thou shalt make pomegranates of blue, and of purple, and of 

scarlet, round about the hem thereof; and bells of gold between them round about:  

Exo 28:34  A golden bell and a pomegranate, a golden bell and a pomegranate, upon the hem of the robe 

round about.  

Exo 28:35  And it shall be upon Aaron to minister: and his sound shall be heard when he goeth in unto 

the holy place before the LORD, and when he cometh out, that he die not.  

Exo 28:36  And thou shalt make a plate of pure gold, and grave upon it, like the engravings of a signet, 

HOLINESS TO THE LORD.  

Exo 28:37  And thou shalt put it on a blue lace, that it may be upon the mitre; upon the forefront of the mitre it 

shall be.  

Exo 28:38  And it shall be upon Aaron's forehead, that Aaron may bear the iniquity of the holy things, which 

the children of Israel shall hallow in all their holy gifts; and it shall be always upon his forehead, that they 

may be accepted before the LORD.  

Exo 28:39  And thou shalt embroider the coat of fine linen, and thou shalt make the mitre of fine linen, and thou 

shalt make the girdle of needlework.  

Exo 28:40  And for Aaron's sons thou shalt make coats, and thou shalt make for them girdles, and bonnets shalt 

thou make for them, for glory and for beauty.  

Exo 28:41  And thou shalt put them upon Aaron thy brother, and his sons with him; and shalt anoint them, and 

consecrate them, and sanctify them, that they may minister unto me in the priest's office.  

Exo 28:42  And thou shalt make them linen breeches to cover their nakedness; from the loins even unto the 

thighs they shall reach:  

Exo 28:43  And they shall be upon Aaron, and upon his sons, when they come in unto the tabernacle of the 

congregation, or when they come near unto the altar to minister in the holy place; that they bear not 

iniquity, and die: it shall be a statute for ever unto him and his seed after him.  
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Orientation and Word Study 

  

 

 

 

 ה

 

 ּוֶׁ 

 

 צַ 

 

 ּתְ 

 

letter: 

 

hay 

 

vav 

 

tsadee 

 

tav 

 

sound: 

 

H 

 

Vveh 

 

TSah 

 

Tt’ 

 

you shall command = T’TSAVEH = תצוה 
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The Legend 

 

and you 

 

v’atah 

 

 ְוַאָּתה

 

you shall command 

 

t’tsaveh 

 

 ְּתַצּוֶׁה

 

—sons of Israel 

 

et-b’nei Yisra’el 

 

ת־ְבֵני ִיְשָרֵאל  אֶׁ

 

& they will take to you 

 

v’yik’chu eleicha 

 

יָך  ְוִיְקחּו ֵאלֶׁ

 

oil (of) olive 

 

shemen zayit 

 

ן ַזִית מֶׁ  ׁשֶׁ

 

pure, pressed 

 

zach katit 

 

 ָזְך ָכִתית

 

for the light 

 

la-ma’or 

 

 ַלָמאֹור

 

to go up 

 

l’ha’alot 

 

 ְלַהֲעֹלת

 

light eternal 

 

ner tamid 

 

 ֵנר ָּתִמיד׃

 

—Exodus 27:20 

 

 

 

 

 

 

 

 

logosref:Bible.Ex27.20
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Related Words 

 

command, order, law, precept 

 

tsav 

 

 ַצו

 

will, testament, order 

 

tsava’ah 

 

 ַצָּוָאה

 

need (command) of the hour 

 

tsav ha-sha’ah 

 

 ַצו ַהָשָעה

 

commandment(s) 

 

mitsvah, mitsvot 

 

 ִמְצָוה, ִמְצֹות

 

son of the commandment 

 

bar-mitsvah 

 

 ַבר־ִמְצָוה

 

daughter of the 

commandment 

 

bat-mitsvah 

 

 ַבת־ִמְצָוה

 

who sanctified us 

 

asher kid’shanu 

 

ר ִקְדָׁשנּו  ֲאׁשֶׁ

 

by His commands 

 

b’mitsvotav 

 

 ְבִמְצֹוָתיו

 

and commanded us to 

kindle 

 

v’tsivanu l’hadlik 

 

 ְוִצָּונּו ְלַהְדִליק

 

(the) candle(s) of Sabbath 

 

ner shel Shabbat 

 

ל ַׁשָבת ֵנר ׁשֶׁ  

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: 

Messianic Jewish Publishers. 
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Haftorah Reading Ezekiel 43:10–27 

Testimony of Yeshua On Yeshua our great High Priest:  

Hebrews 5:1–10; 7:26  

On holiness and being a holy (set-apart) priesthood: Hebrews 12:14; 1Peter 1:15–16; 2:9; Revelation 5:9–10  

On Yeshua, the believer’s daily offering: John 1:29; Hebrews 7:27; 1Peter 1:19  

On being a living sacrifice: Romans 12:1; 1Corinthians 15:31; Hebrews 13:10–17  

On the prayers of the saints being incense: Revelation 5:8; 8:3–4  

 

Outline of This Week’s Parashah (Torah Portion) 

 —27:20 Olive Oil for the Menorah 

 —28:1 The Kohanim (Priests) and Their Garments 

 —28:6 The Ephod of the High Priest  

—28:15 The Breastplate of Judgment With the Urim and Tummim  

—28:31 Robe of the Ephod  

—28:36 The Golden Head-Plate  

—28:39 The Linen Tunic 

 —28:40 The Garments of the Ordinary Priesthood (Kohanim) 

 —29:1 The Ceremony Inaugurating the Priesthood 

 —29:38 The Tamiyd Offering (the Perpetual, Daily Burnt Offering Offered Each Morning)  

—30:1 The Altar of Incense 
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Key Words 

 

 

Priest H3547 

 כהן

kâhan 

BDB Definition: 

1) to act as a priest, minister in a priest’s office 

1a) (Piel) 

1a1) to minister as a priest, serve as a priest 

1a2) to be or become a priest 

1a3) to play the priest 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root, apparently meaning to mediate in religious 

services 

Same Word by TWOT Number: 959 

 

Garments H899 

 בגד

beged 

BDB Definition: 

1) treachery, deceit 

2) (CLBL) garment, clothing (used indiscriminately) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H898 

Same Word by TWOT Number: 198a 

 

Breast Plate H2833 

 חׁשן

chôshen 

BDB Definition: 

1) breastplate, breastpiece 

1a) sacred pouch of the high priest designed to hold the Urim and Thummim 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from an unused root probably meaning to contain or sparkle 

Same Word by TWOT Number: 772a 
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Ephod H646 

 אפוד  /  אפד

'êphôd 

BDB Definition: 

1) ephod 

1a) priestly garment, shoulder-cape or mantle, outer garment 

1a1) worn by an ordinary priest and made of white stuff 

1a2) worn by the high priest - more costly, woven of gold, blue, purple, scarlet, and linen threads 

provided with shoulder-pieces and a breast piece of like material, ornamented with gems and gold 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: probably of foreign derivation 

Same Word by TWOT Number: 142.1a 

 

Robe H4598 

 מעיל

me‛ı̂yl 

BDB Definition: 

1) robe 

1a) a garment worn over a tunic by men of rank 

1b) a long garment worn by David’s daughters 

1c) a garment of the high priest 

1d) (figuratively) of attributes 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H4603 in the sense of covering 

Same Word by TWOT Number: 1230b 

 

Coat H3801 

 כתנת  /  כּתנת

kethôneth  /  kûttôneth 

BDB Definition: 

1) tunic, under-garment 

1a) a long shirt-like garment usually of linen 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from an unused root meaning to cover [compare H3802] 

Same Word by TWOT Number: 1058a 
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Mitre /Turban H4701 

 מצנפת

mitsnepheth 

BDB Definition: 

1) turban (of the high priest) 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H6801 

Same Word by TWOT Number: 1940c 

 

Girdle H73 

 אבנט

'abnêt ̣ 

BDB Definition: 

1) girdle, sash, waistband 

1a) of high priest 

1b) of other priests 

1c) of high official 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: of uncertain derivation 

Same Word by TWOT Number: 256a 
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Meaning of The Garments – Temple Institute  

The Garments Atone for Sins 

Another important quality of the priestly garments is that their very presence, worn by the priests during the 

Temple service, serves to atone for the sins of Israel. It is taught that just as the sacrifices facilitate an atonement 

for sin, so do the priestly garments (BT Zevachim 88:B). 

This is one of the deeper aims of wearing these garments, and something for the priest to ponder while they are 

upon him. For his everyday actions in the Temple transcend his own personal idiom and take on a more 

universal theme... he makes atonement and spiritual rectification for all humanity. 

Thus we are taught (ibid.): 

1. The tunic, which covers most of the priest's body, atones for killing. 

2. The pants atone for sexual transgressions. 

3. The turban, worn on the head, atone for haughtiness. 

4. The belt, wound about the body and worn over the heart, atones for "sins of the heart" - improper 

thoughts. 

5. The breastplate atones for errors in judgment. 

6. The ephod atones for idolatry. 

7. The robe atones for evil speech. 

8. The High Priest's crown atones for arrogance. 

"For honor and for beauty" 

The rabbis established that G-d's command for the priestly garments to be "for honor and for beauty" teach 

us that they must be new and dignified. If the garments were soiled, stained, or ripped, the priests may not 

conduct the service while wearing them - and if they did, the service would be invalid. 

Another aspect of "honor and beauty" means that the uniform must fit each fit perfectly. It was forbidden 

for the pants, for example, to be too long or too short. The garments were made to order for each priest, 

tailored to fit his measurements exactly. 

This tells us something of the tremendous work force needed to turn out these garments in such quantities 

that every priest in Israel could be supplied with his own garments. As we shall learn with regard to the 

incense offering, there were so many priests available for duty in the Holy Temple that no priest ever 

offered the daily incense service more than once in his lifetime, and it was offered twice daily for many 

hundreds of years! Yet each had his own garments. 
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The Garments Were Not Washed 

Furthermore, although the priests were extremely neat, just as they were diligent and careful - still, they were 

working with the sacrifices. Any garment which became soiled to the extent that its stains could not be 

removed, those garments were not washed. When they became disqualified from use in this manner, they were 

shredded and used to fulfill another of the Creator's commandments! The tunics were used to make wicks for 

the menorah, and the belts and pants, wicks for the oil lamps of the Festival of the Water Libation which took 

place in the Women's Court during the Festival of Sukkot. This applies only to the garments of the ordinary 

priests, of which there were a great many. When the High Priest's uniform became unusable through wear and 

tear, it was not destroyed, but hidden away so that no other man could ever wear it 

The Three Categories of Priestly Garments 

There are three separate categories of priestly garments: 

1. The High Priest's uniform, which he wears all year round. These consist of eight garments, called 

the"golden garments." 

2. The clothing worn by the High Priest on the Day of Atonement. These are four garments called 

the"white garments." 

3. The uniform of the ordinary priests, consisting of four garments. 

The Golden Garments 

The eight garments worn by the High Priest all year round are as follows: 

The ephod, breastplate, robe, tunic, turban, belt, crown, and pants. 

These are the garments described in these verses: "And these are the garments which they shall make: a 

breastplate, an ephod, a robe and a tunic of checkered pattern, a turban and a belt. And they shall make the 

sacred garments for your brother Aaron and his sons, to serve me." (Ex. 28:4). 

"And you shall make a crown of pure gold" (ibid. 36). "And make for them linen pants." (ibid. 42). 

The White Garments 

With regard to the High Priest's service on the Day of Atonement the Bible states:"He shall put on the holy 

linen tunic, and he shall have the linen pants upon his flesh, and he shall be girded with a linen belt, and with 

the linen turban he shall be attired." (Lev. 16:4). 

The four garments worn by the High Priest on the Day of Atonement are the tunic, pants, the turban and the 

belt. These garments are made from white flax; hence their designation "the white garments." They must be 

woven, as mentioned above, and each thread used must be six-ply - woven from six individual strands of fabric. 

The High Priest had two tunics which he wore on the Day of Atonement. One-he wore in the morning, and the 

other at the evening. 
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After the conclusion of the Day of Atonement, he will never again wear the white garments in which he 

officiated on this day. They are hidden in the place where he removes them, as the verse indicates "And Aaron 

shall come into the Tent of Meeting, and he shall take off the linen garments, which he put on when he went into 

the holy place, and he shall leave them there." (ibid. v. 23) 

The Uniform of the Ordinary Priests 

The ordinary priests wear four garments all year round-these are the same as the 

"white garments" worn by the High Priest on the Day of Atonement: tunic, 

pants, hat, and belt. Referring to these priests, the verse states "And for Aaron's 

sons you shall make for them tunics, and you shall make for them belts, and you 

shall make for them hats... and make for them linen pants... "(Ex. 28:40-42). 

These garment are to be made from flax, and they too must be created from 

threads consisting of six individual strands. 

 

 

 

 

 

The Materials 

Five Components in the Garments 

Five different materials were used to create the priestly garments: 

1. gold 

2. techelet, sky-blue wool 

3. dark-red wool 

4. crimson wool 

5. twisted linen 
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The belt: Three Different Types 

Three different belts were worn by the priests in the Holy Temple: 

1. The High Priest's year-round belt, part of the "golden garments."This was embroidered of sky-blue, 

dark-red and crimson dyed wools, and twisted linen: "And a belt of fine twisted linen, and sky-blue, 

dark-red and crimson dyed wools, the work of an embroiderer." (Ex. 39:29) 

2. The belt worn by the High Priest on the Day of Atonement; one of the "white garments." This was made 

only of six-ply linen, as the verse states "and he shall be girded with a linen belt." (Lev. 16:4) 

3. The belt of the Ordinary Priests: Regarding this item, there are two opinions among the scholars. Some 

maintain that it was the same as the belt belonging to the set of "golden garments," and thus consisting 

of four materials; others opine that it belongs to the "white garments" category and was made of linen 

alone. 

The Belt of White Linen 

4. The belt of white linen was only "3 fingerbreadths" (2 1/4 inches) wide, 

records both the Talmud and Maimonides. But it was made from an exceedingly 

long piece of fabric-its Biblical measurement, writes Maimonides, is 32 cubits... 

app. 48 feet! 

5. The "Measurement" of the Heart 

6. Earlier we learned that the belt "atoned for sins of the heart" and was worn 

over the heart. This is seen even in the detail of its measurement, 32 cubits: For 

32 is the gammatria (the numerical equivalent; from the Greek gamma, the third letter of the Greek 

alphabet, equals tria, number 3) of the Hebrew word lev, meaning heart. The length of the belt itself 

serves as a reminder to the priest, as he officiates in the hallowed courts of the L-rd, of the purity which 

his office requires, and of the unsullied intentions he must have as he goes about his duty. 

The Pomegranates 

The robe was decorated with pomegranates that were made from three materials: sky-blue, dark-red and 

crimson dyed wools. "On the bottom of the robe, you shall make pomegranates of sky-blue, dark-red and 

crimson dyed wool." (Ex. 28:33) 
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The Bells and The Crown 

The bottom of the robe was also decorated with bells. These bells, and the High Priest's 

crown, were both made of pure gold exclusively: "A golden bell and (alternatively) a 

pomegranate... on the bottom of his robe, all around" and "and you shall make a crown of 

pure gold." (Ex. 28:34,36) 

  

 

 

 

The Robe 

The robe was made exclusively of sky-blue dyed wool: "And you shall make the robe of the ephod completely 

of sky-blue wool" (ibid., 31) Its threads were 12 ply. 

According to the opinion of most scholars, the robe was a closed garment, seamlessly 

woven from one piece of fabric, and slipped on over the head. It was worn over the tunic; 

the tunic was longer than the robe by one handbreadth, so it was visible underneath the 

robe at the bottom. The opening at the neck was round, with a hem that was doubled over 

and closed by weaving-not by a needle. The garment hung down in front and in back, and 

its length extended all the way down to the priest's feet. There is a difference of opinion 

as to whether there were sleeves. 

As mentioned above, the robe was fashioned exclusively from techelet, the sky-blue dyed 

wool, with no other material. The Talmud (BT Yoma 71) records that its threads were 12-

ply. 
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The Pants 

"And make for them linen pants to cover their nakedness; they shall reach from the loins 

to the thighs." (Ex. 28:42) 

The Pants Are Required For Modesty Alone 

This verse indicates that the priest's pants do not serve the same purpose as the other 

sacred garments. For all the other items which make up their uniform are "for honor and 

for beauty"... they glorify the sacred office and bespeak dignity, not to mention their deeper significance, such 

as the power to atone, etc. But this does not apply to the pants; we are specifically informed here that their 

function was one of modesty alone, to cover his nakedness. 

 

The Two Sardonyx Stones 
Two sardonyx stones were fixed in settings of gold on the High Priest's 

shoulders; one on the right, and one on the left. The names of the tribes of Israel 

were engraved upon these two stones, according to the instructions of the 

verse: "And you shall take two sardonyx stones, and engrave upon them the 

names of the children of Israel; there shall be six names on one stone, and six 

names on the second stone in the order of their birth." (Ex. 28:9-10) 

"Remembrance Stones" 

The Bible calls these two stones "remembrance stones," as it is written, "And you shall place the two stones on 

the two shoulder pieces of the ephod as remembrance stones for the children of Israel. And Aaron shall carry 

their names before G-d on his two shoulders as a remembrance." (Ibid. v. 12) 

The sages explain the meaning of this expression: when the High Priest entered into the holy place dressed in 

the ephod, the Holy One saw all the tribes of Israel inscribed before Him and He was moved to have mercy on 

His people. 

Another two square gold settings were fixed on the High Priest's shoulders, directly under the sardonyx stones. 

Golden chains extended from these settings to the golden hooks in the rings of the breastplate, in order to fix the 

breastplate to the ephod. 
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The Ephod and Breastplate 

The ephod and breastplate were made of all five materials. 

Thus the Bible states regarding each, "And they shall make 

the ephod of gold, sky-blue, dark-red and crimson dyed wool, 

and twisted linen" and "And you shall make the breastplate of 

judgment, the work of an artist; after the manner of the 

ephod shall you make it: of gold, sky-blue, dark-red, and 

crimson dyed wool, and of twisted linen shall you make it." (Ex. 28:6,15) 

 

The High Priest's Breastplate 

"And you shall make the breastplate of judgment, the work of an artist; after the 

manner of the ephod shall you make it: of gold, sky-blue, dark-red, and crimson dyed 

wool, and of twisted linen shall you make it." (Ex. 28:6,15) 

This garment is called choshen mishpat in Hebrew, which means the "breastplate of 

judgment" or "decision." Square-shaped and worn over the heart, it was called so 

because of the unique role which it played in helping to render fateful decisions. 

According to the Biblical instructions and rabbinical traditions, the breastplate is a patterned brocade like the 

ephod. The threads of its fabric are gold, sky-blue, dark red and crimson wool, and twisted linen. The garment 

itself is set with four rows of small square stones, in settings of knitted or braided gold. Each row contained 

three stones-totaling twelve stones, one stone representing each of the twelve tribes of Israel. The name of the 

corresponding tribe was engraved on each stone. 

The Stones 

"And you shall set it with four rows of mounted stones; the first row: a ruby, an emerald, and a topaz. The 

second row: a carbuncle, a sapphire, and a quartz crystal. The third row: a jacinth, an agate, and an amethyst. 

The fourth row: a chrysolite, an onyx, and an opal. These stones shall be placed in gold settings. The stones 

shall contain the names of the twelve children of Israel, one for each of the twelve stones; each one's name shall 

be engraved as on a signet ring, to represent the twelve tribes." (Ex. 28: 17-21) 

 

 

 

 

 



 

P
ag

e1
7

3
 

How Were the Tribes Arranged on the Breastplate? 

In the opinion of Yonatan ben Uziel, author of an Aramaic translation/commentary on the Bible, the children of 

Israel's names were inscribed on the breastplate's stones in the order of their birth, and were therefore arranged 

in the following manner: 

 Reuben Simeon Levi 

 Judah Dan Naftali 

 Gad Asher Issachar 

 Zebulun Joseph Benjamin 

Another Aramaic translation, the "Targum Yerushalmi," places the order of the tribes according to the 

Matriarchs; the six sons of Leah, two sons of Bilhah, two sons of Zilpah and two sons of Rachel. Thusly: 

 Reuben Simeon Levi 

 Judah Issachar Zebulun 

 Dan Naftali Gad 

 Asher Joseph Benjamin 

When the reader tries to visualize the breastplate based on this information, he should bear in mind that in both 

cases, the order which meets the eye is actually reversed-since Hebrew reads from right to left 

The Colors Correspond to the Tribes' Banners 

In reality, the only fact which is known with absolute certainty is the color of each stone. Although absent from 

the Biblical passages, this is recorded by the Midrash (Bamidbar Rabbah 2:7) where it is stated that each tribe's 

stone on the breastplate matched the background color of its flag (the tribes of Israel camped and journeyed 

according to their ensigns during the years of their desert travels). 

Thus even if some doubt exists with regard to the scientific classification of the gems themselves, we can still 

be certain as to their appearance based on the Midrashic description of their colors (again, arbitrarily using the 

12 "most representative" names we have chosen for the purpose of listing them): 

1. Ruby - Reuben - Red 

2. Jade - Shimon - Green 

3. Agate - Levi - Red, White, and Black Striped 

4. Carbuncle - Judah - Bluish-Green 

5. Lapis-Lazuli - Issachar - Blue 

6. Quartz Crystal - Zebulun - Clear 

7. Turquoise - Dan - Blue 

8. Amethyst - Naftali - Purple 

9. Agate - Gad - Grey 

10. Aquamarine - Asher - Blue-Green 

11. Onyx - Joseph - Black 

12. Opal - Benjamin - A Stone Possessing All the Colors 
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The "Urim V'Tummim" 

"And you shall place the Urim V'tummim in the breastplate 

of judgment, and they shall be over Aaron's heart when he 

comes before G-d." (ibid. v. 30) 

  

The "Urim V'Tummim" is the Name of G-d 

The Urim V'Tummim was the famed, oracle-like aspect of the breastplate by which a Heavenly answer was 

received for important questions. According to most authoritative opinions, the expression urim v'tummim 

actually refers not to the breastplate itself, but to the mystical Divine name of G-d which was written on a 

piece of parchment and inserted into a flap of the garment. The presence of the name facilitated the 

reception of Divine guidance through the shining of specific letters on the stones. 

What is the meaning of the words "urim v'tummim?" 

According to the commentary of the famed Rashi, these words are derived from their Hebrew roots for "lights" 

and "perfections," since through the urim v'tummim, the question is illuminated through the letters and its 

subject matter is then perfected by the High Priest. The Talmud (BT Yoma 73:B) also indicates that the message 

which was received was called tummim, "perfect," because it was immutable. 

 
The Crown 

"And you shall make a crown of pure gold, and engrave on it in the manner of a 

signet ring: 'Holy to the L-rd.'" (Ex. 28: 36) 

The crown was a thin plate constructed of one piece of pure, solid gold. Unlike 

the crown worn by royalty on top of the head, this is worn across the forehead 

and extends from ear to ear. It was thin enough to arch across the forehead like a 

bow. Its width is described by Maimonides as 2 fingerbreadths, or app. 11/2 

inches.  
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"Holy to the L-rd" 

This crown was engraved with the words "Holy to the L-rd." At times, these 

words were written across two lines, and at times they were fit into one line. The 

Talmud (BT Sukkah 5) provides the eye-witness testimony of Rabbi Eliezer the 

son of Rabbi Yose who saw the crown in Rome (both the Talmud and Josephus 

inform us that after the destruction of the Second Temple, many of the sacred 

vessels were plundered and taken to Rome, where they were publicly displayed 

for many years): "Rabbi Eliezer said: I saw the crown in Rome, and the words 

"Holy to the L-rd" were written in one line." 

It was worn at all times while the High Priest was within the Temple, as the Bible states: "And it shall be worn 

on Aaron's forehead, that he shall carry the iniquity of the holy things (specifically, this is a reference to ritual 

impurity), which the children of Israel shall sanctify in all their holy gifts; and it shall always be upon his 

forehead, that they may be accepted before the L-rd." 

 

Commentary From The Sages   

Pure olive oil, crushed for the light (27:20) 

Just as the olive yields light only when it is pounded, so are man's greatest potentials realized only under the 

pressure of adversity. 

(The Talmud) 

 
Crushed for the light (27:20) 

When one speaks crushing words of rebuke, it must be with the sole purpose of enlightening, illuminating and 

uplifting one's fellow. Never, G-d forbid, to humiliate and break him. 

(Chassidic saying) 

 
And they shall make the efod... It shall have its two shoulder-pieces joined at its two edges... And the finely   

Ruby, chrysolithe, beryl... turquoise, sapphire, diamond... ligure, agate, jasper.... emerald, shoham, jade 

(28:17-20) 

This English rendition is but one of several possible translations of the Hebrew "odem, pitedah, bareket, nofech, 

sapir, yahalom, leshem, shvo, achlamah, tarshish, shoham, yashpei." For a comprehensive anthology of 

renditions, see "The Living Torah" by Rabbi Aryeh Kaplan (Moznaim 1985). 

According to the Midrash (Bamidbar Rabbah 2:7), the colorings of the stones were as follows: Reuben's 

stone, odem, was red; Simeon's stone,pitedah, was green; Levi's stone, bareket, was white, black and red; 
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Judah's stone, nofech, was sky-colored; Issachar's stone, sapir, was dark blue; Zebulun's stone, yahalom, was 

white (lavan, which can also mean clear); Dan's stone, leshem, was of a similar hue as that of the sapir; Gad's 

stone, shvo, was gray; Naphtali's stone, achlamah, was the color of clear wine; Asher's stone,tarshish, was "the 

color of the precious stone with which women decorate themselves"; Joseph's stone, shoham, was black; 

Benjamin's stoneyashpei, had the colors of all twelve stones. 

In addition to the names of the tribes, the stones also contained the words, "Abraham, Isaac, 

Jacob,Shivtei Yeshurun ('righteous tribes')," so the Breastplate should contain all 22 letters of the Holy Tongue 

(Talmud). 

 
And the Breastplate shall not budge from the Efod (28:28) 

The Efod was worn in back and below the waist; the Breastplate, on the front and upper part of the wearer. 

Thus, the deeper significance of the commandment "And the Breastplate shall not budge from the Efod"(which 

ranks as one of the 365 prohibitions of the Torah) is that there must be no "gap" between the upper and lower 

aspects of life, or between its forward and backward elements. True, the human being consists of both the 

sensitive heart and the functional foot; true, life is composed of sublimely spiritual moments as well as the daily 

tending to one's material needs. But the "Efod" must be securely bound to the "Choshen". The upper must 

permeate the lower, and the external must never lose sight of its inner essence and purpose. 

(The Lubavitcher Rebbe) 

 
And you shall put in the breastplate of judgment the Urim and the Tumim (28:30) 

The Urim and Tumim ("illuminator and verifier") was an inscription of the Name of G-d. Inserted in the folds of 

the Breastplate, it caused the letters inscribed on its stones to light up in response to queries posed by the 

community leaders, as it is written (Number 27:21): "And [Joshua] shall stand before Elazar the priest, who 

shall ask counsel for him after the judgment of the Urim before G-d: by this word shall they go out, and by this 

word they shall come in, both he, and all the children of Israel with him." This is why it was called the 

"breastplate of judgement," since it decided and determined things for the people. 

(Rashi; Talmud) 

 
On the hem [of the Cloak] you shall make... bells of gold... and its sound shall be heard when he goes in to the 

Holy (28:33-35) 

Rabbi Shimon bar Yochai said: There are four things which the Holy One, blessed be He, hates, and I too 

dislike them... [the fourth thing is,] one who enters his house suddenly--much more so his neighbor's house... 

When Rabbi Yochanan went to inquire after the welfare of Rabbi Chanina, he would knock at the door, in 

conformity with the verse, "And its sound shall be heard when he goes in..."(Midrash Rabbah) 

 

And you shall make the Sash, embroidered work (28:39) 

The Sash was 32 cubits (approximately 48 feet) long (Midrash; Maimonides). It was wound 32 times around the 

waist (Tosafot). Other say that it was 36 cubits long (Midrash). It was 2, 3 or 4 fingers wide (Maimonides; 

Kadmoniyot). 
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And [the priestly garments] shall be upon Aaron, and upon his sons, when they come in the Tent of Meeting, or 

when they come near to the Altar to minister in the holy place, that they bear not iniquity and die (28:43) 

There was once a prince whose tutor would enter into the presence of the king on behalf of the prince; but the 

tutor was afraid of those who stood by the king lest one of them should attack him. What did the king do? He 

clothed him in his royal purple cloak, so that all who saw him might be afraid of him. 

Similarly, Aaron used to enter [into the Divine Presence]... and had it not been for the many merits which 

entered with him and aided him, he would have been unable to go in, on account of the angels that were there. 

For this reason did G-d provide him garments after the pattern of the divine garments.... as it says (Isaiah 

59:17): "And [G-d] donned righteousness as a coat of mail, and a helmet of salvation upon His head, and He put 

on garments of vengeance for clothing, and was clad with zeal as a mantle." 

(Midrash Rabbah) 

 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/15990#v17
http://www.chabad.org/15990#v17
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A ROYAL PRIESTHOOD ii 

The spiritual attributes of God's Bride is foreshadowed by the priesthood in the Tenach. 

Therefore, God's Bride has the same attributes as the Tenach priests. What were the 

requirements of the priests in the Tenach and how were these principles of God's 

Kingdom communicated by God to the nation of Israel and to all believers today? 
 

1. God desired for the nation of Israel and ALL believers to become a KINGDOM of priests (Exodus 19:5-

6, 1 Peter 2:5,9, Revelation 5:10) 

2. God desires for the nation of Israel and ALL believers to be a holy and sanctified people (Exodus 28:1, 

35-36, Leviticus 19:2, 20:7-8, Ephesians 5:26-27, 1 Peter 1:15-16) 

3. The clothing of the priests in the Old Testament is the same clothing as God's Bride (Exodus 28, Psalm 

45:8-15, Isaiah 61:1-3, 6,10, Revelation 19:7-8, 21:9-21) 

4. The primary duty of the priesthood and the Bride of Messiah is to teach God's Torah to His people 

(Leviticus 10:8,10-11, Deuteronomy 17:8-11, Jeremiah 18:18, Ezekiel 44:15, 23-24, Malachi 2:7, 

Matthew 5:17-19, John 1:38, 3:2; Hebrews 4:14-16) 

5. Those who reject God's Torah will NOT be priests before God and will NOT be the Bride of Messiah 

(Hosea 4:6, 8:12, Matthew 7:23, 24:12) 

6. While it is God's perfect Will for ALL believers to be a kingdom of priests and to be the Bride of 

Messiah, those believers who mix paganism and the ways of the world with the worship of the God of 

Israel, will be disqualified from being the Bride of Christ (Exodus 32:1, 4-6, 1Kiings 12:25- 33, 1 

Corinthians 1:2, 11:2, 1 Thessalonians 4:1-7, 2 Timothy 2:19-22) 

7. As priests before God, the eternal destiny of the Bride of Messiah is to teach the Torah to all nations and 

to dwell in the heavenly Jerusalem with God for all eternity (Isaiah 2:2-3, Matthew 28:17-19, 

Revelation 21:9-10, 24-26) 

 

 

The Whole Armour Of God in Ephesians 6 Points To The Priestly Garments 

 
Eph 6:14  Stand therefore, having your loins girt about with truth, and having on the breastplate of 

righteousness;  

Eph 6:15  And your feet shod with the preparation of the gospel of peace;  

Eph 6:16  Above all, taking the shield of faith, wherewith ye shall be able to quench all the fiery darts of the 

wicked.  

Eph 6:17  And take the helmet of salvation, and the sword of the Spirit, which is the word of God:  

Eph 6:18  Praying always with all prayer and supplication in the Spirit, and watching thereunto with all 

perseverance and supplication for all saints;  
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KiTisa – Exodus 30:11-31:17 
 

Exo 30:11  And the LORD spake unto Moses, saying,  

Exo 30:12  When thou takest the sum of the children of Israel after their number, then shall they give 

every man a ransom for his soul unto the LORD, when thou numberest them; that there be no plague 

among them, when thou numberest them.  

Exo 30:13  This they shall give, every one that passeth among them that are numbered, half a shekel after 

the shekel of the sanctuary: (a shekel is twenty gerahs:) an half shekel shall be the offering of the 

LORD.  

Exo 30:14  Every one that passeth among them that are numbered, from twenty years old and above, 

shall give an offering unto the LORD.  

Exo 30:15  The rich shall not give more, and the poor shall not give less than half a shekel, when they give 

an offering unto the LORD, to make an atonement for your souls.  

Exo 30:16  And thou shalt take the atonement money of the children of Israel, and shalt appoint it for the 

service of the tabernacle of the congregation; that it may be a memorial unto the children of Israel 

before the LORD, to make an atonement for your souls.  

Exo 30:17  And the LORD spake unto Moses, saying,  

Exo 30:18  Thou shalt also make a laver of brass, and his foot also of brass, to wash withal: and thou shalt 

put it between the tabernacle of the congregation and the altar, and thou shalt put water therein.  

Exo 30:19  For Aaron and his sons shall wash their hands and their feet thereat:  

Exo 30:20  When they go into the tabernacle of the congregation, they shall wash with water, that they 

die not; or when they come near to the altar to minister, to burn offering made by fire unto the 

LORD:  

Exo 30:21  So they shall wash their hands and their feet, that they die not: and it shall be a statute for 

ever to them, even to him and to his seed throughout their generations.  

Exo 30:22  Moreover the LORD spake unto Moses, saying,  

Exo 30:23  Take thou also unto thee principal spices, of pure myrrh five hundred shekels, and of sweet 

cinnamon half so much, even two hundred and fifty shekels, and of sweet calamus two hundred and 

fifty shekels,  

Exo 30:24  And of cassia five hundred shekels, after the shekel of the sanctuary, and of oil olive an hin:  

Exo 30:25  And thou shalt make it an oil of holy ointment, an ointment compound after the art of the 

apothecary: it shall be an holy anointing oil.  

Exo 30:26  And thou shalt anoint the tabernacle of the congregation therewith, and the ark of the testimony,  

Exo 30:27  And the table and all his vessels, and the candlestick and his vessels, and the altar of incense,  

Exo 30:28  And the altar of burnt offering with all his vessels, and the laver and his foot.  

Exo 30:29  And thou shalt sanctify them, that they may be most holy: whatsoever toucheth them shall be holy.  

Exo 30:30  And thou shalt anoint Aaron and his sons, and consecrate them, that they may minister unto me in 

the priest's office.  

Exo 30:31  And thou shalt speak unto the children of Israel, saying, This shall be an holy anointing oil 

unto me throughout your generations.  

Exo 30:32  Upon man's flesh shall it not be poured, neither shall ye make any other like it, after the 

composition of it: it is holy, and it shall be holy unto you.  

Exo 30:33  Whosoever compoundeth any like it, or whosoever putteth any of it upon a stranger, shall even be 

cut off from his people.  

Exo 30:34  And the LORD said unto Moses, Take unto thee sweet spices, stacte, and onycha, and galbanum; 

these sweet spices with pure frankincense: of each shall there be a like weight:  

Exo 30:35  And thou shalt make it a perfume, a confection after the art of the apothecary, tempered together, 

pure and holy:  
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Exo 30:36  And thou shalt beat some of it very small, and put of it before the testimony in the tabernacle of the 

congregation, where I will meet with thee: it shall be unto you most holy.  

Exo 30:37  And as for the perfume which thou shalt make, ye shall not make to yourselves according to the 

composition thereof: it shall be unto thee holy for the LORD.  

Exo 30:38  Whosoever shall make like unto that, to smell thereto, shall even be cut off from his people.  

Exo 31:1  And the LORD spake unto Moses, saying,  

Exo 31:2  See, I have called by name Bezaleel the son of Uri, the son of Hur, of the tribe of Judah:  

Exo 31:3  And I have filled him with the spirit of God, in wisdom, and in understanding, and in knowledge, and 

in all manner of workmanship,  

Exo 31:4  To devise cunning works, to work in gold, and in silver, and in brass,  

Exo 31:5  And in cutting of stones, to set them, and in carving of timber, to work in all manner of workmanship.  

Exo 31:6  And I, behold, I have given with him Aholiab, the son of Ahisamach, of the tribe of Dan: and in the 

hearts of all that are wise hearted I have put wisdom, that they may make all that I have commanded thee;  

Exo 31:7  The tabernacle of the congregation, and the ark of the testimony, and the mercy seat that is thereupon, 

and all the furniture of the tabernacle,  

Exo 31:8  And the table and his furniture, and the pure candlestick with all his furniture, and the altar of 

incense,  

Exo 31:9  And the altar of burnt offering with all his furniture, and the laver and his foot,  

Exo 31:10  And the cloths of service, and the holy garments for Aaron the priest, and the garments of his sons, 

to minister in the priest's office,  

Exo 31:11  And the anointing oil, and sweet incense for the holy place: according to all that I have commanded 

thee shall they do.  

Exo 31:12  And the LORD spake unto Moses, saying,  

Exo 31:13  Speak thou also unto the children of Israel, saying, Verily my sabbaths ye shall keep: for it is a 

sign between me and you throughout your generations; that ye may know that I am the LORD that 

doth sanctify you.  

Exo 31:14  Ye shall keep the sabbath therefore; for it is holy unto you: every one that defileth it shall 

surely be put to death: for whosoever doeth any work therein, that soul shall be cut off from among 

his people.  

Exo 31:15  Six days may work be done; but in the seventh is the sabbath of rest, holy to the LORD: 

whosoever doeth any work in the sabbath day, he shall surely be put to death.  

Exo 31:16  Wherefore the children of Israel shall keep the sabbath, to observe the sabbath throughout 

their generations, for a perpetual covenant.  

Exo 31:17  It is a sign between me and the children of Israel for ever: for in six days the LORD made 

heaven and earth, and on the seventh day he rested, and was refreshed.  
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Orientation and Word Study 

 

 

 
 א

 

 שָ 

 

 תִ 

 

 י

 

 כִ 

 

letter: 

 

alef 

 

sin 

 

tav 

 

yod 

 

kaf 

 

sound: 

 

(silent) 

 

Ssah 

 

Tee 

 

EE 

 

Kee 

 

when you elevate = KI TISA = כי תשא 
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and spoke the LORD 

 

va-y’daber ADONAI 

 

ְיֹהָוה ַוְיַדֵבר  

 

to Moses to say 

 

el Mosheh lemor 

 

ה ֵלאֹמר׃ ל־ֹמׁשֶׁ  אֶׁ

 

when you elevate 

 

ki tisa 

 

ִתָשא ִכי  

 

—head(s) of sons of Israel 

 

et-rosh b’nei-Yisra’el 

 

ת־רֹאׁש ְבֵני־ִיְשָרֵאל  אֶׁ

 

to count them 

 

lif’kudeihem 

 

ם  ִלְפֻקֵדיהֶׁ

 

then will give man 

 

v’nat’noo eesh 

 

 ְוָנְתנּו ִאיׁש

 

a covering for soul-his 

 

kofer nafsho 

 

ר ַנְפׁשֹו ֹכפֶׁ  

 

to the LORD in counting them 

 

la-ADONAI bifkod otam 

 

 ַליֹהָוה ִבְפֹקד ֹאָתם

 

so not will be among them 

 

v’lo-yih’yeh va-hem 

 

ם ְולֹא־ִיְהיֶׁה ָבהֶׁ  

 

a plague when counting them 

 

negef bifkod otam 

 

ף ִבְפֹקד ֹאָתם׃ גֶׁ  נֶׁ

 

—Exodus 30:11 

 

 

 

 

 

logosref:Bible.Ex30.11
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Related Words 

 

to take a wife 

 

nasa isha 

 

ִאָשה ָנָשא  

 

married 

 

nasui 

 

 ָנשּוי

 

to take an oath (raise his hand) 

 

nasa yado 

 

ָידֹו ָנָשא  

 

to volunteer (elevated his 

heart) 

 

n’sao libo 

 

 ְנָשאֹו ִלבֹו

 

to carry/bear/use arms 

 

nasa neshek 

 

ק ָנָשא נֶׁׁשֶׁ  

 

leader, chief, ruler, captain 

(elevated one) 

 

nasee 

 

 ָנִשיא

 

to count, take a census (elevate 

the heads of people) 

 

nasa et rosh ha-anashim 

 

ת רֹאׁש ָהֲאָנִׁשים ָנָשא אֶׁ  

 

to raise, elevate, pardon (lift 

head of so-and-so) 

 

nasa et rosh plonee 

 

ת רֹאׁש ְפלֹוִני  ָנָשא אֶׁ

 

behead (lift head of so-and-so 

from on him) 

 

nasa et rosh plonee me-alav 

 

ת רֹאׁש ְפלֹוִני ֵמָעָליו ָנָשא אֶׁ  

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic 

Jewish Publishers. 
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KEY WORDS 

 

Atonement H3722 

 כפר

kap̂har 
BDB Definition: 

1) to cover, purge, make an atonement, make reconciliation, cover over with pitch 

1a) (Qal) to coat or cover with pitch 

1b) (Piel) 

1b1) to cover over, pacify, propitiate 

1b2) to cover over, atone for sin, make atonement for 

1b3) to cover over, atone for sin and persons by legal rites 

1c) (Pual) 

1c1) to be covered over 

1c2) to make atonement for 

1d) (Hithpael) to be covered 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1023, 1024, 1025, 1026 

 

 

 

Soul H5315 

 נפׁש

nephesh 

BDB Definition: 

1) soul, self, life, creature, person, appetite, mind, living being, desire, emotion, passion 

1a) that which breathes, the breathing substance or being, soul, the inner being of man 

1b) living being 

1c) living being (with life in the blood) 

1d) the man himself, self, person or individual 

1e) seat of the appetites 

1f) seat of emotions and passions 

1g) activity of mind 

1g1) dubious 

1h) activity of the will 

1h1) dubious 

1i) activity of the character 

1i1) dubious 
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Memorial H2146 

 זכרון

zikrôn 

BDB Definition: 

1) memorial, reminder, remembrance 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H2142 

Same Word by TWOT Number: 551b 

 

 

 

Lavor H3595 

 כיור  /  כיר

kıŷôr 
BDB Definition: 

1) pot, basin, laver, pan 

1a) pot, caldron 

1b) fire-pot, brazier 

1c) basin, laver 

1d) platform, stage 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from the same as H3564 

Same Word by TWOT Number: 967d 

 

 

Spices H1314 

 בשם  /  בשם

besém  /  bôsém 

BDB Definition: 

1) spice, balsam, balsam tree, perfume 

2) (TWOT) sweet, sweet smell, sweet odour 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from the same as H1313 

Same Word by TWOT Number: 290a 
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Ointment H4888 

 מׁשחה  /  מׁשחה

mishchaĥ  /  moshchaĥ 

BDB Definition: 

1) consecrated portion, anointing oil, portion, ointment, anointing portion 

1a) ointment (used to consecrate by anointing) 

1b) anointing portion 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H4886 

Same Word by TWOT Number: 1255a, 1255b 

Ointment #2 H7545 

 רקח

rôqach 

BDB Definition: 

1) spice-mixture, perfume, ointment 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7542 

Same Word by TWOT Number: 2215b 

 

Apothecary H7543 

 רקח

raq̂ach 

BDB Definition: 

1) to mix, compound 

1a) (Qal) 

1a1) to mix, compound 

1a2) compounder, mixer, perfumer (participle) (substantive) 

1b) (Pual) mixed (participle) 

1c) (Hiphil) to mix 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 2215 

 

 

 

 

 

 

 



 

P
ag

e1
8

7
 

Ki Tisa in a Nutshelliii 
Exodus 30:11–34:35 
 
 
 

The people of Israel are told to each contribute exactly half a shekel of silver to 

the Sanctuary. Instructions are also given regarding the making of the 

Sanctuary’swater basin, anointing oil and incense. “Wise-hearted” 

artisans Betzalel andAholiav are placed in charge of the Sanctuary’s 

construction, and the people are once again commanded to keep the Shabbat. 

When Moses does not return when expected from Mount Sinai, the people make 

a golden calf and worship it. G-d proposes to destroy the errant nation, but Moses intercedes on their behalf. 

Moses descends from the mountain carrying the tablets of the testimony engraved with the Ten 

Commandments; seeing the people dancing about their idol, he breaks the tablets, destroys the golden calf, and 

has the primary culprits put to death. He then returns to G-d to say: “If You do not forgive them, blot me 

out from the book that You have written.” 

G-d forgives, but says that the effect of their sin will be felt for many generations. At first G-d proposes to send 

His angel along with them, but Moses insists that G-d Himself accompany His people to the promised land. 

Moses prepares a new set of tablets and once more ascends the mountain, where G-d reinscribes the covenant 

on these second tablets. On the mountain, Moses is also granted a vision of the divine thirteen attributes of 

mercy. So radiant is Moses’ face upon his return, that he must cover it with aveil, which he removes only to 

speak with G-d and to teach His laws to the people. 

 

 

 

 

 

 

 

 

 

http://www.chabad.org/parshah/article_cdo/aid/2634/jewish/Partner.htm
http://www.chabad.org/theJewishWoman/article_cdo/aid/1541/jewish/The-Mikvah.htm
http://www.chabad.org/library/article_cdo/aid/39526/jewish/Oil-and-Wine.htm
http://www.chabad.org/library/article_cdo/aid/2593/jewish/Sitting-in-a-Caf.htm
http://www.chabad.org/library/article_cdo/aid/2829/jewish/The-Art-of-Galut.htm
http://www.chabad.org/parshah/article_cdo/aid/2833/jewish/Ki-Tisa-in-a-Nutshell.htm
http://www.chabad.org/magazine/default_cdo/aid/74512/jewish/Daily-Quotes.htm
http://www.chabad.org/library/article_cdo/aid/69945/jewish/Good-as-Gold.htm
http://www.chabad.org/parshah/article_cdo/aid/2833/jewish/Ki-Tisa-in-a-Nutshell.htm
http://www.chabad.org/parshah/article_cdo/aid/2832/jewish/Reasoning-The-Stone.htm
http://www.chabad.org/article.asp?AID=2671#story
http://www.chabad.org/parshah/article_cdo/aid/2810/jewish/The-You-of-Moses.htm
http://www.chabad.org/parshah/article_cdo/aid/2810/jewish/The-You-of-Moses.htm
http://www.chabad.org/library/article_cdo/aid/2830/jewish/What-Is-Sin.htm
http://www.chabad.org/parshah/article_cdo/aid/2508/jewish/The-120-Day-Version.htm
http://www.chabad.org/library/article_cdo/aid/2553/jewish/Two-Groschen.htm
http://www.chabad.org/library/article_cdo/aid/2553/jewish/Two-Groschen.htm
http://www.chabad.org/library/article_cdo/aid/2136/jewish/Hidden-and-Revealed.htm
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The narrative of Ki-Tisa can be roughly divided into three parts: 1) The conclusion of G-d's instructions 

to Moses regarding the making of the Mishkan (Tabernacle); 2) The sin of the Golden Calf; 3) The 

granting of the Second Tablets. (For the different opinions among the commentaries as to the chronology 

of these events, see Sin and Sanctity in the "From the Chassidic Masters" section.) 

Two full Parshiot -- Terumah and Tetzaveh -- have already been filled with G-d's detailed instructions on 

how the people of Israel should construct the Sanctuary in which He promises to "dwell amidst them." 

Still, several items remain to be described: the manner in which the silver for the making of the 

"foundation sockets" should be collected, and the making of the Basin (Kiyyor), "Anointing Oil" (Shemen 

HaMishchah) and Incense (Ketoret). These items, followed by a roundup of all the Mishkan's components, 

occupy the first 38 verses of Ki-Tisa. 

Half Shekels 

The materials for the Mishkan's construction were received "from every man whose heart impels him to 

give" (Exodus 25:2) -- each contributing whatever, and how much, his generosity and ability dictated. 

This rule applied to 14 of the 15 materials used for the Mishkan's construction. There was one material -- 

silver -- which G-d instructed should be contributed equally by each individual Jew: 

And G-d spoke to Moses, saying: 

When you raise the head of the children of Israel after their number, they shall each give a ransom for 

his soul to G-d... 

This they shall give, every one that passes among them that are numbered: half a shekel after the shekel of the 

Sanctuary -- a shekel is twenty gera--a half shekel shall be the offering of G-d... 

The rich shall not give more, and the poor shall not give less, than half a shekel... 

The half-shekels should be designated "for the service of the Tent of Meeting; that it may be a memorial 

to the children of Israel before G-d, to make atonement for your souls." 

A water basin and pedestal, both of copper, should be made. These should be placed between the 

Sanctuary and the Outdoor Altar, so that the priests should wash their hands and feet from the water in 

the basin before "they go into the Tent of Meeting... or when they come near to the Altar to minister." 

Anointing Oil and Incense 

Take you also the best spices, of pure myrrh five hundred shekels, and of sweet cinnamon twice two hundred 

and fifty shekels, and of sweet calamus two hundred and fifty shekels; and of cassia five hundred shekels, after 

the shekel of the Sanctuary, and of olive oil a hin. 

And you shall make it an oil of holy ointment, an ointment compounded after the art of the perfumer: it shall be 

a holy anointing oil. 

Moses is to consecrate the Mishkan and its vessels, as well as those who serve therein (Aaron and his 

sons), by anointing them with this "Anointing Oil." 

 

http://www.chabad.org/parshah/article_cdo/aid/1329/jewish/Sin-and-Sanctity.htm
http://www.chabad.org/9886#v2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa32_3
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_15
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_13c
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_13a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_19a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_31
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The Incense should be prepared from, 

sweet spices, storax, and onycha, and galbanum; sweet spices with pure frankincense; of each shall there be a 

like weight. 

And you shall make it an incense, a confection after the art of the perfumer, well-blended, pure and holy. 

(The Incense was burnt on the Golden Altar twice a day, as specified in the closing verses of the previous 

Parshah). 

Betzalel and Ahaliav 

Having detailed the construction of the Mishkan and all its components, G-d proceeds to designate those who 

shall be in charge of the work: 

See, I have called by name Bezalel the son of Uri, the son of Hur, of the tribe of Judah. 

And I have filled him with the spirit of G-d, in wisdom, and in understanding, and in knowledge, and in all 

manner of workmanship; to contrive works of art, to work in gold, and in silver, and in copper; and in cutting of 

stones, to set them, and in carving of timber, to work in all manner of workmanship. 

And I, behold, I have appointed with him Ahaliav, the son of Achisamach, of the tribe of Dan... 

Betzalel and Ahaliav shall oversee a team of "wise hearted" artisans, who shall make: 

The Tent of Meeting, the Ark of the Testimony and the cover that is on it, and all the vessels of the Tent; 

The table and its vessels, the pure Menorah with all its vessels, and the Altar of Incense; 

The Altar of Burnt Offering with all its vessels, and the Basin and its pedestal; 

The prestigious vestments and the holy garments for Aaron the priest, and the garments of his sons, to minister; 

The Anointing Oil, and Incense of Spices for the holy place. 

"According to all that I have commanded you shall they do." 

Shabbat 

At Marah, the people of Israel had been instructed to observe the seventh day of rest--a mitzvah which 

was repeated to them when the manna began to fall, and again as the fourth of the Ten Commandments 

proclaimed at Sinai. Now, when being told to construct the Mishkan, they are once more commanded: 

And the children of Israel shall keep the Sabbath, to make the Sabbath throughout their generations, for a 

perpetual covenant. 

It is a sign between Me and the children of Israel for ever: for in six days G-d made heaven and earth, and on 

the seventh day he rested and wasrefreshed. 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa30_35
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa31_2
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa31_18a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa31_16
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1333#KiTisa31_17
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Comments of the Sages: 

This they shall give... half a shekel (30:13) 
The mitzvah of the half-shekel is that each should contribute a coin that [is valued at] half of the dominant coin of 
that time. If the prevailing coin istakal, they should give a half-takal; if it is a selah, they should give a half-selah; if it 
is a darcon, they should give a half-darcon. 

(Midrash HaGadol) 

Why not a complete coin? To teach us that no man is a complete entity unto himself. Only by joining with another 
can a person become a "whole thing". 

(The Chassidic Masters) 

 
This they shall give (30:13) 

G-d took a coin of fire from under His throne of glory and showed it to Moses, saying: "Such as this they shall give." 

(Midrash Tanchumah) 

Moses could not understand: How could a mere coin serve a person as "a ransom for his soul to G-d"? G-d 
answered him by showing him a "coin of fire." G-d was saying: When a person performs even a modest act of 
charity with the fire of passion and enthusiasm, he is indeed giving a piece of his soul. 

(The Rebbe of Kotzk) 

Money is fire. Like fire it can destroy and annihilate, or illuminate and warm, depending on how it is used. 

(Rabbi Elimelech of Lizensk) 

 
The rich shall not give more, and the poor shall not give less (30:15) 

People differ in their intellect, character and talents, in the quantity of their material resources and the timbre of their 
spiritual sensitivities. But all are equal in the very basis of their bond with G-d: the intrinsic commitment to Him that 
resides at the core of their souls. So while every man contributed to the making of the various components of the 
Sanctuary in accordance with their individual capacity, all gave equally of the silver of which its foundation was 
made. As regards the foundationof the relationship between man and G-d, the "rich man" cannot give more, and the 
"pauper" cannot give less. 

(The Lubavitcher Rebbe) 

 
And Aaron and his sons shall wash their hands and their feet... when they come near to the Altar to minister (30:19) 

Every person, upon waking in the morning... should wash his hands with [a minimum of] a quarter-log of water 
poured from a utensil... 
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Man entrusts his soul [to G-d at night] tired and exhausted, and G-d restores it to him rejuvenated and refreshed so 
that he may serve his Creator with all his capacity, this being the purpose of man. Therefore we should sanctify 
ourselves with His holiness and wash our hands with water from a vessel before serving Him and ministering to 
Him, like the Kohen who would wash his hands from the Basin each day before beginning his service... 

(Shulchan Aruch HaRav) 

 
This shall be a holy anointing oil unto Me throughout your generations (30:31) 

Many miracles occurred with the anointing oil which Moses prepared in the desert. 

Originally it only measured twelve loggin (a "hin" is the equivalent of 12 loggin, or about 4 liters). Now, consider how 
much the cauldron absorbed, how much the herbs absorbed, and how much the fire burned, and yet it sufficed for 
the anointing of the Tabernacle and its vessels, and Aaron and his sons, on each of the seven days of consecration; 
and High Priests and kings [throughout the generations] also were anointed with it... And that very oil remains in 
reserve for the [rebuilding of the Sanctuary] in the Messianic Era to come, as it is written: "This shall be a holy 
anointing oil unto Me throughout your generations." 

(Talmud, Hora'yot 11b) 

 
And you shall make it a perfume, a confection after the art of the perfumer (30:35) 

Since many animals were slaughtered in the sacred place each day, their flesh butchered and burned and their 
intestines cleaned, its smell would doubtless have been like the smell of a slaughterhouse.... Therefore G-d 
commanded that the Ketoret be burned twice a day, each morning and afternoon, to lend a pleasing fragrance to the 
Sanctuary and to the garments of those who served in it. 

(Maimonides' Guide to the Perplexed) 

 

 
And the children of Israel shall keep the Sabbath, to make the Sabbath (31:16) 

There are two dimensions to Shabbat, referred to in the dual commandment to "keep" it and to "make" it. It is a day 
possessing an intrinsic holiness from the very beginning of time; this holiness the people of Israel are commanded 
to keep and preserve. And then there is the command "to make the Shabbat"--to impart greater sanctity and 
meaning to it by our actions. 

(Rabbi Yosef Yitzchak of Lubavitch) 

 
1 © Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 
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Practical Application For the Netzarim1 Believer In Messiah Yeshua: 

The Atonement Money 

The twelfth feature concerning the Tabernacle was 

the Atonement Money, which later became known 

as the “Temple tax.” Each male had to pay half a 

shekel that was to be used for the support of the 

Sanctuary. This was considered an offering for 

God. Verse 13 calls it the shekel of the sanctuary, 

meaning it was a special coin that was minted for 

paying the Tabernacle tax and later the Temple tax. 

Every male from twenty years old and upward 

would be obligated to pay the half-shekel, no matter 

whether he was rich or poor. 

The significance of the Atonement Money is the 

principle that God’s work must be supported by 

God’s people, the Jewish people. God’s work, in this case was the Tabernacle. Gentiles were not obligated 

to pay this half-shekel; only the Jews were obligated to pay it. So in that sense, it was God’s people, Israel, 

supporting God’s work in the Tabernacle.2 

 

The Laver  

The thirteenth feature of the Tabernacle was the Laver. The 

Laver, like the Altar of Sacrifice, was outside the 

Tabernacle in the courtyard between the tent of meeting and 

the altar. 

The Laver emphasized the concept of sanctification. The 

Laver was used for the purpose of washing, for the priest 

had to wash before he functioned at the Altar of Sacrifice. 

He also had to wash before he performed any function in 

either the Holy Place or the Holy of Holies. 

 

 

 

 

                                                           
1 Contrary to popular belief, neither our ELOHIM (God) nor His Divine Son gave mankind "religion" nor were we ever told to 

give ourselves any kind of labels. Yet, people today are placing all kinds of labels on themselves: Christian, Messianic, Hebrew Roots, 

etc. If we absolutely have to put a label on ourselves, we prefer the label of "Netzarim", or Nazarenes, because they were the original 

followers of Yeshua (whom Christians call Jesus) who lived according to Torah and the Nevaim, Ketuvim Netzarim (writings of the 

Netzarim). 
2 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 55, pp. 17–18). Tustin, CA: Ariel Ministries. 
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The significance of the Laver is twofold: first, it symbolized the Holy Spirit, as water sometimes does (Jn. 

7:37–39); and secondly, it symbolized the believer’s cleansing through the Word of God (Jn. 15:3; 17:17; 

Eph. 5:26). That is why the Word functions like a mirror in that it shows us our shortcomings (Jas. 1:22–

25).3 TLV iv 

 

Joh 7:37  On the last and greatest day of the Feast, Yeshua stood up and cried out loudly, “If anyone is thirsty, 

let him come to Me and drink.  

Joh 7:38  Whoever believes in Me, as the Scripture says, ‘out of his innermost being will flow rivers of living 

water.’”  

Joh 7:39  Now He said this about the Ruach, whom those who trusted in Him were going to receive; for the 

Ruach was not yet given, since Yeshua was not yet glorified.  

 

Joh 15:1  “I am the true vine, and My Father is the gardener.  

Joh 15:2  Every branch in Me that does not bear fruit, He takes away; and every branch that bears fruit, He trims 

so that it may bear more fruit.  

Joh 15:3  You are already clean because of the word I have spoken to you.  

Joh 17:15  I am not asking that You take them out of the world, but that You keep them from the evil one.  

Joh 17:16  They are not of the world, just as I am not of the world.  

Joh 17:17  Make them holy in the truth. Your word is truth.  

 

Eph 5:25  Husbands, love your wives just as Messiah also loved His community and gave Himself up for her  

Eph 5:26  to make her holy, having cleansed her by immersion in the word.  

 

Jas 1:22  But be doers of the word, and not hearers only, deluding yourselves.  

Jas 1:23  For if anyone is a hearer of the word and not a doer, he is like a man who looks at his natural face in a 

mirror—  

Jas 1:24  for once he looks at himself and goes away, he immediately forgets what sort of person he was.  

Jas 1:25  But the one who looks intently into the perfect Torah, the Torah that gives freedom, and continues in 

it, not becoming a hearer who forgets but a doer who acts—he shall be blessed in what he does.  

 

The Anointing Oil 

The fourteenth feature of the Tabernacle is the Anointing Oil. 

This was the means by which a priest would be anointed to his 

office. It would sanctify him and set him apart. 

The Messianic significance of the Anointing Oil is that 

Yeshua was anointed by the Holy Spirit. Oil itself is a 

symbol of the Holy Spirit. This special Anointing Oil 

symbolizes the anointing that Jesus received, not by a 

literal oil, but by the Holy Spirit. This anointing was 

prophesied in Isaiah 61:1, and its fulfillment is recorded in 

Acts 10:384 

 

                                                           
3 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 55, p. 18). Tustin, CA: Ariel Ministries. 

4 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 55, p. 19). Tustin, CA: Ariel Ministries. 
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Yeshua THE Anointed One (TLV) 

 
Act 10:38  You know how God anointed Yeshua of Natzeret with the Ruach ha-Kodesh and power—how He 

went about doing good and healing all who were oppressed by the devil, because God was with Him.  

 Luk_4:18  “The Ruach Adonai is on me, because He has anointed me to proclaim Good News to the poor. He 
has sent me to proclaim release to the captives and recovery of sight to the blind, to set free the oppressed,   

 

The Believer is also Anointed In Messiah (TLV) 

2Co_1:21  Now it is God who establishes us with you in Messiah. He anointed us,  

Heb_1:9  You have loved righteousness and hated lawlessness; therefore God, Your God, has anointed You 

with the oil of gladness above Your companions.”  

Rev_11:15  Then the seventh angel trumpeted, and there were loud voices in heaven saying, “The kingdom of 

this world has become the kingdom of our Lord and of His Anointed One. And He shall reign forever and 

ever!”  

Rev_12:10  Then I heard a loud voice in heaven saying, “Now have come the salvation and the power and the 

kingdom of our God and the authority of His Anointed One, for the accuser of our brothers and sisters—the one 

who accuses them before our God day and night—has been thrown out.  

 

The Sweet Incense 

The fifteenth feature of the Tabernacle is the Sweet Incense. It is 

this Incense that was sprinkled on the hot coal and placed upon 

the Altar of Incense, causing a kind of sweet-smelling savor, not 

a choking-type smoke, to enter into the Holy of Holies. 

This Incense symbolized the believer’s conduct. A believer’s 

righteous conduct is also a sweet savor before the Lord (2 Cor. 

2:14–16).5 

 

 

 

2Co 2:14  But thanks be to God, who in Messiah always leads us in triumphal procession, and through us 

reveals everywhere the aroma of the knowledge of Himself.  

2Co 2:15  For we are the aroma of Messiah to God, among those who are being saved and those who are 

perishing—  

2Co 2:16  to the one an aroma from death to death, to the other an aroma from life to life. Who is competent for 

these things?  

 

 

                                                           
5 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 55, p. 19). Tustin, CA: Ariel Ministries. 
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The Sabbathv 

What is the Sabbath? 

The word Shabbat, or Sabbath, primarily means “to cease or desist.” In relation to God, it pertains to the 

Creation. 

On the seventh day God was finished with his work which he had made, so he rested on the 

seventh day.… God blessed the seventh day and separated it as holy (Gen. 2:2–3a). 

After six days of work, God had ceased creating and “rested.” Was God tired? Of course not. He has 

unlimited strength. Pertaining to the memorializing of this day, Rabbi Hayim Halevy Donin wrote in To Be a 

Jew, 

… what does the Torah [Pentateuch] teach us when it says that “God rested”? Is He human that 

He tires and needs physical rest? It is to teach us that just as God stopped creating physical things 

on the seventh day, so is man to stop creating on this day. Man is to stop making things, to stop 

manipulating nature.… By desisting from all such labors, we not only acknowledge the existence 

of a Creator, but also emulate the Divine example (p. 65). 

God made this day holy, or “set apart.” It’s truly a day on which we can spend twenty-four uninterrupted 

hours focusing on the Lord. It’s a time when we can cease our busy-ness and examine the eternal aspects of life. 

If we are to follow him, we should treat this day in a special way. It was created for us. 

When is the Sabbath? 

It’s one thing to understand the principle of ceasing from creating, but another to decide when this day should 

be observed. God began teaching this to his people even before the Sabbath laws were given. Recorded in the 

sixteenth chapter of Exodus, in response to the “grumblings of the people of Isra’el,” 

ADONAI said to Moshe, “Here, I will cause bread to rain down from heaven for you. The people 

are to go out and gather a day’s ration every day. By this I will test whether they will observe my 

Torah or not. On the sixth day, when they prepare what they have brought in, it will turn out to 

be twice as much as they gather on the other days” (Exod. 16:4–5). 

Not only was this a clarification of which day the Sabbath was to be observed, it was also an admission that 

God was testing his people—using Sabbath observance—to see if they would follow the Torah. Then, in the 

Ten Commandments, the Sabbath was codified: 

Remember the day, Shabbat, to set it apart for God. You have six days to labor and do all your 

work, but the seventh day is a Shabbat for ADONAI your God. On it, you are not to do any kind of 

work … For in six days ADONAI made heaven and earth, the sea and everything in them; but on 

the seventh day he rested. This is why ADONAI blessed the day, Shabbat, and separated it for 

himself (Exod. 20:8–11). 

Based on the fourth commandment, there is no doubt that the Sabbath, when initially instituted, was the 

seventh day. (I will address the “Christian” first day of the week Sabbath later.) God wanted humanity to 

remember his Creation on the day he rested. By observing it then, people would identify with God’s ceasing 

logosref:Bible.Ge2.2-3
logosref:Bible.Ex16.4-5
logosref:Bible.Ex20.8-11
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work on the Creation. This gift was given in part so that humanity would remember who the Creator was … and 

rest in him. 

But when does the seventh day begin? Midnight on Friday? Six in the morning on Saturday? When? 

The answer is that it begins just after sundown on the sixth day. In other words, the seventh-day Shabbat 

begins on Friday evening. This conclusion was reached after considering the verses in the Creation account, 

where it is written, “So there was evening, and there was morning, one day” (Gen. 1:5b). This statement appears 

again after each of the six days of creation. Thus, the nation of Israel has always observed its holy days 

(including Shabbat) from sundown on one day to sundown the following day. This fact will clarify some 

centuries-old Christian misconceptions that I will discuss later. 

Whom is the Sabbath For? 

In the beginning, God designed Shabbat as a reminder that he rested on the seventh day, and as a day for us to 

spend with him. In time, another important meaning was revealed: 

You are to observe my Shabbats; for this is a sign between me and you through all your 

generations; so that you will know that I am ADONAI, who sets you apart for me. Therefore you 

are to keep my Shabbat, because it is set apart for you. The people of Isra’el are to keep the 

Shabbat, to observe Shabbat through all their generations as a perpetual covenant. It is a sign 

between me and the people of Isra’el forever; for in six days ADONAI made heaven and earth, but 

on the seventh day he stopped working and rested (Exod. 31:13–17). 

This special day was a permanent sign signifying that God “set apart,” that is, made holy, the nation of 

Israel. It reminded the nation of her unique calling and responsibility. That is why it was to be taken so 

seriously: 

Everyone who treats it [the Sabbath] as ordinary must be put to death; for whoever does any 

work on it is to be cut off from his people. On six days work will get done; but the seventh day is 

Shabbat, for complete rest, set apart for ADONAI. Whoever does any work on the day of Shabbat 

must be put to death (Exod. 31:l4b-15). 

This ultimate penalty ensured that God’s people would obey this commandment. They would receive the 

blessing of rest, remember the Creation, and recall the covenant God made with them. 

The words of Isaiah affirm this truth: “Happy is the person who does this, anyone who grasps it firmly, who 

keeps Shabbat and does not profane it, and keeps himself from doing any evil” (Isa. 56:2). 

God desired to bless his people through this holy day. But it was not given just to the Jewish people; it was 

given, too, to reveal insight into eternal truths to all humanity: 

And the foreigners who join themselves to ADONAI to serve him, to love the name of ADONAI, and 

to be his workers, all who keep Shabbat and do not profane it … I will bring them to my holy 

mountain and make them joyful in my house of prayer (Isa. 56:6–7a). 

In fact, Isaiah also shares that in the days of the new heavens and the new earth,“… every week on Shabbat, 

everyone living will come to worship in my presence, says ADONAI” (Isa. 66:23); a Sabbath rest will be the 

reward for all who enter eternity with God. Thus, by observing Shabbat now, we prepare for eternity. 

The Sabbath is for all mankind—given before the Ten Commandments were issued, guarded by Israel for 

centuries, and guaranteed in eternity to all who trust the Lord. 

logosref:Bible.Ge1.5
logosref:Bible.Ex31.13-17
logosref:Bible.Ex31.14-15
logosref:Bible.Is56.2
logosref:Bible.Is56.6-7
logosref:Bible.Is66.23
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Did Yeshua the Messiah Cancel Sabbath-Keeping? 

The fact that this is a real question in the minds of many demonstrates that, because of historical and 

theological error, much misunderstanding surrounds Shabbat. There was confusion even in Messiah’s time. 

How to keep this day holy was often on the minds of the Jewish people then. That’s why Yeshua was asked 

questions about the Sabbath practices of his followers. Misinterpretation of his responses has contributed to 

Christians’ confusion about this day. 

Two examples of such questions and answers are recorded in Matthew 12:1–13, a confrontation between 

Yeshua and some Pharisees. They questioned Messiah on two issues: whether it was acceptable for his talmidim 

(disciples) to pick grain on the Sabbath (Matt. 12:1–2), and whether it was acceptable to heal on this holy day 

(Matt. 12:10). Yeshua’s responses clarified and restored the original intent of keeping the Sabbath holy, but his 

words have been misunderstood by many. 

By this time in Jewish history, 39 m’la’khot (works) were prohibited on Shabbat. These restrictions were 

based on the work performed in the construction of the Tabernacle. The rabbis reasoned that since work on the 

Tabernacle was to cease on Shabbat, the activities associated with its construction were therefore also not 

acceptable for Shabbat. 

 

Included in this list (found in Mishnah Shabbat 7:2) was “reaping.” To the Pharisees, Yeshua’s talmidim 

were reaping. They were picking grain as they walked through the fields; this conformed to a rabbinical 

definition of reaping. In the parallel passage to the Matthew 12 portion, Luke reports that the disciples had 

rubbed the heads of the grains together (6:1). This was defined as “threshing,” also unlawful according to 

rabbinical interpretation of the Sabbath rules (Talmud Shabbat 73a–75b). 

It’s not surprising that the Pharisees wanted to know why Yeshua’s talmidim were doing this. The Pharisees 

were charged with the responsibility of protecting the people from those who would teach against the Law of 

Moses. Yeshua’s response, however, showed them that his talmidim were actually following the Law. 

In answer to the first question, then, Yeshua focused attention on King David and the cohanim (priests). 

Both examples were offered to prove that, to God, the intent of the heart is more important than the observance 

of rules and regulations. 

Yeshua addressed the second question, pertaining to healing on the Sabbath, in a similar way. He got the 

Prushim (Pharisees) to look at their own interpretation of their Sabbath laws, by asking, 

If you have a sheep that falls into a pit on Shabbat, which of you won’t take hold of it and lift it 

out? How much more valuable is a man than a sheep! Therefore, what is permitted on Shabbat is 

to do good (Matt. 12:11–12). 

Nowadays, perhaps in part because of Yeshua’s teaching, Jewish people would not question the act of saving a 

life on the Sabbath. In fact, many Jews held this opinion even at the time of Yeshua. 

To conclude his teaching on Shabbat, the Messiah stated that this unique day “was made for mankind, not 

mankind for the Shabbat” (Mark 2:27). He was consistent with the Jewish tradition which stated, “the Sabbath 

was given over to man and not man to the Sabbath” (Mekhilta, Ki Tissa:5). Although it had special meaning to 

the nation of Israel, it was made for all humanity as a day on which “to do good.” 

logosref:Bible.Mt12.1-13
logosref:Bible.Mt12.1-2
logosref:Bible.Mt12.10
logosref:Mishnah.Shabb._7:2
logosref:Bible.Mt12
logosref:Bible.Lk6.1
logosref:Bible.Mt12.11-12
logosref:Bible.Mk2.27
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Sadly, because of a lack of understanding about Jewish life in the second-Temple period, many have 

misunderstood Yeshua’s teaching. He was not teaching disregard for Torah; rather, he was teaching the true 

meaning of what the Torah taught about Shabbat. 

Yeshua affirmed the keeping of Shabbat; he desired that his people get past the traditions that had obscured 

the true meaning of Shabbat. He wanted them to experience the blessing of rest, the remembrance of the 

Creation, the recollection of the covenant God had made with Israel, and the realization that Shabbat was a 

picture of eternity—one that mankind could enjoy in the present age. 

Nowhere did Yeshua teach that the Sabbath could be broken. In fact, he always went to synagogue on 

Shabbat. Yet he did teach that, for good reason, some traditions could be bypassed, and that the hierarchy of 

Law should be considered in making decisions. (This was demonstrated in the case of the showbread that 

David’s men—not priests—ate when they were famished, and in the fact that the priests “worked” on Shabbat) 

In the entire B’rit Chadashab (New Covenant), there is not one reference to the believers (nearly all Jewish) 

violating Shabbat. Yeshua loved the Sabbath. Rabbi Shaul (the apostle Paul), on his missionary journeys, 

always went to synagogue on this holy day, not for evangelism, but for worship. The New Testament repeatedly 

states that he went, “as his custom was.” He was an Orthodox Jew. Other apostles, too, worshipped on Shabbat. 

Nowhere does the B’rit Chadashah teach against obtaining the blessing of Shabbat 
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Vayekhel – Exodus 35:1 – 37:16 Year One 
“And He Assembled” 

 

Exo 35:1  And Moses gathered all the congregation of the children of Israel together, and said unto them, These 

are the words which the LORD hath commanded, that ye should do them.  

Exo 35:2  Six days shall work be done, but on the seventh day there shall be to you an holy day, a sabbath 

of rest to the LORD: whosoever doeth work therein shall be put to death.  

Exo 35:3  Ye shall kindle no fire throughout your habitations upon the sabbath day.  

Exo 35:4  And Moses spake unto all the congregation of the children of Israel, saying, This is the thing which 

the LORD commanded, saying,  

Exo 35:5  Take ye from among you an offering unto the LORD: whosoever is of a willing heart, let him 

bring it, an offering of the LORD; gold, and silver, and brass,  

Exo 35:6  And blue, and purple, and scarlet, and fine linen, and goats' hair,  

Exo 35:7  And rams' skins dyed red, and badgers' skins, and shittim wood,  

Exo 35:8  And oil for the light, and spices for anointing oil, and for the sweet incense,  

Exo 35:9  And onyx stones, and stones to be set for the ephod, and for the breastplate.  

Exo 35:10  And every wise hearted among you shall come, and make all that the LORD hath commanded;  

Exo 35:11  The tabernacle, his tent, and his covering, his taches, and his boards, his bars, his pillars, and his 

sockets,  

Exo 35:12  The ark, and the staves thereof, with the mercy seat, and the vail of the covering,  

Exo 35:13  The table, and his staves, and all his vessels, and the shewbread,  

Exo 35:14  The candlestick also for the light, and his furniture, and his lamps, with the oil for the light,  

Exo 35:15  And the incense altar, and his staves, and the anointing oil, and the sweet incense, and the hanging 

for the door at the entering in of the tabernacle,  

Exo 35:16  The altar of burnt offering, with his brasen grate, his staves, and all his vessels, the laver and his 

foot,  

Exo 35:17  The hangings of the court, his pillars, and their sockets, and the hanging for the door of the court,  

Exo 35:18  The pins of the tabernacle, and the pins of the court, and their cords,  

Exo 35:19  The cloths of service, to do service in the holy place, the holy garments for Aaron the priest, and the 

garments of his sons, to minister in the priest's office.  

Exo 35:20  And all the congregation of the children of Israel departed from the presence of Moses.  

Exo 35:21  And they came, every one whose heart stirred him up, and every one whom his spirit made 

willing, and they brought the LORD'S offering to the work of the tabernacle of the congregation, and 

for all his service, and for the holy garments.  

Exo 35:22  And they came, both men and women, as many as were willing hearted, and brought bracelets, and 

earrings, and rings, and tablets, all jewels of gold: and every man that offered offered an offering of gold 

unto the LORD.  

Exo 35:23  And every man, with whom was found blue, and purple, and scarlet, and fine linen, and goats' hair, 

and red skins of rams, and badgers' skins, brought them.  

Exo 35:24  Every one that did offer an offering of silver and brass brought the LORD'S offering: and every 

man, with whom was found shittim wood for any work of the service, brought it.  

Exo 35:25  And all the women that were wise hearted did spin with their hands, and brought that which they 

had spun, both of blue, and of purple, and of scarlet, and of fine linen.  

Exo 35:26  And all the women whose heart stirred them up in wisdom spun goats' hair.  

Exo 35:27  And the rulers brought onyx stones, and stones to be set, for the ephod, and for the breastplate;  

Exo 35:28  And spice, and oil for the light, and for the anointing oil, and for the sweet incense.  
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Exo 35:29  The children of Israel brought a willing offering unto the LORD, every man and woman, 

whose heart made them willing to bring for all manner of work, which the LORD had commanded to 

be made by the hand of Moses.  

Exo 35:30  And Moses said unto the children of Israel, See, the LORD hath called by name Bezaleel the son of 

Uri, the son of Hur, of the tribe of Judah;  

Exo 35:31  And he hath filled him with the spirit of God, in wisdom, in understanding, and in knowledge, and 

in all manner of workmanship;  

Exo 35:32  And to devise curious works, to work in gold, and in silver, and in brass,  

Exo 35:33  And in the cutting of stones, to set them, and in carving of wood, to make any manner of cunning 

work.  

Exo 35:34  And he hath put in his heart that he may teach, both he, and Aholiab, the son of Ahisamach, of the 

tribe of Dan.  

Exo 35:35  Them hath he filled with wisdom of heart, to work all manner of work, of the engraver, and of the 

cunning workman, and of the embroiderer, in blue, and in purple, in scarlet, and in fine linen, and of the 

weaver, even of them that do any work, and of those that devise cunning work.  

Exo 36:1  Then wrought Bezaleel and Aholiab, and every wise hearted man, in whom the LORD put wisdom 

and understanding to know how to work all manner of work for the service of the sanctuary, according to all 

that the LORD had commanded.  

Exo 36:2  And Moses called Bezaleel and Aholiab, and every wise hearted man, in whose heart the LORD had 

put wisdom, even every one whose heart stirred him up to come unto the work to do it:  

Exo 36:3  And they received of Moses all the offering, which the children of Israel had brought for the work of 

the service of the sanctuary, to make it withal. And they brought yet unto him free offerings every morning.  

Exo 36:4  And all the wise men, that wrought all the work of the sanctuary, came every man from his work 

which they made;  

Exo 36:5  And they spake unto Moses, saying, The people bring much more than enough for the service of the 

work, which the LORD commanded to make.  

Exo 36:6  And Moses gave commandment, and they caused it to be proclaimed throughout the camp, saying, 

Let neither man nor woman make any more work for the offering of the sanctuary. So the people were 

restrained from bringing.  

Exo 36:7  For the stuff they had was sufficient for all the work to make it, and too much.  

Exo 36:8  And every wise hearted man among them that wrought the work of the tabernacle made ten curtains 

of fine twined linen, and blue, and purple, and scarlet: with cherubims of cunning work made he them.  

Exo 36:9  The length of one curtain was twenty and eight cubits, and the breadth of one curtain four cubits: the 

curtains were all of one size.  

Exo 36:10  And he coupled the five curtains one unto another: and the other five curtains he coupled one unto 

another.  

Exo 36:11  And he made loops of blue on the edge of one curtain from the selvedge in the coupling: likewise he 

made in the uttermost side of another curtain, in the coupling of the second.  

Exo 36:12  Fifty loops made he in one curtain, and fifty loops made he in the edge of the curtain which was in 

the coupling of the second: the loops held one curtain to another.  

Exo 36:13  And he made fifty taches of gold, and coupled the curtains one unto another with the taches: so it 

became one tabernacle.  

Exo 36:14  And he made curtains of goats' hair for the tent over the tabernacle: eleven curtains he made them.  

Exo 36:15  The length of one curtain was thirty cubits, and four cubits was the breadth of one curtain: the 

eleven curtains were of one size.  

Exo 36:16  And he coupled five curtains by themselves, and six curtains by themselves.  

Exo 36:17  And he made fifty loops upon the uttermost edge of the curtain in the coupling, and fifty loops made 

he upon the edge of the curtain which coupleth the second.  

Exo 36:18  And he made fifty taches of brass to couple the tent together, that it might be one.  

Exo 36:19  And he made a covering for the tent of rams' skins dyed red, and a covering of badgers' skins above 

that.  
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Exo 36:20  And he made boards for the tabernacle of shittim wood, standing up.  

Exo 36:21  The length of a board was ten cubits, and the breadth of a board one cubit and a half.  

Exo 36:22  One board had two tenons, equally distant one from another: thus did he make for all the boards of 

the tabernacle.  

Exo 36:23  And he made boards for the tabernacle; twenty boards for the south side southward:  

Exo 36:24  And forty sockets of silver he made under the twenty boards; two sockets under one board for his 

two tenons, and two sockets under another board for his two tenons.  

Exo 36:25  And for the other side of the tabernacle, which is toward the north corner, he made twenty boards,  

Exo 36:26  And their forty sockets of silver; two sockets under one board, and two sockets under another board.  

Exo 36:27  And for the sides of the tabernacle westward he made six boards.  

Exo 36:28  And two boards made he for the corners of the tabernacle in the two sides.  

Exo 36:29  And they were coupled beneath, and coupled together at the head thereof, to one ring: thus he did to 

both of them in both the corners.  

Exo 36:30  And there were eight boards; and their sockets were sixteen sockets of silver, under every board two 

sockets.  

Exo 36:31  And he made bars of shittim wood; five for the boards of the one side of the tabernacle,  

Exo 36:32  And five bars for the boards of the other side of the tabernacle, and five bars for the boards of the 

tabernacle for the sides westward.  

Exo 36:33  And he made the middle bar to shoot through the boards from the one end to the other.  

Exo 36:34  And he overlaid the boards with gold, and made their rings of gold to be places for the bars, and 

overlaid the bars with gold.  

Exo 36:35  And he made a vail of blue, and purple, and scarlet, and fine twined linen: with cherubims made he 

it of cunning work.  

Exo 36:36  And he made thereunto four pillars of shittim wood, and overlaid them with gold: their hooks were 

of gold; and he cast for them four sockets of silver.  

Exo 36:37  And he made an hanging for the tabernacle door of blue, and purple, and scarlet, and fine twined 

linen, of needlework;  

Exo 36:38  And the five pillars of it with their hooks: and he overlaid their chapiters and their fillets with gold: 

but their five sockets were of brass.  

Exo 37:1  And Bezaleel made the ark of shittim wood: two cubits and a half was the length of it, and a cubit and 

a half the breadth of it, and a cubit and a half the height of it:  

Exo 37:2  And he overlaid it with pure gold within and without, and made a crown of gold to it round about.  

Exo 37:3  And he cast for it four rings of gold, to be set by the four corners of it; even two rings upon the one 

side of it, and two rings upon the other side of it.  

Exo 37:4  And he made staves of shittim wood, and overlaid them with gold.  

Exo 37:5  And he put the staves into the rings by the sides of the ark, to bear the ark.  

Exo 37:6  And he made the mercy seat of pure gold: two cubits and a half was the length thereof, and one cubit 

and a half the breadth thereof.  

Exo 37:7  And he made two cherubims of gold, beaten out of one piece made he them, on the two ends of the 

mercy seat;  

Exo 37:8  One cherub on the end on this side, and another cherub on the other end on that side: out of the mercy 

seat made he the cherubims on the two ends thereof.  

Exo 37:9  And the cherubims spread out their wings on high, and covered with their wings over the mercy seat, 

with their faces one to another; even to the mercy seatward were the faces of the cherubims.  

Exo 37:10  And he made the table of shittim wood: two cubits was the length thereof, and a cubit the breadth 

thereof, and a cubit and a half the height thereof:  

Exo 37:11  And he overlaid it with pure gold, and made thereunto a crown of gold round about.  

Exo 37:12  Also he made thereunto a border of an handbreadth round about; and made a crown of gold for the 

border thereof round about.  

Exo 37:13  And he cast for it four rings of gold, and put the rings upon the four corners that were in the four feet 

thereof.  
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Exo 37:14  Over against the border were the rings, the places for the staves to bear the table.  

Exo 37:15  And he made the staves of shittim wood, and overlaid them with gold, to bear the table.  

Exo 37:16  And he made the vessels which were upon the table, his dishes, and his spoons, and his bowls, and 

his covers to cover withal, of pure gold.  
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Orientation and Word Study 

 

 

 
 ל

 

 הֵ 

 

 קְ 

 

 יַ 

 

 וַ 

 

letter: 

 

lahmed 

 

hay 

 

koof 

 

yod 

 

vav 

 

sound: 

 

L 

 

Hei 

 

K 

 

Yyah 

 

Vah 

 

and he assembled = VAYAKHEL = ויקהל 
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The Legend 

 

and assembled 

 

va-yakhel 

 

 ַוַיְקֵהל

 

Moses 

 

Mosheh 

 

ה  ֹמׁשֶׁ

 

—all the congregation of 

 

et-kol-adat 

 

ת־ָכל־ֲעַדת  אֶׁ

 

sons of Israel 

 

b’nei Yisra’el 

 

 ְבֵני ִיְשָרֵאל

 

and said 

 

va-yomer 

 

ר  ַויֹאמֶׁ

 

unto them 

 

alehem 

 

ם  ֲאֵלהֶׁ

 

these (are) the words 

 

eleh ha-d’varim 

 

ה ַהְדָבִרים  ֵאלֶׁ

 

that commanded 

 

asher-tsivah 

 

ר־ִצָּוה  ֲאׁשֶׁ

 

the LORD 

 

ADONAI 

 

 ְיֹהָוה

 

to do them 

 

la’asot otam 

 

 ַלֲעשת ֹאָתם׃

 

—Exodus 35:1 

 

 

 

logosref:Bible.Ex35.1
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Related Words 

 

assembly, congregation (Neh. 

5:7, Dt. 33:4) 

 

k’hilah 

 

 ְקִהָלה

 

speaker in an assembly (Eccl. 

1:1–2) 

 

kohehlet 

 

ת לֶׁ  ֹקהֶׁ

 

assembly (Ps. 26:12) 

 

makhale 

 

 ַמְקֵהל

 

crowd, gathering 

 

kahahl 

 

 ָקָהל

 

choir, chorus, assembly 

 

makhelah 

 

 ַמקֵהָלה

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic 

Jewish Publishers. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

logosref:Bible.Ne5.7
logosref:Bible.Ne5.7
logosref:Bible.Dt33.4
logosref:Bible.Ec1.1-2
logosref:Bible.Ec1.1-2
logosref:Bible.Ps26.12
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Key Words 

 

Sabbath H7676 

 ׁשבת

shabbat̂h 

BDB Definition: 

1) Sabbath 

1a) sabbath 

1b) day of atonement 

1c) sabbath year 

1d) week 

1e) produce (in sabbath year) 

Part of Speech: noun feminine or masculine 

A Related Word by BDB/Strong’s Number: intensive from H7673 

Same Word by TWOT Number: 2323b 

 

 

Service H8334 

 ׁשרת

shar̂ath 

BDB Definition: 

1) (Piel) to minister, serve, minister to 

Part of Speech: verb 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 2472 

 

Free Will Offering H5071 

 נדבה

nedab̂aĥ 

BDB Definition: 

1) voluntariness, free-will offering 

1a) voluntariness 

1b) freewill, voluntary, offering 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5068 

Same Word by TWOT Number: 1299a 
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The Table H7979 

 ׁשלחן

shûlchan̂ 

BDB Definition: 

1) table 

1a) table 

1a1) of king’s table, private use, sacred uses 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H7971 

Same Word by TWOT Number: 2395a 

 

 

Crown H2213 

 זר

zer̂ 
BDB Definition: 

1) border, moulding, circlet 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H2237 (in the sense of scattering) 

Same Word by TWOT Number: 543a 

 

Candlesticks H4501 

 מנורה  /  מנרה

menor̂aĥ 

BDB Definition: 

1) lamp stand 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H4500 (in the original sense of 5216) 

Same Word by TWOT Number: 1333c 

 
 

Incense H7004 

 קטרת

qetọr̂eth 

BDB Definition: 

1) incense, smoke, odour of (burning) sacrifice 

1a) sweet smoke of sacrifice 

1b) incense 

1c) perfume 

Part of Speech: noun feminine 

 

Mercy Seat H3727 

 כפרת
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kappôreth 

BDB Definition: 

1) mercy-seat, place of atonement 

1a) the golden plate of propitiation on which the High Priest sprinkled the seat 7 times on the Day of 
Atonement symbolically reconciling Jehovah and His chosen people 

1a1) the slab of gold on top of the ark of the covenant which measured 2.5 by 1.5 cubits; on it and part of 
it were the two golden cherubim facing each other whose outstretched wings came together above 
and constituted the throne of God 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H3722 

Same Word by TWOT Number: 1023c 
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Haftorah Reading 1Kings 7:13–26, 40–50  

Outline of This Week’s Parashah (Torah Portion) 

 —35:1 The Sabbath: No Work, No Fires 

 —35:4 The People to Contribute Materials for the Building of the Tabernacle 

 —35:10 The Israelites Invited to Participate in the Construction of the Tabernacle 

 —35:30 The Master Craftsmen Are Selected: Bezalel (of Judah) and Aholiab (of Dan) 

 —36:1 More Than Enough Workers and Materials Pour In  

—36:8 The Work of Building the Tabernacle Begins: Making the Curtains 

 —36:19 Making the Cover  

—36:20 Making the Planks (Walls) of the Tabernacle and Their Components 

 —36:35 Making the Partitions for the Interior  

—36:37 Making the Screen for the Entrance to the Tabernacle 

 —37:1 Making the Ark of the Covenant 

 —37:6 Making the Cover (Mercy Seat) for the Ark 

 —37:10 Making the Table of Showbread  

—37:17 Making the Menorah  

—37:25 Making the Altar of Incense  

—38:1 Making the Elevation Offering  

 —38:8 Making the Bronze Laver 

 —38:9 Making the Linen Fence Around the Outer Courtyard 

 —38:18 The Screen of the Gate of the Courtyard 
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Commentary 

Vayakhel in a Nutshell 
Exodus 35:1–38:20 

 

Moses assembles the people of Israel and reiterates to them the commandment 

to observe the Shabbat. He then conveysG-d’s instructions regarding the 

making of the Mishkan (Tabernacle). The peopledonate the required materials 

in abundance, bringing gold, silver and copper; blue-, purple- and red-dyed 

wool; goat hair, spun linen, animal skins, wood, olive oil, herbs and precious 

stones. Moses has to tell them to stop giving. 

A team of wise-hearted artisans make the Mishkan and its furnishings (as 

detailed in the previous Torah readings of Terumah, Tetzaveh and Ki 

Tisa):three layers of roof coverings; 48 gold-plated wall panels, and 100 silver 

foundation sockets; the parochet (veil) that separates between the Sanctuary’s two chambers, and 

the masach (screen) that fronts it; the ark, and its cover with the cherubim; the table and its showbread; the 

seven-branched menorah with its specially prepared oil; the golden altar and theincense burned on it; the 

anointing oil; the outdoor altar for burnt offeringsand all its implements; the hangings, posts and foundation 

sockets for thecourtyard; and the basin and its pedestal, made out of copper mirrors. 

 

Vayakhel Haftorah in a Nutshell 
  

I Kings 7:13-26. 

This week's haftorah describes the construction of several components of the Holy Temple by the wise 

craftsman Hiram of Tyre, paralleling the Torahportion which describes the construction of the Tabernacle by 

the wiseBezalel and his crew of craftspeople. 

King Solomon called for Hiram, an expert coppersmith, to create copper columns to flank the largest doorway 

of the Holy Temple. The columns were eighteen cubits (approx. 30 feet) high and were topped by two capitals 

which were intricately carved with pomegranates and palm leaves. The right column was named Jachin, and the 

left one was called Boaz. Hiram also built a copper basin -- or "sea" as it's called in the text: "It stood on twelve 

oxen, three looking toward the north, and three looking toward the west, and three looking toward the south, 

and three looking toward the east; and the sea (was set) upon them above, and all their hinder parts (were) 

inward." In this basin -- a large mikvah -- the priests would immerse before they served in the Temple. 

http://www.chabad.org/library/article_cdo/aid/1339/jewish/A-Gathering-with-the-Rebbe.htm
http://www.chabad.org/generic_cdo/aid/253215/jewish/Shabbat.htm
http://www.chabad.org/parshah/article_cdo/aid/1311/jewish/Terumah-in-a-Nutshell.htm
http://www.chabad.org/library/article_cdo/aid/2274/jewish/Love-in-a-Heartbeat.htm
http://www.chabad.org/library/article_cdo/aid/1079/jewish/The-Myth-of-Charity.htm
http://www.chabad.org/library/article_cdo/aid/1126/jewish/Where-the-Roads-Meet.htm
http://www.chabad.org/parshah/in-depth/default_cdo/aid/36471/jewish/Terumah-In-Depth.htm
http://www.chabad.org/library/article_cdo/aid/2635/jewish/Ring-Round-and-Roof.htm
http://www.chabad.org/library/article_cdo/aid/2163/jewish/Infinity-in-Disguise.htm
http://www.chabad.org/library/article_cdo/aid/1137/jewish/The-Right-Not-to-Know.htm
http://www.chabad.org/library/article_cdo/aid/1211/jewish/Why-Do-We-Fall-in-Love.htm
http://www.chabad.org/library/article_cdo/aid/1095/jewish/Bread-Guilt-and-Grace.htm
http://www.chabad.org/library/article_cdo/aid/2687/jewish/Kharkov-1995.htm
http://www.chabad.org/parshah/article_cdo/aid/2511/jewish/Ketoret.htm
http://www.chabad.org/parshah/article_cdo/aid/2763/jewish/Burning-Night.htm
http://www.chabad.org/parshah/article_cdo/aid/1314/jewish/Anatomy-of-a-Dwelling.htm
http://www.chabad.org/library/article_cdo/aid/2749/jewish/Mirrors.htm
http://www.chabad.org/15891#v13
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This is a synopsis of the Haftorah that is read in Chabad synagogues. Other communities could possibly read 

more, less, or a different section of the Prophets altogether. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided 

that you comply with Chabad.org's copyright policy. 
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Parasha Summary 

The Parshah of Vayak'hel records the actual implementation of G-d's instructions on how to build the Mishkan 

(Tabernacle), recounted earlier in the Parshah of Terumah. Indeed, much of Vayak'hel is almost an 

exact repeat of Terumah, the only apparent difference being that the details which in Terumah are prefaced with 

the words, "And they shall make..." are here presented following the preface, "And they made..." 

But first, 

Moses assembled the entire congregation of the children of Israel, and said to them: These are the words which 

G-d has commanded, that you should do them: 

Six days shall work be done, but on the seventh day there shall be to you a holy day, a sabbath of sabbaths to 

G-d: whoever does work on it shall be put to death. 

You shall kindle no fire throughout your habitations on the Sabbath day. 

The Donation 

Moses then tells the people: 

Take from among you an offering to G-d: whoever is of a willing heart, let him bring it... 

Gold, and silver, and copper; 

Blue, purple, and scarlet [wool], and fine linen, and goats' hair; 

Rams' skins dyed red, tachash skins, and shittim wood; 

Oil for the light, and spices for the anointing oil and for the sweet incense; 

Shoham stones and stones to be set for the efod and for the breastplate. 

And every wise-hearted man among you shall come, and make all that G-d has commanded... 

The response was overwhelming: 

And they came, everyone whose heart stirred them, and everyone whose spirit made willing, and they brought 

the offering to G-d for the work of the Tent of Meeting, and for all its service, and for the holy garments. 

They came, the men along with the women... and they brought bracelets, and earrings, and rings, and girdles, 

all jewels of gold... 

The women brought spun thread of multi-colored wool, linen and goat hair for the roof-coverings and the 

priestly garments; the tribal heads brought the precious stones for the High Priest's apron and breastplate and the 

herbs for the Anointing Oil and the Incense. 

And all the wise men who carried out all the work of the Sanctuary came, every man from his work which they 

did, and they spoke to Moses saying: "The people bring much more than enough for the service of the work, 

which G-d commanded to do." 

http://www.chabad.org/parshah/default_cdo/aid/15565/jewish/Terumah.htm
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_1b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_2a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_2b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel36_5
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_21
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_22
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_27
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And Moses gave commandment, and they caused it to be proclaimed throughout the camp saying: "Let neither 

man nor woman do any more work for the offering of the sanctuary." And the people were restrained from 

bringing. 

The material was sufficient for all the work to do it, and too much. 

The Making of the Sanctuary 

The team of "wise-hearted" artisans, headed by Betzalel ben Uri from the tribe of Judah and Ahaliav ben 

Achisamach of the tribe of Dan, set about the task of fashioning these 15 materials into a dwelling for the 

Divine Presence. 

And they made the ten tapestries of the Mishkan['s roof] of finely-spun linen and [wool dyed] blue, purple and 

scarlet; with cherubim of artistic work did [Betzalel] make them... 

And he made sheets of goat-hair as an Ohel (tent-covering) over the Mishkan -- eleven sheets he made them... 

And he made the boards for the Mishkan['s walls] of shittim wood, to be stood upright... twenty boards for the 

south walls; and forty silver foundation-sockets made he under the twenty boards: two sockets under each 

board, for its two pegs... And for the other side of the Mishkan--for the north side--he made twenty boards and 

forty silver sockets... and for the rear of the Mishkan, to the west, he made six boards, and two boards for the 

rear corners... 

And he made the Parochet (the "veil" that separated between the Sanctuary's two chambers) of blue, purple and 

scarlet, and fine-spun linen; with artistically woven cherubim he made it... 

And he made a Screen for the doorway of the Tent: of blue, purple and scarlet, and fine-spun linen, with 

embroidered work... 

The Sanctuary's Vessels 

And Betzalel made the Ark of shittim wood: two cubits and a half was its length, and a cubit and a half its 

breadth, and a cubit and a half its height. And he overlaid it with pure gold within and without, and made a rim 

of gold to it round about.... 

And he made the Kaporet (the Ark's cover) of pure gold.. and he made two cherubim of gold, beaten out of one 

piece he made them, on the two ends of the covering... And the cherubim spread out their wings on high, and 

spread with their wings over the covering, with their faces one to another... 

And he made the Table of shittim wood... and covered it with pure gold... 

And He made the Menorah of pure gold; of beaten work made he the Menorah, its foot, its shaft, its branches, 

its goblets, its bulbs, and its flowers, were of the same piece... 

And he made the Incense Altar of shittim wood... and covered it with pure gold... 

And he made the Anointing Oil holy, and the Incense of Spices pure... 

 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel36_7
http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1315#Terumah25_3a
http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1315#Terumah25_3a
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The Outdoor Furnishings 

And he made the Altar of Burnt Offering... five cubits was its length, and five cubits its breadth; it was 

foursquare; and three cubits its height... 

And he made the Basin of copper, and its pedestal of copper, out of the mirrors of the women assembling, who 

assembled at the door of the Tent of Meeting... 

And he made the courtyard: on the south side, he hangings of the court were of fine twined linen, a hundred 

cubits in length; their pillars were twenty, their copper sockets twenty, and the hooks of the pillars and their 

trimmings were of silver. And for the north side the hangings were a hundred cubits... And for the west side 

were hangings of fifty cubits... The [width of] the east side was fifty cubits, [with] hangings of fifteen cubits on 

each side [of the entrance]... 

And the screen for the gate of the court was embroidered work, of blue, purple and scarlet, and fine twined 

linen; and twenty cubits was the length... 

And all the pegs of the tabernacle, and of the court round about, were of copper. 

 And Moses assembled the entire congregation of the children of Israel (Exodus 35:1) 

 

Commentaries by the Sages 

This was on the morning after Yom Kippur, the day that Moses descended from the mountain [with the Second 
Tablets]. 

(Rashi) 

 
And Moses assembled the entire congregation of the children of Israel, and said to them... a sabbath of sabbaths to 
G-d (35:1-2) 

This teaches us that Moses instituted the practice to assemble on Shabbat to listen to the reading of the Torah. 

(Midrash) 

 
Six days work shall be done; and the seventh day shall be holy... (35:2) 

The Torah describes the Jew's work in the course of the week as a passive endeavor -- "Six days work shall be 
done" (not "six days you shall do work"). For the Jew regards his workday endeavors not as the source of his 
sustenance, but merely as a "vessel" in which to receive G-d's blessing. 

(The Chassidic Masters)  

 
Six days work shall be done; and the seventh day shall be holy... And every wise-hearted man among you shall 
come and make all that G-d has commanded... (35:2, 10) 

Why does the Torah place the commandment to cease work on Shabbat next to the work of the Mishkan? To teach 
us that a person is guilty of violating the Shabbat only if the work he does has a counterpart in the work of making 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel38_1
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel38_5
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1340#Vayakhel35_5
http://www.chabad.org/9896#v1
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the Sanctuary: they sowed (the herbs from which to make dyes for the tapestries); you, too, shall not sow [on 
Shabbat]. They harvested [the herbs]; you, too, shall not harvest. They loaded the boards from the ground onto the 
wagons; you, too, shall not bring an object from a public domain into a private domain... 

(Talmud and Rashi, Shabbat 49b) 

Thus the Mishkan not only defines the type of work forbidden on Shabbat, but also the type of work the Jew is 
engaged in on the other six days of the week: the work of building a home for G-d out of the materials of physical 
life. 

(Rabbi Schneur Zalman of Liadi) 

  

 
Gold, silver and copper (35:5) 

"Gold" represents the purity and perfection of thetzaddik. "Silver" represents the great yearning of the Baal 
Teshuvah ("returnee" or penitent) for closeness to G-d--a yearning many times more powerful than that of 
the tzaddik, because it is a yearning from afar (kessef, the Hebrew word for silver, also means "yearning"; copper, 
the lowliest of metals, represents the good deeds of the sinner. G-d's home on earth is complete only when it 
includes all three. 

(The Lubavitcher Rebbe) 

 
And they came, everyone whose heart stirred them... brought the offering to G-d (35:21) 

It is written, "That which emerges from your lips, you shall observe and do" (Deuteronomy 23:24). From this we 
know only, if he uttered it with his lips; if he decided in his mind, how do we know that he must keep his promise? 
Because it says, "Everyone whose heart stirred them... brought the offering to G-d." 

(Talmud, Shevuot 26b) 

 
They came, the men along with the women (35:22) 

The women came first and the men followed. 

(Nachmanides) 

 
And the tribal heads brought the shoham stones (35:27) 

When Moses said, "Whosoever is of a willing heart, let him bring it, the offering for G-d," and did not say it directly to 
the princes; they were displeased at not being asked to bring, and so they thought: Let the people bring what they 
will and we shall make good whatever they omit. But all Israel entered with zeal into the work of the Mishkan and 
joyfully and enthusiastically brought all the donations. See what is written about this! "And they came, the men along 
with the women"--they came one on top of another, men and women together in an intermingled throng, and in two 
mornings they had brought all the necessary donations... The princes then wished to bring their donations but could 
not, because Moses had already given orders: "...Let neither man nor woman bring any more..." The princes were 
distressed, and said: "Seeing that we were not privileged to participate in the offerings to the Mishkan, let us give 
towards the garments of the High Priest..." This is why when the Mishkan was completed the princes took the 
initiative, and were the first to bring offerings for its dedication (cf. Numbers 7). 

http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1340
http://www.chabad.org/9987#v24
http://www.chabad.org/parshah/in-depth/plainBody_cdo/AID/1340
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(Midrash Rabbah) 

 
And they spoke to Moses saying: "The people bring much more than enough..." (36:5) 

Said Rabbi Aba bar Achah: There's no understanding the character of this people! They're solicited for the Calf, and 
they give; they're solicited for the Mishkan -- they give. 

(Jerusalem Talmud, Shekalim 1:1) 

  

 
And the people were restrained from bringing (36:7) 

When so commanded, refraining from doing a mitzvah is no less a mitzvah than doing a mitzvah. 

(Alshich) 

  

 
And he made the Altar of Burnt Offering... five cubits was its length, and five cubits its breadth; it was foursquare; 
and three cubits its height (38:1) 

"And three cubits its height." Rabbi Judah says: this is meant literally. Rabbi Jose said: Here it says "foursquare" 
(ravua), and regarding the Incense Altar it also says, "foursquare"; as the Incense Altar's height was twice its length, 
so here, too, its height was... as the tabernacle was ten cubits high, so was the Altar ten cubits high. How, then, do I 
understand the verse, "And three cubits its height"? Three cubits from the ledge (a ledge encircled the Altar and 
served as a walkway for the Kohanim). 

(Talmud, Zevachim 59b; Rashi) 
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The Entire Tabernacle, Its 

Furnishings  

• The Curtain Surrounding the 

Tabernacle  

• The Outer Gate 

• The Altar of Sacrifice 

• Bronze Laver  

• The Boards of the Sanctuary 

• Transition and Contrast 

Between the Outer Court and the 

Sanctuary 

• The Door to the Sanctuary  

• The Golden Menorah  

• The Table of Showbread  

• The Altar of Incense  

• The Veil (Parokhet) to the Most 

Set-Apart Place 

• The Ark of the Covenant 

• The Shekinah Glory of YHVH 

Above the Ark 
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Major Themes of the Tabernacle/Mishkan  

 
 Going from the profane/polluted to the kadosh/set-apart, from darkness to light, disobedience to 

obedience. 

 Progressive separation and refinement of the individual leading to purity and perfection. 

 Growing in progressive intimacy and fellowship with the Father.  

 The steps of the biblical wedding ceremony; the marriage of YHVH to his people. 

 The seven steps of spiritual growth and reconciliation to the Father as epitomized by the seven annual 

appointed times or festivals (moedim). 

 

Hebrew Names for the Tabernacle  

 
• Mishkan is Strong’s H4908 meaning “tabernacle, dwelling or habitation.” mishkan is from the root word 

shakan (Strong’s H7391) meaning “to dwell, abide, settle down, reside, tabernacle.” The word shechinah 

derives from shakan and refers to the manifest light or presence of YHVH among his people (Exod 25:8–9). 

 

 • Ohel (as in tent of the congregation/meeting) is Strong’s H166 meaning “a nomad’s tent, dwelling, home, 

habitation” (Exod 29:42). 
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 • Miqdash is Strong’s H4720 meaning “sacred place, sanctuary, holy place” and is from the primitive root 

qadash/Ñse (Strong’s H6942) meaning “to consecrate, sanctify, prepare, dedicate, be hallowed or set apart, be 

separate or holy” (Exod 25:8).  

 

• Kodesh or sanctuary because it was set-apart for a set-apart (kadosh) Elohim (Exod 30:13). 

 

 • Ohel haeduth or the tabernacle/tent of the testimony or witness since it contained the ark of the covenant 

housing the Torah-law given to Moses, which was an abiding witness of Israel’s covenant with YHVH (Num 

9:15). 

 

 • Mishkan haeduth or tabernacle of the testimony (Num 10:11). 

 

 

 Here are the Paleo-Hebrew word picture meanings for the main names of the tabernacle 

(from Hebrew Word Pictures—How Does the Hebrew Alphabet Reveal Prophetic Truths, 

by Frank Seekins): 

 
 • mishkan: n means “water, chaos”; Ñ means “teeth, consume, destroy”; f means “palm or opened hand, cover, 

open, allow”; and i means “fish, darting through water, activity, life.” The combined meaning of these letters in 

the Paleo-Hebrew word pictures is “destroy chaos and open/allow life/activity.”  

 

• Ohel: t means “strength”; v means “to reveal, behold”; and k means “control, authority.” The combined 

meaning of these letters in the Paleo-Hebrew word pictures is “behold/reveal the strength of authority or 

behold/reveal the chief/leader’s control/authority.”  

 

• Miqdash: n means “liquid, massive, chaos”; e means “back of the head, behind, the last, the least”; s means 

“door, pathway, enter”; and Ñ means “teeth, to consume, to destroy.” The combined meaning of these letters 

in the Paleo-Hebrew word pictures is “the door/pathway to destroy the last of massive chaos.” 
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Testimony of Yeshua  

On violating YHVH commands: Hebrews 10:26–31  

Heb 10:26  For if we keep on sinning willfully after we have received the knowledge of the truth, there no 

longer remains a sacrifice for sins,  

Heb 10:27  but only a terrifying expectation of judgment and a fury of fire about to devour the enemies of God.  

Heb 10:28  Anyone who rejected the Torah of Moses dies without compassion on the word of two or three 

witnesses.  

Heb 10:29  How much more severe do you think the punishment will be for the one who has trampled Ben-

Elohim underfoot, and has regarded as unholy the blood of the covenant by which he was made holy, and 

has insulted the Spirit of grace?  

Heb 10:30  For we know the One who said, “Vengeance is Mine; I will repay,” and again, “Adonai will judge 

His people.”  

Heb 10:31  It is a terrifying thing to fall into the hands of the living God.  
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On giving to YHVH’s work: 2Corinthians 9:1–15  

2Co 9:1  Now about this service to the kedoshim, it is indeed unnecessary for me to write to you—  

2Co 9:2  for I know your eagerness. I boast about it to the Macedonians, that Achaia has been preparing for a 

year already; and your zeal has stirred up most of them.  

2Co 9:3  But I am sending the brothers in order that our boasting about you may not be in vain in this case, so 

that you may be prepared, just as I kept saying.  

2Co 9:4  Otherwise, if any Macedonians were to come and find you unprepared, we—not to mention you—

would be put to shame in this undertaking.  

2Co 9:5  So I thought it necessary to urge the brothers to go on to you and arrange ahead of time your generous 

gift that had been promised beforehand, so that it would be ready as a gift and not as an extortion.  

2Co 9:6  The point is this: whoever sows sparingly shall also reap sparingly, and whoever sows bountifully 

shall also reap bountifully.  

2Co 9:7  Let each one give as he has decided in his heart, not grudgingly or under compulsion—for God loves a 

cheerful giver.  

2Co 9:8  And God is able to make all grace overflow to you, so that by always having enough of everything, 

you may overflow in every good work.  

2Co 9:9  As it is written, “He scattered widely, He gave to the poor; His righteousness endures forever.”  

2Co 9:10  Now the One who supplies seed to the sower and bread for food will supply and multiply your seed 

and increase the harvest of your righteousness.  

2Co 9:11  You will be enriched in everything for all generosity, which through us brings about thanksgiving to 

God.  

2Co 9:12  For this service of giving is not only supplying the needs of the kedoshim, but is also overflowing 

with many thanksgivings to God.  

2Co 9:13  Because of the evidence of this service, they praise God for the obedience of your affirmation of the 

Good News of Messiah and for the generosity of your contribution to them and to everyone.  

2Co 9:14  And in their prayer for you, they long for you because of the surpassing grace of God upon you.  

2Co 9:15  Thanks be to God for His indescribable gift!  

 

On YHVH’s spiritual temple: 1Corinthians 3:9–17  

1Co 3:9  For we are God’s co-workers; you are God’s field, God’s building.  

1Co 3:10  According to the grace of God which was given to me, like a skilled master builder I laid a 

foundation, and another builds on it. But let each consider carefully how he builds on it.  

1Co 3:11  For no one can lay any other foundation than what is already laid—which is Yeshua the Messiah.  

1Co 3:12  Now if anyone builds on the foundation with gold, silver, precious stones, wood, hay, straw,  

1Co 3:13  each one’s work will become clear. For the Day will show it, because it is to be revealed by fire; and 

the fire itself will test each one’s work—what sort it is.  

1Co 3:14  If anyone’s work built on the foundation survives, he will receive a reward.  

1Co 3:15  If anyone’s work is burned up, he will suffer loss—he himself will be saved, but as through fire.  

1Co 3:16  Don’t you know that you are God’s temple and that the Ruach Elohim dwells among you?  

1Co 3:17  If anyone destroys God’s temple, God will destroy him; for God’s temple is holy, and you are that 

temple.  
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On spiritual gifts for the purpose of building up the spiritual house of Elohim: 

1Corinthians 12:4–11; James 1:17 

1Co 12:4  Now there are various kinds of gifts, but the same Ruach.  

1Co 12:5  There are various kinds of service, but the same Lord.  

1Co 12:6  There are various kinds of working, but the same God who works all things in all people.  

1Co 12:7  But to each person is given the manifestation of the Ruach for the benefit of all.  

1Co 12:8  For to one is given through the Ruach a word of wisdom, to another a word of knowledge according 

to the same Ruach,  

1Co 12:9  to another faith by the same Ruach, to another gifts of healings by the one Ruach,  

1Co 12:10  to another workings of miracles, to another prophecy, to another discerning of spirits, to another 

different kinds of tongues, to another the interpretation of tongues.  

1Co 12:11  But one and the same Ruach activates all these things, distributing to each person individually as He 

wills.  

 

Jas 1:17  Every good gift and every perfect gift is from above, coming down from the Father of lights, with 

whom there is no variation or shifting shadow.  

 

 On the ministry of the Tabernacle: Hebrews 8:1–5; 9:1–28  

Heb 8:1  Now here is the main point being said. We do have such a Kohen Gadol, who has taken His seat at the 

right hand of the throne of the Majesty in the heavens.  

Heb 8:2  He is a priestly attendant of the Holies and the true Tent—which Adonai set up, not man.  

Heb 8:3  For every kohen gadol is appointed to offer both gifts and sacrifices, so it is necessary for this One also 

to have something to offer.  

Heb 8:4  Now if He were on earth, He would not be a kohen at all, since there are those who offer the gifts 

according to the Torah.  

Heb 8:5  They offer service in a replica and foreshadower of the heavenlies—one that is just as Moses was 

instructed by God when he was about to complete the tabernacle. For He says, “See that you make 

everything according to the design that was shown to you on the mountain.”  

 

Heb 9:1  Now even the first one had regulations for worship and the earthly sanctuary.  

Heb 9:2  For a tent was prepared: in the outer part were the menorah, the table, and the presentation of the 

bread—this is called the Holy Place.  

Heb 9:3  Beyond the second curtain was a dwelling called the Holy of Holies.  

Heb 9:4  It held a golden altar of incense and the ark of the covenant, completely covered with gold. In the ark 

was a golden jar holding the manna, Aaron’s rod that budded, and the tablets of the covenant—  

Heb 9:5  and above it, cherubim of glory overshadowing the mercy seat. But it is not now possible to speak in 

detail about these things.  

Heb 9:6  Now with these things prepared this way, the kohanim do continually enter into the outer tent while 

completing the services;  

Heb 9:7  but into the inner, once a year, the kohen gadol alone—and not without blood which he offers for 

himself and for the unintentional sins of the people.  

Heb 9:8  By this the Ruach ha-Kodesh makes clear that the way into the Holies has not yet been revealed while 

the first tent is still standing.  

Heb 9:9  It is a symbol for the present time. Accordingly, gifts and sacrifices are being offered that cannot make 

the worshiper perfect with respect to conscience.  
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Heb 9:10  These relate only to food and drink and various washings—regulations for the body imposed until a 

time of setting things straight.  

Heb 9:11  But when Messiah appeared as Kohen Gadol of the good things that have now come, passing through 

the greater and more perfect Tent not made with hands (that is to say not of this creation),  

Heb 9:12  He entered into the Holies once for all—not by the blood of goats and calves but by His own blood, 

having obtained eternal redemption.  

Heb 9:13  For if the blood of goats and bulls and the ashes of a heifer sprinkling those who have been defiled 

sanctify for the cleansing of the flesh,  

Heb 9:14  how much more will the blood of Messiah—who through the eternal Spirit offered Himself without 

blemish to God—cleanse our conscience from dead works to serve the living God?  

Heb 9:15  For this reason He is the mediator of a new covenant, in order that those called may receive the 

promised eternal inheritance—since a death has taken place that redeems them from violations under the 

first covenant.  

Heb 9:16  For where there is a covenant, the death of the one who made it must be established.  

Heb 9:17  For a covenant is secured upon the basis of dead bodies, since it has no strength as long as the one 

who made it lives.  

Heb 9:18  That is why not even the first covenant was inaugurated without blood.  

Heb 9:19  For when every commandment had been spoken by Moses to all the people according to the Torah, 

he took the blood of the calves and goats, with water and scarlet wool and hyssop, and he sprinkled both the 

book itself and all the people.  

Heb 9:20  He said, “This is the blood of the covenant which God commanded you.”  

Heb 9:21  And in the same way, he sprinkled the tabernacle and all the vessels of the ministry with the blood.  

Heb 9:22  And nearly everything is purified in blood according to the Torah, and apart from the shedding of 

blood there is no forgiveness.  

Heb 9:23  Therefore it was necessary for the replicas of these heavenly things to be purified with these 

sacrifices—but the heavenly things themselves with better sacrifices than these.  

Heb 9:24  For Messiah did not enter into Holies made with hands—counterparts of the true things—but into 

heaven itself, now to appear in God’s presence on our behalf.  

Heb 9:25  And He did not offer Himself again and again—as the kohen gadol enters into the Holy of Holies 

year after year with blood that is not his own.  

Heb 9:26  For then He would have needed to suffer again and again from the foundation of the world. But as it 

is, He has been revealed once and for all at the close of the ages—to put away sin by the sacrifice of 

Himself.  

Heb 9:27  And just as it is appointed for men to die once, and after this judgment,  

Heb 9:28  so also Messiah, was offered once to bear the sins of many. He will appear a second time, apart from 

sin, to those eagerly awaiting Him for salvation.  
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Pekudai – Exodus 38:21 - 39:43 Year One 
 

Exo 38:21  These are the accounts of the Tabernacle of the Testimony, as they were recorded according 

to the commandment of Moses, by the service of the Levites, under the hand of Ithamar son of Aaron 

the kohen.  

Exo 38:22  Bezalel son of Uri son of Hur of the tribe of Judah made all that Adonai commanded Moses.  

Exo 38:23  Along with him was Oholiab son of Ahisamach of the tribe of Dan, a craftsman, a skillful 

workman, and a weaver of colors, in blue, purple, scarlet and fine linen.  

Exo 38:24  The entirety of the gold that was used for the work of the Sanctuary, including the gold of the 

offering, was 29 talents and 730 shekels, according to the Sanctuary shekel.  

Exo 38:25  The silver from those numbered from the congregation was 100 talents and 1,775 shekels, according 

to the Sanctuary shekel—  

Exo 38:26  that is, a beka, or half a shekel per head, according to the shekel of the Sanctuary, for everyone who 

was recorded, from 20 years old and upward, for 603,550 men.  

Exo 38:27  The 100 talents of silver were for casting the bases of the Sanctuary, and the bases for the inner 

curtain, 100 bases for 100 talents, a talent for each base.  

Exo 38:28  The 1,775 shekels he made into hooks for the pillars, overlaid their capitals, and made bands for 

them.  

Exo 38:29  The bronze from the offering was 70 talents and 2,400 shekels.  

Exo 38:30  With it he made the bases for the entrance of the Tent of Meeting, the bronze altar, the bronze 

grating, all the utensils for the altar,  

Exo 38:31  along with the bases of the courtyard all around, the bases for the gate of the courtyard, as well as all 

the pegs of the Tabernacle and the pegs for the courtyard all around.  

 

Exo 39:1  Next they made woven garments of blue, purple and scarlet, for ministering in the holy place. They 

made the holy garments for Aaron, as Adonai commanded Moses.  

Exo 39:2  He made the ephod of gold, blue, purple, scarlet and finely twisted linen.  

Exo 39:3  They hammered the gold into thin plates, and cut it into threads, to work it in with the blue, purple 

and scarlet, within the fine linen, the work of a skillful craftsman.  

Exo 39:4  Then they made shoulder pieces for it, joined together at the two ends.  

Exo 39:5  The artfully woven band on the ephod, with which to gird it, was of the same piece and the same kind 

of workmanship of gold, blue, purple, scarlet and finely twisted linen, as Adonai commanded Moses.  

Exo 39:6  They placed the onyx stones, enclosed in settings of gold, etched with the engravings of a signet seal, 

according to the names of Bnei-Yisrael.  

Exo 39:7  He put them on the shoulder pieces of the ephod, to be memorial stones for Bnei-Yisrael, as Adonai 

commanded Moses.  

Exo 39:8  He made the breastplate, the work of a skillful craftsman, like the work of the ephod, of gold, blue, 

purple, scarlet and finely twisted linen.  

Exo 39:9  It was square and folded doubled, a span long and a span wide.  

Exo 39:10  They mounted within it four rows of stones. A row of ruby, topaz and emerald were the first row.  

Exo 39:11  In the second row were a turquoise, a sapphire and a diamond.  

Exo 39:12  In the third row were a jacinth, an agate and an amethyst,  

Exo 39:13  and in the fourth row were a beryl, an onyx and a jasper. They were enclosed in fittings of gold 

within their settings.  

Exo 39:14  The stones corresponded to the names of Bnei-Yisrael, like the engravings of a signet seal, each one 

according to its name for the twelve tribes.  

Exo 39:15  They attached braided chains to the breastplate, of wreathed work from pure gold.  

Exo 39:16  They made two settings of gold, and two golden rings, and set the two rings on the two ends of the 

breastplate.  
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Exo 39:17  They attached the two golden chains to the two rings at the ends of the breastplate.  

Exo 39:18  The other two ends of the chains they placed on the two settings, and fastened them on the shoulder 

pieces of the ephod, in the front.  

Exo 39:19  They also made two golden rings, and set them on the two ends of the breastplate, on the edge that 

was toward the side of the ephod facing inward.  

Exo 39:20  They made two more rings of gold, and put them on the two shoulder pieces of the ephod 

underneath, in the front, enclosed by their coupling, above the artfully woven band of the ephod.  

Exo 39:21  Then they bound the breastplate by the rings to the rings of the ephod with a blue thread, so that it 

would rest on the artfully woven band and not be loosened from the ephod, as Adonai commanded Moses.  

Exo 39:22  He also made the robe of the ephod from woven work, all of blue,  

Exo 39:23  with a hole in the center of the robe, and a binding woven around the hole as a collar, so that it 

would not be torn.  

Exo 39:24  They also made, on the hem of the robe, pomegranates of blue, purple, scarlet and twisted linen.  

Exo 39:25  Then they made bells of pure gold and put the bells between the pomegranates on the hem of the 

robe all around, between the pomegranates,  

Exo 39:26  a bell and a pomegranate, then another bell and a pomegranate, all around on the hem of the robe, to 

minister in, as Adonai commanded Moses.  

Exo 39:27  Then they made the sashes of fine linen, woven work for Aaron and for his sons,  

Exo 39:28  the turban of fine linen, the headwear, the linen undergarments of finely twisted linen,  

Exo 39:29  along with the tunic of checkered work, in blue, purple and scarlet, the work of a color weaver, as 

Adonai commanded Moses.  

Exo 39:30  Finally they made the plate of the holy coronet from pure gold, and wrote an inscription on it, like 

the engraving of a signet seal: HOLY TO Adonai.  

Exo 39:31  They tied to it a blue thread, to fasten onto the turban above, as Adonai commanded Moses.  

Exo 39:32  So all the work of the Tabernacle, the Tent of Meeting, was finished. Bnei-Yisrael did everything 

according to what Adonai had commanded Moses—they did it just so.  

Exo 39:33  Then they brought the Tabernacle to Moses, along with the tent and all of its furnishings, its clasps, 

its boards, its crossbars, its pillars, and its bases;  

Exo 39:34  along with the covering of ram skins dyed red, and the covering of sealskins, the veil of the curtain;  

Exo 39:35  as well as the Ark of the Testimony with its poles, and the atonement cover;  

Exo 39:36  the table and all of its utensils, the showbread;  

Exo 39:37  the pure menorah with its lamps to be set in order, along with all of its utensils, and oil for the light;  

Exo 39:38  the golden altar, the anointing oil, the sweet incense, and the curtain for the entrance of the tent;  

Exo 39:39  the bronze altar, its grating and its poles along with all of its utensils, and the basin and its base;  

Exo 39:40  the hangings for the courtyard, with its pillars, its bases and the curtain for the gate of the courtyard, 

with its cords and its pegs, along with all the instruments for the service of the Tabernacle of the Tent of 

Meeting;  

Exo 39:41  as well as the woven garments for ministering in the Sanctuary, the holy garments for Aaron the 

kohen and for his sons to serve as kohanim.  

Exo 39:42  According to everything that Adonai had commanded Moses, Bnei-Yisrael had done all the work 

just so.  

Exo 39:43  When Moses saw the entire work, and that they had done it just as Adonai had commanded, 

Moses blessed them.  (Tree of Life Version) 
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Orientation and Word Study 

 

 

 
 י

 

 דֵ 

 

 ּו

 

 ק

 

 פְ 

 

letter: 

 

yod 

 

dalet 

 

vav 

 

koof 

 

pay 

 

sound: 

 

EE 

 

Dei 

 

OO 

 

K 

 

P’ 

 

accountings of = P’KUDEI = פקודי 
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The Legend 

 

these (are) accountings of 

 

eleh f’kudei 

 

ה ְפקּוֵדי ֵאלֶׁ  

 

the tabernacle 

 

ha-mishkan 

 

 ַהִמְׁשָכו

 

tabernacle of the testimony 

 

mishkan ha-edoot 

 

ָהֵעֻדת ִמְׁשַכן  

 

that were counted 

 

asher pookad 

 

ר ֻפַקד ֲאׁשֶׁ  

 

by mouth of Moses 

 

al-pee Mosheh 

 

ה ַעל־ִפי ֹמׁשֶׁ  

 

work of the Levites 

 

avodat ha-L’viyim 

 

ַהְלִוִים ֲעֹבַדת  

 

by hand of Ithamar 

 

b’yad Itamar 

 

ִאיָתָמר ְבַיד  

 

son of Aaron 

 

ben-Aharon 

 

ן־ַאֲהֹרן  בֶׁ

 

the priest 

 

ha-kohen 

 

 ַהֹכֵהן׃

 

—Exodus 38:21 

 

 

 

 

 

 

logosref:Bible.Ex38.21
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Related Words 

 

to order, command, 

enumerate, count, number, 

review 

 

pakad 

 

 ָפַקד

 

clerk 

 

pakeed 

 

 ָפִקיד

 

bureaucratic 

 

p’kidooti 

 

 ְפִקידּוִתי

 

deposit, pledge 

 

pikadohn 

 

ןִפָקדֹו  

 

Book of Numbers (Note: the 

name below is more 

common) 

 

chumash ha-pikudeem 

 

ַהִפקּוִדים ֻחַמׁש  

 

Book of Numbers (“in 

wilderness of”) 

 

b’midbar 

 

 ְבִמְדַבר

 

Feinberg, J. E., Ph. D., & Moudy, K. A. (2000). Walk Exodus!: Names. Clarksville, MD: Messianic 

Jewish Publishers. 
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Key Words 
 

Accountings H6485 

 פקד

paq̂ad 

BDB Definition: 

1) to attend to, muster, number, reckon, visit, punish, appoint, look after, care for (verb) 

1a) (Qal) 

1a1) to pay attention to, observe 

1a2) to attend to 

1a3) to seek, look about for 

1a4) to seek in vain, need, miss, lack 

1a5) to visit 

1a6) to visit upon, punish 

1a7) to pass in review, muster, number 

1a8) to appoint, assign, lay upon as a charge, deposit 

1b) (Niphal) 

1b1) to be sought, be needed, be missed, be lacking 

1b2) to be visited 

1b3) to be visited upon 

1b4) to be appointed 

1b5) to be watched over 

1c) (Piel) to muster, call up 

1d) (Pual) to be passed in review, be caused to miss, be called, be called to account 

1e) (Hiphil) 

1e1) to set over, make overseer, appoint an overseer 

1e2) to commit, entrust, commit for care, deposit 

1f) (Hophal) 

1f1) to be visited 

1f2) to be deposited 

1f3) to be made overseer, be entrusted 

1g) (Hithpael) numbered 

1h) (Hothpael) numbered 

2) musterings, expenses (noun masculine plural abstract) 

Part of Speech: see above in Definition 

A Related Word by BDB/Strong’s Number: a primitive root 

Same Word by TWOT Number: 1802 
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Service H5656 

 עבדה  /  עבודה

‛ab̆ôdaĥ 

BDB Definition: 

1) labour, service 

1a) labour, work 

1b) labour (of servant or slave) 

1c) labour, service (of captives or subjects) 

1d) service (of God) 

Part of Speech: noun feminine 

A Related Word by BDB/Strong’s Number: from H5647 

Same Word by TWOT Number: 1553c 

 

Tribe H4294 

 מָה  /  מָה

matṭẹh  /  matṭạĥ 

BDB Definition: 

1) staff, branch, tribe 

1a) staff, rod, shaft 

1b) branch (of vine) 

1c) tribe 

1c1) company led by chief with staff (originally) 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H5186 

Same Word by TWOT Number: 1352b 

 

Sanctuary H6944 

 קדׁש

qôdesh 

BDB Definition: 

1) apartness, holiness, sacredness, separateness 

1a) apartness, sacredness, holiness 

1a1) of God 

1a2) of places 

1a3) of things 

1b) set-apartness, separateness 

Part of Speech: noun masculine 

A Related Word by BDB/Strong’s Number: from H6942 

Same Word by TWOT Number: 1990a 
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2387c ִמְׁשָכן (miškān) tabernacle. 

The verb šākan is used 129 times in the OT, most often in the Qal (111 times) and in the Piel 12 times, in the 

Hiphil (6 times). God is the designated subject of the verb 43 times. He may dwell on Mount Zion (Ps 74:2). He 

dwells among his people (Ex 25:8). He will dwell in Jerusalem (Zech 8:3). It is Jerusalem in which God has 

chosen to cause his “name” to dwell (Deut 12:11, etc.). On several occasions some symbolic representation of the 

divine presence dwells among the people: the glory (of God) is to dwell in the land: Ex 24:16; Ps 85:9 [H 10]. 

More often, the subject of the dwelling is the cloud: Num 9:17, 18, 22; 10:12, Job 3:5 in a different sense. 

 

There is another verb in Hebrew that also means “to inhabit, dwell” and it is yāšab. What is the difference 

between the two’? Occasionally they are used in parallelism. Isaiah 18:3, “All ye inhabitants (yāšab) of the world 

and dwellers (šākan) on earth.” Jeremiah 49:31, “Arise, march on a nation that dwells (yāšab) in confidence … 

that dwells (šākan) alone.” Second Chronicles 6:1–2, “Lord has chosen to dwell (liškôn) in thick darkness, I have 

built a dwelling (mākôn lĕšibtĕkā) for you.” Basically the distinction is that yāšab is reserved for passages 

describing man’s dwelling among his people on earth. Seldom is yāšab used when God’s dwelling on earth is 

under discussion. Solomon even asks the rhetorical question, “Will God indeed dwell (yāšab) on the earth?” (I 

Kgs 8:27). When yāšab is used in connection with God’s dwelling it is his heavenly abode that is alluded to. “He 

that sits (yôšēb) in the heavens shall laugh” (Ps 2:4); “You remain forever” (Ps 102:12, [H 13]). The word is 

suggestive then of majesty and regality. For God’s dwelling (yāšab) is Jerusalem and Zion (cf. Ps 135:21; 9:11 

[H 12]). šākan, on the other hand, underscores the idea not of loftiness but of nearness and closeness.6 

 

TABERNACLE (ִמְׁשָכן, mishkan). A tent the Israelites constructed during their wilderness wanderings. The 

place where God dwelt among the Israelites (Exod 25:8–9). The tabernacle is significant for the Israelites’ 

religious system and society (Spero, “From Tabernacle (Mishkan) and Temple (Mikdash) to Synagogue (Bet 

Keneset),” 67). 

Terminology 
In the book of Exodus, the tabernacle is referred to as ל מֹוֵעד  ַהִמְׁשָכן or (tent of meeting) (ohel mo'ed) ֹאהֶׁ

(hammishkan) (the tent/dwelling). 

Tent of Meeting 

The first term, tent of meeting, may relate to the Israelites’ political identity (Cross, “The Tabernacle,” 65). 

After the Israelites came out of Egypt, the Israelites journeyed in the wilderness to the promised land (Cross, 

“The Tabernacle,” 52). As a confederation of 12 tribes, the Israelites needed an authoritative or legitimate voice 

to provide law for judgment and guidance. As the law-giver, judge, and guide, God commanded Moses to build 

the tabernacle to meet and communicate with His people. Yehezkel Kaufmann calls the tabernacle “a priestly-

prophetic vehicle with the prophetic, the oracular predominating. The lustrations performed in the tent are 

designed to make it fit for divine revelation, for law-giving, for judgment, for guiding the people through the 

desert” (Kaufmann, The Religion of Israel, 184). 

The tabernacle became a place where God talked with Moses “face to face” (Exod 33:11 NIV; Propp, 

Exodus 19–40, 600). Moses acted as His spokesman before God and God met Moses and the people of Israel at 

the tent of meeting (Exod 29:42–43; 30:36). It can be said that in the political association of the Israelites, God 

                                                           
6 Hamilton, V. P. (1999). 2387 ש  R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological Wordbook of the Old .ַןכָׁ

Testament (electronic ed., p. 925). Chicago: Moody Press. 
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was the head of the covenant assembly, and He gave instructions through oracle, particularly through Moses in 

the wilderness (Durham, Exodus, 261). 

 

The Tent/Dwelling 

The original meaning of the second term is “the tent” (BDB, 1016). It has also been translated “the Dwelling” 

(Cross, “The Tabernacle,” 66). In the book of Exodus, the term broadly refers to “any and every place” of 

Yahweh’s presence (Durham, Exodus, 354). In some cases, the verb “to dwell” connotes settling down or 

dwelling temporarily (Job 3:5; Exod 24:16). Under the conditions of a desert covenant, God “tabernacles” or 

“encamps” in the midst of His people (Exod 25:8; 29:45, 46; 40:35; compare Lev 26:11; Cross, “The 

Tabernacle,” 66). The verb implicitly indicates the nature of God’s temporal dwelling and temporary earthly 

presence for the specific purpose of revelation (compare Cross, “The Tabernacle,” 66). 

The Implications of the Terms: Tent of Meeting and the Dwelling 

The terms “tent of meeting” and “the dwelling” represent God’s temporal dwelling among Israelites. They show 

God’s transcendent character and the wandering lifestyle of the Israelites in the desert. God transcends being; 

no human has access to God. As Solomon confessed in 1 Kgs 8:27, “But will God really dwell on earth? The 

heavens, even the highest heaven, cannot contain you. How much less this temple I have built?” (NIV). God 

does not dwell on earth. 

Since the Israelites had to wander in the wilderness prior to entering the promised land, the tabernacle acted 

as a portable tent (Exod 25–31; 35–40; Clements, God and Temple, 120). The lack of permanence emphasizes 

the tabernacle’s nature as a temporal dwelling (Sommer, “Conflicting Constructions of Divine Presence,” 45–

46). 

Some biblical texts in the Pentateuch emphasize the centrality of the tabernacle and God’s immanence in the 

place—the cloud and fire in Num 9:15–23 indicates the presence of God, and “behind the curtains of the holy of 

holies stood the ark and its cover, which served as God’s footstool and throne respectively” (Sommer, 

“Conflicting Constructions of Divine Presence,” 42; compare de Vaux, Ancient Israel, 147–48). The tabernacle 

served as a symbol of God’s immanence among His people and a centralized and sacred place to worship God 

in the desert (Sommer, “Conflicting Constructions of Divine Presence,” 57–58). 

The tabernacle juxtaposes God’s transcendence, which is unapproachable because of His complete 

perfection, and His immanence, which reveals Himself venturing into the earthly world and communicating 

with His people (Eichrodt, Theology of the Old Testament, 273, 407). 

The Tabernacle’s Place in Israelite Worship 

Historical Existence (major concerns, debates, etc.) 

The portable tabernacle and the portable throne of God (the ark) were significant elements of the Israelites’ faith 

in the wilderness (Bright, A History of Israel, 155–56). The period in the wilderness marked the creative and 

normative era in Israel’s history and the development of it was led by Moses and his revolutionary religious 

spirit formed by God’s revelation (Cross, “The Tabernacle,” 51). Under Moses, Israel came to worship a unique 

God. God was a righteous and living God among the unreliable and dead gods of the Near East (Cross, “The 

Tabernacle,” 52). The tabernacle delivers a message that “Yahweh was first worshiped in the desert, and that 

the cultic institutions and the formation of the state … find their origin under Moses in the desert” (Cross, “The 

Tabernacle,” 52). 

It is possible there was no central cult or shrine at the time of the judges because it is unidentifiable in the 

book of Judges (Noth, History of Israel, 91–97), but after the time of Moses, the Israelites may have established 

a centralized sanctuary (Bright, A History of Israel, 169). A central shrine or cult is “the essential feature of the 

institutions of these [twelve] tribal associations” (Noth, History of Israel, 91). Since the Israelites formed a 12 

tribe league at the time of the judges, they may have established a central cult or shrine at that time as well 

                                                           
BDB A Hebrew and English Lexicon of the Old Testament 
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(Provan, Long, and Longman, A Biblical History of Israel, 27–31, 237). Tribal organization often requires a 

central sanctuary as a focal point (Bright, A History of Israel, 169). There is some evidence in 1 Sam 1:9 and 

3:3 that the tabernacle was replaced by a permanent structure before the end of the period of the judges to serve 

as the centralized, sacred place to worship God. Although worship at other places was not excluded, the 

tabernacle or the ark of the covenant was the official place and the heart of the Israelites’ communal life (Bright, 

A History of Israel, 169). 

Historical Locations 

The tabernacle’s location in the promised land—especially during the time of the judges—is not certain. 

Shechem 

Shechem may have been the first station of the tabernacle. The covenant renewal at the end of the book of 

Joshua takes place at Shechem (Josh 8:30–35; 24:1–31; Cross, “The Tabernacle,” 56). Though the passages 

show Shechem as the holy place, they do not mention the tabernacle specifically (Butler, Joshua, 269). 

Gilgal 

Gilgal is another possible contender for the first station of the tabernacle, although it is uncertain that the 

tabernacle was ever in Gilgal (de Vaux, Ancient Israel, 302–303). There is some evidence in the biblical texts to 

prove the presence of the ark of the covenant in Gilgal after the Israelites crossed the Jordan (Josh 4:18–19). 

The Israelites celebrated Passover in Gilgal (Josh 5:10). Samuel judged people, and made burnt offerings and 

fellowship offerings there (1 Sam 7:16; 10:8). Samuel and the Israelites went to Gilgal to confirm Saul as a king 

before Yahweh (1 Sam 11:14–15; de Vaux, Ancient Israel, 303). 

Shiloh 

Shiloh was the official place for the tabernacle during the period of the judges (Cross, “The Tabernacle,” 56). 

The ark of the covenant was present at Shiloh (1 Sam 4:4). The Israelites held great annual feasts at Shiloh 

during the period of the judges (Judg 21:19; 1 Sam 1:3, 21). Hophni and Phinehas, the two sons of Eli, were 

priests of Yahweh at Shiloh, and Samuel served as priest and judge there (1 Sam 1:3; 3:21; de Vaux, Ancient 

Israel, 304). 

Shiloh fell to the Philistines, and the ark of the covenant was captured (1 Sam 5:1). After this, Samuel 

moved in a regular circuit between certain important places to judge the Israelites (1 Sam 7:15–17; Spero, 

“From Tabernacle (Mishkan) and Temple (Mikdash) to Synagogue (Bet Keneset),” 68). When David brought 

the ark of the covenant to Jerusalem, he pitched a tent to house it: “The nimbus of the old sanctuary, the loyalty 

to the old system, and the cherished memories of the desert tradition were thereby transferred to the Tent of 

David, giving legitimacy and security to the Davidic monarchy” (Cross, “The Tabernacle,” 56–57).7 

 

                                                           
7 Hyun, T. (2012, 2013, 2014, 2015). Tabernacle. In J. D. Barry, D. Bomar, D. R. Brown, R. Klippenstein, D. Mangum, C. 

Sinclair Wolcott, … W. Widder (Eds.), The Lexham Bible Dictionary. Bellingham, WA: Lexham Press. 
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Complete Outline of Torah Study  

 Haftorah Reading 1Kings 7:51–8:21  

 

Outline of This Week’s Parashah  

 

 

 

 38:21 The Accounting or Sum of the Materials (Gold, Silver and Brass) Used in Constructing the 

Tabernacle  

 39:1 Aaron’s Priestly Robes 

 39:2 The Ephod http://www.HoshanaRabbah.org Page 2 of 8 Parashah Pekudei (Accounts)  

 39:8 The Breastplate 

 39:22 The Robe of the Ephod 

 39:27 Tunics of Linen 

 39:30 The Golden Head-Plate or Crown  

 39:33 Moses Inspects the Tabernacle and Its Furnishings and Blesses Them  

 40:1 YHVH Issues the Command to Set Up the Tabernacle on the First Day of the First Month of the 

Second Year After the Exodus From Egypt  

 40:17 The Tabernacle Is Erected  

 40:35 The Kavod or Glory of YHVH Fills the Tabernacle; The Glory Cloud Leads Israel Through the 

Wilderness 
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Pekudei in a Nutshell 
Exodus 38:21–40:38 
  

An accounting is made of the gold, silver and copper donated by the people for 

the making of the Mishkan. Betzalel, Aholiav and their assistants make the  

eight priestly garments—

the apron,breastplate, cloak, crown, hat, tunic,sash and breeches—according 

to the specifications communicated to Moses in the Parshah of Tetzaveh. 

The Mishkan is completed and all its components are brought to Moses, who 

erects it and anoints it with the holy anointing oil, and initiates Aaron and his four 

sons into the priesthood. A cloud appears over the Mishkan, signifying the Divine 

Presence that has come to dwell within it. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, 

provided that you comply with Chabad.org's copyright policy. 

 

Pekudei Haftorah in a Nutshell 

I Kings 7:51-8:21. 

This week's haftorah describes the dedication of Solomon's Temple, following the theme of this 

week's Torah reading: the dedication of the desert Tabernacle. 

The construction of the Holy Temple was completed. King Solomon assembled the leaders and elders of the 

tribes to Jerusalem, and amidst great fanfare the Levites transported the Ark from its temporary location in the 

City of David and installed it in the Holy of Holies chamber in the Holy Temple. Immediately, G-d's presence 

appeared in the Temple, in the form of a smoky cloud. 

King Solomon then blessed G-d. He recalled the history of the sanctuary, how his father, King David, had 

wanted to build it--but was told by G-d that it would be his son who would accomplish this feat. "And the L-rd 

has established His word that He spoke, and I have risen up in the place of David my father, and sit on the 

throne of Israel, as the L-rd spoke, and have built a house for the name of the L-rd, the G-d of Israel. And I have 

set there a place for the ark, wherein (is) the covenant of the Lord, which He made with our fathers, when He 

brought them out of the land of Egypt." 

This is a synopsis of the Haftorah that is read in Chabad synagogues. Other communities could possibly read more, less, or a different section 

of the Prophets altogether. 

© Copyright, all rights reserved. If you enjoyed this article, we encourage you to distribute it further, provided that you comply with 

Chabad.org's copyright policy. 

 

http://www.chabad.org/library/article_cdo/aid/1135/jewish/Getting-There.htm
http://www.chabad.org/parshah/article_cdo/aid/1320/jewish/Tetzaveh-in-a-Nutshell.htm
http://www.chabad.org/library/article_cdo/aid/3094/jewish/Cooking-the-Year.htm
http://www.chabad.org/library/article_cdo/aid/45905/jewish/Your-Fellows-Place.htm
http://www.chabad.org/library/article_cdo/aid/2808/jewish/A-Purim-Secret.htm
http://www.chabad.org/library/article_cdo/aid/3157/jewish/The-View-from-Above.htm
http://www.chabad.org/library/article_cdo/aid/69113/jewish/The-Man-in-the-Glass-Case.htm
http://www.chabad.org/library/article_cdo/aid/3162/jewish/The-Blanket.htm
http://www.chabad.org/library/article_cdo/aid/59074/jewish/The-Cantonists-Minyan.htm
http://www.chabad.org/library/article_cdo/aid/3246/jewish/Why-Is-Torah-Law-So-Restrictive-of-Contact-Between-the-Genders.htm
http://www.chabad.org/parshah/in-depth/default_cdo/aid/36699/jewish/Tetzaveh-In-Depth.htm
http://www.chabad.org/parshah/article_cdo/aid/1153/jewish/Moses-The-Birth-of-a-Leader.htm
http://www.chabad.org/parshah/article_cdo/aid/1323/jewish/Aaron.htm
http://www.chabad.org/library/article_cdo/aid/2263/jewish/From-Under-The-Covers.htm
http://www.chabad.org/library/article_cdo/aid/2802/jewish/Where-the-Essence-Dwells.htm
javascript:void(0);
http://www.chabad.org/15891#v51
javascript:void(0);


 

P
ag

e2
4

4
 

Parshat Pekudei In-Depth 
Exodus 38:21-40:38 

 

"These are the accounts of the Mishkan, the Mishkan of the Testimony, as they were counted by Moses' 
command..." 

Pekudei ("Accounts") is the last in a series of five Parshiot (Torah sections) describing the Mishkan, the portable 
sanctuary build by the people of Israel in the Sinai Desert by divine command to serve as "a dwelling for G-d in the 
physical world." 

In the Parshiot of Terumah, Tetzaveh and the first part of Ki-Tisa were detailed G-d's instructions to 
Moses regarding the making of the Mishkan, its "Vessels," and the priestly garments. 

In Vayak'hel was related--again, in minute detail--the actual making of the Mishkan and its Vessels. 

Our Parashah, Pekudei, contains: a) an audit of the gold, silver and copper used in the Mishkan's construction; b) 
the making of the priestly garments; c) the erection and consecration of the Mishkan. 

Gold, Silver and Copper 

The Menorah and the Kaporet (Ark cover) were of solid gold; the Ark, Table, Golden Altar, and the Mishkan's wall 
panels and posts were gold-plated; gold thread was added to the fibers in the roof coverings, Veil (Parochet), 
screens and the High Priest's garments. Altogether, 

The gold of the offering was twenty nine talents, and seven hundred and thirty shekels, after the shekel of the 
sanctuary. 

The silver for the Mishkan was supplied by the half-shekels contributed by each of those who "went to be 
numbered": 603,550 men of draftable age, each giving half a shekel, made 100 talents plus 1,775 shekels of silver 
(a "talent" is approximately 150 lbs.). The 100 talents were use to make the 100 foundation sockets that held up the 
Mishkan's wall panels and posts; the 1,775 shekels were used for the hooks and trimmings on the 60 posts that held 
up the walls-hangings which enclosed the Courtyard. 

The copper totaled 70 talents and 2,400 shekel, and was used to make "the foundation sockets to the entrance of 
the Tent of Meeting; the copper brazen altar and its copper grate and all the vessels of the altar; the foundation 
sockets of the court round about and the sockets of the court gate; and all the pegs of the tabernacle and all the 
pegs of the court round about." 

The Priestly Garments 

Although the priestly garments have already been described in detail in G-d's instruction to Moses related in the 
Parshah of Tetzaveh, the Torah now devotes 30 verses (39:2-31) to repeat these details in describing the actual 
making of the garments: 

And he made the Efod of gold, blue, and purple, and scarlet, and fine twined linen... 

And he made the Breastplate... And they set in it four rows of stones... inclosed in fixtures of gold in their settings. 
And the stones were according to the names of the children of Israel, twelve, according to their names. 

And he made the Mantle of the Efod of woven work, all of blue... And they made upon the hems of the Mantle 
pomegranates of blue, and purple, and scarlet, and twined linen. And they madebells of pure gold, and put the bells 
between the pomegranates upon the hem of the robe... 

http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei40_35
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei38_21
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei38_25
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei38_25
http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1324#Tetzavah28_43
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400
http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1324#Tetzavah28_17
http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1324#Tetzavah28_33
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And they made tunics of fine linen of woven work for Aharon, and for his sons; and the turban of fine linen... and 
linen breeches of fine twined linen; and a sash of fine twined linen, and blue, and purple, and scarlet, the work of an 
embroiderer; as G-d commanded Moses. 

And they made the plate of the holy crown of pure gold, and wrote upon it a writing, like the engravings of a signet, 
"Holy to G-d." And they tied to it a lace of blue, to fasten it on the turban above; as G-d commanded to Moses. 

(For more on the Priestly Garments see summary and commentary for Tetzaveh) 

"Thus was all the work of the tabernacle of the Tent of Meeting finished; and the children of Israel did according to 
all that G-d commanded Moses, so they did." 

The Dwelling Assembled 

And they brought the Tabernacle to Moses... And Moses saw all the work, and, behold, they had done it as G-d had 
commanded, even so had they done it; and Moses blessed them.... 

And it came to pass in the first month (Nissan) in the second year (from the Exodus), on the first day of the month, 
that the Tabernacle waserected. 

And Moses erected the Tabernacle, and fastened its sockets, and set up its wall panels, and put in its bars, and 
reared up its pillars. 

And he spread the tent over the Mishkan, and put the covering of the tent above upon it; as G-d commanded 
Moses. 

And he took and put the [Tablets of] Testimony into the Ark, and set the carrying poles on the Ark, and put the 
Kaporet above upon the Ark. And he brought the Ark into the Tabernacle, and set up the Veil of the screen, and 
screened the Ark of the Testimony; as G-d commanded Moses. 

And be put the Table in the Tent of Meeting, upon the northward side of the Tabernacle, outside the Veil. And he set 
the bread in order upon it before G-d; as G-d had commanded Moses 

And he put the Menorah in the Tent of Meeting, over against the table, on the southward side of the tabernacle. And 
he lighted the lamps before G-d; as G-d commanded Moses. 

And he put the Golden Altar in the Tent of Meeting before the Veil: and he burnt sweet incense upon it as G-d 
commanded Moses. 

And he set up the Screen at the door of the tabernacle. And he put the Altar of Burnt Offering before the door of the 
Tabernacle... and offered upon it the burnt offering and the meal offering; as G-d commanded Moses. 

And he set the Basin between the Tent of Meeting and the altar, and put water there, for washing... 

And he erected the Court round about the Tabernacle and the Altar, and set up the screen of the court gate. And 
Moses finished the work. 

(For more on the Mishkan see summary and commentary for Terumah 

The Dwelling Inhabited 

And the cloud covered the Tent of Meeting, and the glory of G-d filled the Tabernacle... 

When the cloud was taken up from over the Tabernacle, the children of Israel went onward in all their journeys: but if 
the cloud were not taken up, then they journeyed not till the day that it was taken up. 

http://www.chabad.org/parshah/in-depth/plainBody.asp?aid=1324#Tetzavah28_39
http://www.chabad.org/parshah/in-depth/default_cdo/aid/36699/jewish/Tetzaveh-In-Depth.htm
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei40_17b
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei40_17a
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei40_17c
http://www.chabad.org/parshah/in-depth/default_cdo/aid/36471/jewish/Terumah-In-Depth.htm
http://www.chabad.org/parshah/in-depth/plainBody.asp?AID=1400#Pikudei40_34
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For the cloud of G-d was upon the Tabernacle by day, and fire was on it by night, in the sight of all the house of 
Israel, throughout all their journeys. 

hese are the accounts of the tabernacle... by command of Moses... by the hand of Itamar the son of Aaron (38:21) 

 

From The Sages 

The Sages taught: Always appoint at least two people together as trustees over public funds. Even Moses, who 
enjoyed the full trust of G-d--as it is written (Numbers 12:7), "In all My house, he is trusted"--figured the accounts of 
the Sanctuary together with others, as it says: "By the hand of Itamar the son of Aaron." 

Thus the Sages taught: the one who made the appropriation [of the monies donated to the Holy Temple] did not 
enter the chamber wearing either a hemmed cloak or shoes or sandals or tefillin or an amulet (i.e., nothing in which 
money can be hidden); lest if he became poor people might say that he became poor because of an iniquity 
committed in the chamber, or if he became rich people might say that he became rich from the appropriation in the 
chamber. For it is a man's duty to be free of blame before men as before G-d, as it is said (ibid., 32:22): "And be 
guiltless towards G-d and towards Israel." 

(Midrash Tanchuma; Mishnah, Shekalim 3:2) 

 
And the silver... was a hundred talents, and a thousand seven hundred and seventy five shekels, after the shekel of 
the Sanctuary (38:25) 

The Roman general Controcos questioned Rabbi Yochanan ben Zakkai: If each gave half a shekel, there should 
have been 201 talents and 11 maneh of silver.... Was Moses your teacher either a thief or a swindler or else a bad 
arithmetician? He gave a half, took a half, and did not [even] return a complete half? Replied Rabbi Yochanan: 
Moses our teacher was a trustworthy treasurer and a good arithmetician; these talents were measured in "the 
shekel of the Sanctuary," which is double the common measure. 

(Talmud, Bechorot 5a) 
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Does our life reflect the Glory of His Tabernacle and Yeshua? 

Testimony of Yeshua  

 On the ark of the testimony: Acts 7:44; Revelation 11:19  

 On the priestly, wedding garments of the saints: Matthew 22:12; Ephesians 5:27; Revelation 3:4–5,18; 

19:7–8 

 On the golden band or belt worn by the glorified Yeshua: Revelation 1:13  

 On Yeshua, Our Great High Priest, carrying our burdens on his shoulders: Matthew 11:28–30; Romans 

8:34; 1Timothy 2:5; Hebrews 7:24–25; 9:11–10:21; 1 John 2:1  

 On the saints’ breastplate of righteousness: Ephesians 6:14  

 On the 12 tribes of Israel represented in the New Jerusalem: Revelation 21:12,19–21 

 On the saints receiving crowns: 1Corinthians 9:25; Phil 4:1; 2Timothy 4:8; James 1:12; 1Peter 5:4; 

Revelation 2:10; 3:11 cp. 1Peter 2:9; Revelation 1:6; 5:10; 20:6 

 On the saints having the name of YHVH written on their foreheads: Revelation 14:1, 22:4–5  

 On the saints being holy: Romans 6:19, 22; 2Corinthians 7:1; Ephesians 4:24; 1Thessalonians 3:13; 4:7; 

Hebrews 12:14  

 On the saints being spiritual menorahs for YHVH: Matthew 5:14–16; Philippians 2:15; Revelation 1:12–

13; 2:1 

 On the prayers of the saints being as sweet incense before YHVH’s throne: Revelation 5:8; 8:3  

 On the temple of Elohim in heaven: Hebrews 9:23–24; Revelation 11:19; 15:5, 8  

 On Yeshua’s sacrifice on the altar for our sins: Hebrews 13:10–13; 1 John 2:2; Revelation 13:8 On the 

priesthood: Hebrews 5:1–11; 7:1–8:6  

 On YHVH’s glory cloud: 1Corinthians 10:1; Revelation 15:8 

(Hoshanna Rabbah) 

YESHUA-GREAT HIGH PRIEST 

Kohen Rosh Gadol  ֵהן רֹאׁש ָגדֹול  ֹכַ

Leviticus 16:32–33 
The cohen [priest] anointed and consecrated to be cohen in his father’s place will make the atonement; he 

will put on the linen garments, the holy garments; he will make atonement for the Especially Holy Place; he 

will make atonement for the tent of meeting and the altar; and he will make atonement for the cohanim 

[priests] and for all the people of the community. 

Hebrews 4:14–15 
Therefore, since we have a great cohen gadol [high priest] who has passed through to the highest heaven, 

Yeshua, the Son of God, let us hold firmly to what we acknowledge as true. For we do not have a cohen 

gadol unable to empathize with our weaknesses; since in every respect he was tempted just as we are, the 

only difference being that he did not sin. 
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Yeshua went alone into the Holy Place as our high priest to make atonement for our sins. He became the 

sacrifice and he is our mediator. He dwells in the presence of God, and continually intercedes on our behalf, 

just as the priests did in the temple.8 

A. A Better Position—Hebrews 4:14–16 

Having then a great high priest, who has passed through the heavens, Jesus the Son of God, let us hold fast our 

confession. For we have not a high priest that cannot be touched with the feeling of our infirmities; but one that 

has been in all points tempted like as we are, yet without sin. Let us therefore draw near with boldness unto the 

throne of grace, that we may receive mercy, and may find grace to help us in time of need. 

The first passage emphasizes that our high priest has a better position in that He functions in Heaven, not on earth. 

There are three applications because of this better position. First in verse 14, the believer must take advantage of 

the kind of high priest that he has. While Aaron and the other human high priests went in and came out of the 

presence of God, the Messiah passed through and He remains there in the presence of God. The tense used here 

is the perfect tense, which speaks of an action that was completed in past, but continues to the present with present 

results. The point is that the place of the ministry of Yeshua (Jesus) is Heaven, not earth, and Heaven is a better 

position. Thus He is able to bring those He represents to the very presence of God. The person of the high priest 

is: Jesus the Son of God. Jesus is His human name, emphasizing His humanity. Son of God is His divine title, 

emphasizing His deity. 

The second application, in verse 15, is that the reason the believer is to hold fast his profession is because he has 

a sympathetic high priest. He has a priest who knows what it feels like, who can be touched with the feeling of 

our infirmities. 

And the third application, in verse 16, is that since the believer has a compassionate and sympathetic high priest, 

he needs to appropriate the grace that he needs to get through any difficult time. 

B. A Better Priest—Hebrews 5:1–7:28 

The second segment of the messianic implications in the Book of Hebrews points out that the believer has a better 

priest. In dealing with the better priest, the writer makes five major points. 

1. The Prerequisites for Priesthood—Hebrews 5:1–4 

For every high priest, being taken from among men, is appointed for men in things pertaining to God, that he 

may offer both gifts and sacrifices for sins: who can bear gently with the ignorant and erring, for that he himself 

also is compassed with infirmity; and by reason thereof is bound, as for the people, so also for himself, to offer 

for sins. And no man takes the honor unto himself, but when he is called of God, even as was Aaron. 

There were four prerequisites for the priesthood: first, in verse 1a, he had to be a man, completely human; 

secondly, in verse 1b, he had to function in some type of priestly order; thirdly, in verses 2–3, he had to be 

compassionate, which is the advantage of being human; and fourthly, in verse 4, he had to be called of God. 

2. The Authenticity of the Messiah—Hebrews 5:5–10 

So Christ also glorified not himself to be made a high priest, but that he that spoke unto him, You are my son, 

This day have I begotten you: as he said also in another place, You are a priest for ever After the order of 

                                                           
8 Vander Meulen, E. L., & Malda, B. D. (2005). His names are wonderful: getting to know God through his hebrew names 

(p. 51). Baltimore, MD: Messianic Jewish Publishers. 
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Melchizedek. Who in the days of his flesh, having offered up prayers and supplications with strong crying and 

tears unto him that was able to save him from death, and having been heard for his godly fear, though he was a 

Son, yet learned obedience by the things which he suffered; and having been made perfect, he became unto all 

them that obey him the author of eternal salvation; named of God a high priest after the order of Melchizedek. 

In this passage, the writer points out that all four things are true of the Messiah: first, in verses 5–6, Jesus was 

divinely appointed according to Psalm 110:4; secondly, in verse 7, Yeshua was human; thirdly, in verse 8, Jesus 

was compassionate; and fourthly, in verses 9–10, He functioned in a priestly order: the order of Melchizedek. 

It should be noted that Hebrews 5:11–6:20 is a parenthetical section in which the writer applies the truths taught 

thus far.9 

 

3. The Priesthood of Melchizedek—Hebrews 7:1–10 

The third part of this segment discusses the priesthood of Melchizedek in two parts: the origin and then the order. 

a. The Origin of Melchizedek—Hebrews 7:1–3 

For this Melchizedek, king of Salem, priest of God Most High, who met Abraham returning from the slaughter of 

the kings and blessed him, to whom also Abraham divided a tenth part of all (being first, by interpretation, King 

of righteousness, and then also King of Salem, which is King of peace; without father, without mother, without 

genealogy, having neither beginning of days nor end of life, but made like unto the Son of God), abides a priest 

continually. 

The writer points out six similarities between Melchizedek and Yeshua of Nazareth. The first similarity, in verse 

1a, is that Melchizedek was both a priest and a king; Jesus is both Priest and King. 

The second similarity, in verse 1b, is that Melchizedek’s priesthood issued in blessing; the priesthood of Yeshua 

also issues in blessing. 

The third similarity, in verse 2, is that he received tithes. 

The fourth similarity, in verse 3a, is that he is an independent high priest; his priesthood is not dependent upon a 

genealogy. 

The fifth similarity, in verse 3b, is that it was timeless; there was no record of a beginning or an end of 

Melchizedek’s priesthood. 

And the sixth similarity, in verse 3c, is that he was all-inclusive; he ministered to all. The Levitical priesthood 

only administered to Israel, but the Melchizedekian priesthood ministered to all. 

b. The Order of Melchizedek—Hebrews 7:4–10 

Having described the personal origin of Melchizedek, the writer then goes on to discuss the Order of Melchizedek 

and shows that the Order of Melchizedek is superior to the Order of Aaron. This superiority is shown in three 

ways. First, superiority is shown in respect to Abraham, who paid tithes in verses 4–7: Now consider how great 

this man was, unto whom Abraham, the patriarch, gave a tenth out of the chief spoils. And they indeed of the sons 

of Levi that receive the priest’s office have commandment to take tithes of the people according to the law, that 

is, of their brethren, though these have come out of the loins of Abraham: but he whose genealogy is not counted 

                                                           
9 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 119, pp. 22–23). Tustin, CA: Ariel Ministries. 
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from them has taken tithes of Abraham, and has blessed him that has the promises. But without any dispute the 

less is blessed of the better. 

Melchizedek received tithes in verses 4–5; he who receives tithes is superior to the giver. It is Melchizedek who 

blessed Abraham in verses 6–7; the one bestowing the blessing is superior to the one being blessed. 

Secondly, superiority is shown in respect to the Levitical priesthood who ministered as dying men in verse 8: And 

here men that die receive tithes; but there one, of whom it is witnessed that he lives. 

Sooner or later the high priest would die and would have to be replaced; however, in the case of Melchizedek, 

there is no record of his dying whatsoever. 

Thirdly, superiority is shown in respect to Levi, who was the founder of the Tribe of Levi in verses 9–10: And, so 

to say, through Abraham even Levi, who received tithes, has paid tithes; for he was yet in the loins of his father, 

when Melchizedek met him. 

Levi is said to have paid tithes to Melchizedek through Abraham, because he was in the loins of his father when 

Abraham paid tithes to Melchizedek. Again, the receiver of the tithes is superior to the giver of tithes. 

Thus, the Order of Melchizedek is superior to the Aaronic Order. Jesus, being a priest after the Order of 

Melchizedek, is therefore a better priest. 

4. A Comparison of the Priesthoods—Hebrews 7:11–25 

a. The Old Priesthood—Hebrews 7:11–14 

Now if there was perfection through the Levitical priesthood (for under it had the people received the law), what 

further need was there that another priest should arise after the order of Melchizedek, and not be reckoned after 

the order of Aaron? For the priesthood being changed, there is made of necessity a change also of the law. For 

he of whom these things are said belongs to another tribe, from which no man has given attendance at the altar. 

For it is evident that our Lord has sprung out of Judah; as to which tribe Moses spoke nothing concerning priests. 

In speaking of the old priesthood, the writer makes two points. First, it was transitory and changeable. Since there 

was no perfection in the Levitical priesthood, that is why it was necessary to be of a different order. 

Secondly, it is pointed out that the old priesthood was also temporary in verses 15–19: And what we say is yet 

more abundantly evident, if after the likeness of Melchizedek there arises another priest, who has been made, not 

after the law of a carnal commandment, but after the power of an endless life: for it is witnessed of him, You are 

a priest for ever After the order of Melchizedek. For there is a disannulling of a foregoing commandment because 

of its weakness and unprofitableness (for the law made nothing perfect), and a bringing in thereupon of a better 

hope, through which we draw nigh unto God. 

The very fact that Psalm 110:4 predicted another priest will arise after the order of Melchizedek is the evidence 

that the Order of Levi was never intended to be eternal; the old priesthood was both transitory and temporary.10 

b. The New Priesthood—Hebrews 7:20–25 

And inasmuch as it is not without the taking of an oath (for they indeed have been made priests without an oath; 

but he with an oath by him that said of him, The Lord swore and will not repent himself, You are a priest for 

ever); by so much also has Jesus become the surety of a better covenant. And they indeed have been made priests 

many in number, because that by death they are hindered from continuing: but he, because he abides for ever, 

                                                           
10 Fruchtenbaum, A. G. (1983). The Messianic Bible Study Collection (Vol. 119, pp. 23–25). Tustin, CA: Ariel Ministries. 
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has his priesthood unchangeable. Wherefore also he is able to save to the uttermost them that draw near unto 

God through him, seeing he ever lives to make intercession for them. 

In these verses, the writer describes the new priesthood, and again makes two points. The first point, in verses 

20–22, is that it is immutable; it is not changeable. The second point, in verses 23–25, is that it is uninterrupted; 

in the case of Yeshua, it will continue forever. 

5. Conclusions—Hebrews 7:26–28 

For such a high priest became us, holy, guileless, undefiled, separated from sinners, and made higher than the 

heavens; who needs not daily, like those high priests, to offer up sacrifices, first for his own sins, and then for the 

sins of the people: for this he did once for all, when he offered up himself. 

The writer draws two conclusions: first, the believer has a spotless priest; secondly, the believer has a sufficient 

sacrifice.11 
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